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	A.
State(s) Party(ies)
For multi-national nominations, States Parties should be listed in the order on which they have mutually agreed.

	Iran (Islamic Republic of) 

	B.
Name of the element

	B.1.
Name of the element in English or French
This is the official name of the element that will appear in published material.

Not to exceed 200 characters

	Qālišuyān rituals of Mašhad-e Ardehāl in Kāšān 

	B.2.
Name of the element in the language and script of the community concerned, 
if applicable
This is the official name of the element in the vernacular language corresponding to the official name in English or French (point B.1).
Not to exceed 200 characters

	- Ghalishouyan / Qalishuyan Rituals of Mashhad Ardehal, Kashan (Older Iranian Toponymy Alphabet) 

- Qālišuyān Rituals of Mašhad-e Ardehāl, Kāšān (New Iranian Toponymy Alphabet) 

(Note: Combinations of the above mentioned two systems are also seen in rendering the geographical names in Iran: e.g. Kāshān, Mashhad-e Ardehāl. Therefore, the geographical names transcribed in the present nomination with the help of the New Iranian Toponymy Alphabet, may be found as registerred with a different alphabet on maps, road signs, etc.) 
آیین قالی‌شویان مشهد اردهال، کاشان : (Persian Script) 

	B.3.
Other name(s) of the element, if any

In addition to the official name(s) of the element (point B.1) mention alternate name(s), if any, by which the element is known.

	قالی‌شورو (Qālišuru) 
جمعه‌ی قالی (Jom'e-ye Qāli) 

	C.
Name of the communities, groups or, if applicable, individuals concerned
Identify clearly one or several communities, groups or, if applicable, individuals concerned with the nominated element. 
Not to exceed 150 words

	- People of Fin District (A former part of the suburbs of Kāšān, Fin is, nowadays, a district of the city of Kāšān) 

- People of the City of Kāšān (Capital of Kāšān Township)  

- People of Xāve village (Narāq Township, Markazi Province) 

- People of Našalg (also pronounced as Našalj) (Niyāsar County, Kāšān Township) 
- People of Ardehāl Village (Niyāsar County, Kāšān Township) 

	D.
Geographical location and range of the element
Provide information on the distribution of the element, indicating if possible the location(s) in which it is centred. If related elements are practised in neighbouring areas, please so indicate.
Not to exceed 150 words

	Geographical points involved: 

- The City of Kāšān (including Fin District): Kāšān Township (Isfahan Province, Central Iran); 250km south of Tehran, the Capital; 210km north-east of Isfahan (the Provincial Capital); dominated by Central Iranian Mountain Ranges to the west and bordering the Central Iranian Desert to the east; 945m above sea level; Longitude: E51º27'; Latitude: N33º59' 

- Ardehāl/Mašhad-e Ardehāl: Niyāsar County (Kāšān Township); 42km west of Kāšān; Longitude: E51º2'; Latitude: N24º2'; 1825 meters above sea level; surrounded by Ardehāl highlands (Karkas, Central Iranian Mountain Ranges); located on top of a hill; bordering Jowšaq (Delijān Township, Markazi Province), Bārikrasf (Kāšān Township), and Kerme (Narāq Township, Markazi Province). 

- Xāve: (Narāq Township, Markazi Province),
- Našalg/Našalj: Niyāsar County (Kāšān Township).
The site of the rituals  

- Qālišuyān takes place at a distance of around 800m between Emāmzāde Soltān Ali ebn Mohammad Bāqer Mausoleum and the stream running beside Šāhzāde Hoseyn Mausoleum yard.

	E.
Contact person for correspondence
Provide the name, address and other contact information of the person responsible for correspondence concerning the nomination. If an e-mail address cannot be provided, indicate a fax number. 

For multi-national nominations provide complete contact information for one person designated by the States Parties as the main contact person for all correspondence relating to the nomination, and for one person in each State Party involved.


E-mail address
	:

	atousa.momeni@yahoo.com 

	Other relevant information:

	Also, available at the following address: 

Deputy for Cultural Heritage Office, Haafeziyye Crossroads, Shiraz, Islamic Republic of Iran

Tel: 0098-711-2273930 & 0098-711-2284323 

Fax: 0098-711-2290932 


	

	1.
Identification and definition of the element

For Criterion R.1, the States shall demonstrate that ‘the element constitutes intangible cultural heritage as defined in Article 2 of the Convention’.

	Tick one or more boxes to identify the domain(s) of intangible cultural heritage manifested by the element, which might include one or more of the domains identified in Article 2.2 of the Convention. If you tick ‘others’, specify the domain(s) in brackets.

 FORMCHECKBOX 
 oral traditions and expressions, including language as a vehicle of the intangible cultural heritage 

 FORMCHECKBOX 
 performing arts

 FORMCHECKBOX 
 social practices, rituals and festive events
 FORMCHECKBOX 
 knowledge and practices concerning nature and the universe

 FORMCHECKBOX 
 traditional craftsmanship
 FORMCHECKBOX 
 other(s) 

	This section should address all the significant features of the element as it exists at present.

The Committee should receive sufficient information to determine: 
a. that the element is among the ‘practices, representations, expressions, knowledge, skills — as well as the instruments, objects, artefacts and cultural spaces associated therewith —’;

b. ‘that communities, groups and, in some cases, individuals recognize [it] as part of their cultural heritage’; 

c. 
that it is being ‘transmitted from generation to generation, [and] is constantly recreated by communities and groups in response to their environment, their interaction with nature and their history’; 

d. that it provides communities and groups involved with ‘a sense of identity and continuity’; and 

e. that it is not incompatible with ‘existing international human rights instruments as well as with the requirements of mutual respect among communities, groups and individuals, and of sustainable development’.

Overly technical descriptions should be avoided and submitting States should keep in mind that this section must explain the element to readers who have no prior knowledge or direct experience of it. Nomination files need not address in detail the history of the element, or its origin or antiquity.

	(i) Provide a brief summary description of the element that can introduce it to readers who have never seen or experienced it.
Not to exceed 250 words

	Denoting "carpet-washing ceremony" (qāli"carpet"-šuyān"washing ceremony"), Qālišuyān manifests as a huge gathering in Ardehāl, at a 800m-long site, between Emāmzāde Soltān Ali ebn Mohammad Bāqer Mausoleum (abbreviated as Soltān Ali) and the holy stream beside Šāhzāde Hoseyn Mausoleum yard, where a holy carpet is washed as part of a live ritualistic procedure. Unlike the majority of Iranian rituals that follow a rotating lunar calendar, Qālišuyān is attended according to a fixed solar-agricultural calendar, requiring it around the nearest Friday to the 17th day of the month of Mehr (October 8th), called Jom'e-ye Qāli ("carpet Friday"). Thousands of people of Fin and Xāve constitute the practitioners; a greater crowd attends as witnesses. 

On Jom'e-ye Qāli morning, the people of Xāve gather at Soltān Ali to sprinkle rose-flower on a donated carpet they select. Having done the wrapping rituals, they, then, deliver it to the people of Fin outside. Holding neatly cut and beautifully decorated wooden sticks, the people of Fin run to take the lead in getting a grasp of the carpet, and carrying it to the running water, cleaned of pollutions and mixed with rose-water. A corner of the carpet is rinsed; the rest is covered with drops sprinkled with the sticks. The carpet is, then, returned to the mausoleum and delivered to the servants inside. 

The rituals are to express love and loyalty toward Soltān Ali, who is claimed to have been martyred in the same place and carried to his resting place on a carpet, instead of a shroud. 

	(ii) Who are the bearers and practitioners of the element? Are there any specific roles or categories of persons with special responsibilities for the practice and transmission of the element? If yes, who are they and what are their responsibilities?
Not to exceed 250 words

	Asserted, mainly, through oral history, Soltān Ali enjoyed a holy stance among the people of Kāšān and Fin of 1,300 years ago, who depended on his spiritual guidance. He was, finally, murdered by jealous governors. The story continues that the corpse was found, three days later, by the people of Fin who carried it in a carpet to the stream of Šāhzāde Hoseyn Mausoleum, Ardehāl, where the people of Xāve joined in washing and burying him. 

The present-day carpet-washing rituals are to commemorate the sad burial. Accordingly, the practitioners are classifiable as: 

- People of Xāve, who carry a flag, and stay at the mausoleum, to sprinkle rose-water on the carpet, wrap it, deliver it to the people of Fin, and receive it back; 

- People of Fin, who carry rinsing sticks, receive the carpet, rinse it in the stream, and bring it back to the mausoleum; 

- People of Kāšān, who bring a prayer-carpet to commemorate their old duty of carrying Soltān Ali's prayer-carpet, stated in the oral history; 

- People of Našalg, who join the rituals on the next Friday, Jom'e-ye Našalgihā ("Našalg people's Friday"): They story states unable to join the burial, they decided to have a ceremony on the seventh day. 
A number of peripheral activities have emerged alongside Qālišuyān, too: 

-J ār: Oral proclamation of the "carpet-Friday" date by an elder; 

- Donated food: Distributed by witnessing people 

- Ta'ziye and other ritualistic performing arts: Performed peripheral to the main rituals; 

- Gatherings of people on the site, which last for several days.

	

	(iii) How are the knowledge and skills related to the element transmitted today? 

Not to exceed 250 words

	Elders, tribal chiefs, and familial nobles constitute the most reliable sources of information on Qālišuyān. The knowledge is transmitted orally to youngsters, who are allowed to take part only when they are competent and respectful. The main principles include: 

- Outsiders are not allowed to join the main rituals; 

- Outsiders are allowed to be involved in the peripheral activities; 

- Communal affiliations and traditional functions determine the roles; 

- Practitioners must remain in harmony with others in performing their roles; 

- No conflict and no interference of duties are allowed: The traditionally determined rights must, necessarily, be respected; 

- Qālišuyān must be attended, practiced, and terminated in peace, which is the main message gained from Soltān Ali's life and conduct. 

The people of Fin, Xāve, Našalg, and Kāšān consider constant oral transmission of the mentioned principles, as well as the details of the ritualistic procedure, as un-separable from the training programs they follow for their children. Such physical actions as carrying or rinsing the carpet, or carrying the flag, are attended by competent young practitioners, who take part under the supervision of the elders.  

The people of Našalg bring their family members to "Jom'e-ye Našalgihā", where they join in chanting ritualistic hymns, and performing ritualistic actions. They, especially, bring newly married brides to Ardehāl to guarantee a prosperous life for them.

Recent developments in the rituals continue to attract more youngsters; these include the march of the practitioners on the day before the "Carpet Friday", welcome receptions of the marching crowd by ordinary people, etc.

	(iv) What social and cultural functions and meanings does the element have today for its community?

Not to exceed 250 words

	Nowadays, Qālišuyān constitutes part of the socio-cultural lives of its practitioners. People of Fin find their identities in Soltān Ali: They call their offsprings with the name; also, they mention it when they swear. 

Qālišuyān is, however, by no means, frozen; it continues to be recreated: The original holy carpet, even, seems to have been a legend, and the practitioners feel free to substitute it; the casually cut sticks of older periods are being substituted with neatly cut, decorated sticks; new phases have been added (e.g. the Thursday march); and peripheral attractions abound. 

The core ritualistic behavior has promoted peace among Kāšān, Fin, Xāve, Našalg, and Ardehāl. The roles are predetermined, and everyone is satisfied. What matters is the spiritual value of the holy carpet, even to the outsiders who attend and collaborate with full respect.

The other domains of ICH, however, contribute in enriching the rituals: 

- Linguistic ground: The local dialects and languages which function as vehicles for the Jār Ceremony, or the spiritual songs and hymns; 

- Performing arts: Performances of Ta'ziye, Naqqāli, or Parde-xāni constitute part of the peripheral artistic acts; 

- Traditional knowlede: The stable solar-agricultural calendar of the rituals manifests as a highly respected ancient achievement; 

- Traditional craftsmanship: The domain includes a collection of handicrafts brought into the rituals (e.g. the carpet, the wooden rinsing sticks, the decorations on the flage of Xāve, the prayer-carpet of Kāšān, etc.). 

Such manifestations continue to encourage collaboration, understanding, and respect for human achievements among practitioners and ordinary people.

	(v) Is there any part of the element that is not compatible with existing international human rights instruments or with the requirement of mutual respect among communities, groups and individuals, or with sustainable development?

Not to exceed 250 words

	Although practiced specifically at the geographical domain described in Section D above, Qālišuyān has always been regarded of great value by all Iranians. Every year, thousands of people, with various ethnic, linguistic, and even, religious backgrounds attend the rituals to benefit from what they call the spiritual atmosphere prevailing there. This varied composition proves the fact that the rituals fully respect the communal rights of all ethnicities in Iran. 

As for the practitioners, as mentioned before, they are required to remain respectful to the details of the ritualistic procedure, and keep the harmony in performing the traditionally determined roles and functions to bring the rituals to the desired spirituality expected of it in a collaborative manner. 

At the very same time, although forbidden by the tradition to take part in the core of the Qālišuyān rituals, outsiders are quite free to take part in a variety of peripheral ceremonial and ritualistic activities, while enjoying the spiritual atmosphere as witnesses. 

On the whole, a way of expressing loyalty and love toward a nationally respected preacher of ethics and love towards human beings, the rituals are, by nature, respectful towards the existing international human rights instruments, and the ritualistic procedure proves and supports the claim in all its details. 

As regards sustainable development, the rituals are quite effective in that they encourage peace and friendship at the national level. As for the international aspect, the spiritually attractive atmosphere continues to attract more foreign tourists to Kāšān and Mašhad-e Ardehāl each year.

	2.
Contribution to ensuring visibility and awareness and 
to encouraging dialogue
For Criterion R.2, the States shall demonstrate that ‘Inscription of the element will contribute to ensuring visibility and awareness of the significance of the intangible cultural heritage and to encouraging dialogue, thus reflecting cultural diversity worldwide and testifying to human creativity’.

	(i) How can inscription of the element on the Representative List contribute to the visibility of the intangible cultural heritage in general and raise awareness of its importance at the local, national and international levels?

Not to exceed 150 words

	Now mingled, peripherally, with religious-historical ceremonies, for its constantly re-created nature, Qālišuyān originated in ancient Iranian mythology, significant for world-culture. It is careless to the usual rotating lunar calendar, and follows a stable ancient Iranian solar-agricultural (360+5-day) calendar, where each day has a unique name. Still, Mehregān (Mehr17th:October8th) marks beginning of agricultural year, and organizes agricultural/cattle-breeding activities in Kāšān. 

The arid climates of Central Iran define water as extremely precious:holy. "Holy Carpet rinsing", "rain-seeking", "autumnal/agricultural new-year", and "Āb-pāšān" ("water-ceremony"), all, relate to Tištar ("Aryan-Iranian God of rain"). Ancient Rain-seeking rituals ("rain puppet", "rain flag", and "carpet-rinsing", etc.) constitute the last resort to respect Tištar. 

Spiritual purification is the next message of Qālišuyān: Cleaning the stream, washing the carpet, and sprinkling rose-water are reminiscent of other Iranian pollution-vanishing rituals, e.g. Nowruz. 
Once inscribed, awareness is raised regarding eastern TK on astrology and calendars, eastern mythology, and spiritual life of desert dwellers. 

	(ii) How can inscription encourage dialogue among communities, groups and individuals?

Not to exceed 150 words

	Numerous ethnic, linguistic, and religious communities attend Qālišuyān; they incorporate their core/peripheral shares. The dialogue will be promoted to regional/ international levels after inscription, since counterpart water-rituals abound: Armenia, Thailand, and Spain being a few examples. The ritualistic core brings together the superficially scattered ethnicities worldwide as practitioners of a shared heritage of humanity. 

At the national level, holy springs, streams, and wells are popular throughout; the water is regarded as purifying and healing. Same is true for Qālišuyān: The people wash in the "holy water", and take it home in vessels for its holiness. The practitioners can enter dialogue here, too. 

Although among the pioneers of astrology and mathematics, Iranians are, by no means, the sole owners of ancient calendars. The inscription will, however, raise awareness regarding the Iranian share, and will encourage dialogue and rapprochement. 

Qālišuyān encompasses other ICH domains. Dialogues will follow among them, having it inscribed.

	(iii) How can inscription promote respect for cultural diversity and human creativity?

Not to exceed 150 words

	The Iranian traditional knowledge of astrology, and the fixed solar-agricultural calendar of Qālišuyān constitute the first instance of cultural diversity and human creativity here. 

The "holy-water" rituals, attributable to Tištar, and comparable to "rain-seeking" and "purification/healing" practices, is the second example of cultural diversity and human creativity. Unlike what is understood of it at the first glance, to practitioners, Qālišuyān is not a mourning ceremony; Qālišuyān is a re-created water-ritual of the solar calendar. Like other Iranian ceremonies, a separate mourning ceremony is attended for Soltān Ali, which is practiced according to the rotating lunar calendar (with a yearly ten-day delay cycle). 

Other examples of diversity and creativity include the re-created aspects of Qālišuyān: The yearly change of the selected carpet, the Thursday March to Ardehāl, the beautifully decorated rinsing sticks, the peripheral performing arts, including Ta'ziye, the peripheral donated food, and the gatherings of "Carpet Friday" or "Našalg-people Friday".

	3.
Safeguarding measures
For Criterion R.3, the States shall demonstrate that ‘safeguarding measures are elaborated that may protect and promote the element’.

	3.a.
Past and current efforts to safeguard the element

	(i) How is the viability of the element being ensured by the concerned communities, groups or, if applicable, individuals? What past and current initiatives have they taken in this regard?

Not to exceed 250 words

	Currently, Qālišuyān Society of Fin and Xāve (formerly, "Office for Traditional Qālišuyān Rituals of Fin"), and Board of Trustees of Soltān Ali Mausoleum play the pivotal role in preserving the rituals. Every year, they start their activities much earlier through holding meetings on methods of information propagation and collaboration with mass media, while designing the year's agenda and schedule. 

The mentioned bodies have, long, succeeded in designing methods of processing the dedicated money and goods, improving the spaces on the site, and establishing welfare facilities for people. 

The traditional oral propagating methods (traditional awareness-raising sessions with elders, ceremonies in memory of Soltān Ali, and social welfare movements in his name, etc) are guided by local communities, where they have, recently, been accompanied by locally produced multimedia and newspapers, and research oriented articles and books. 

The local communities have contributed through openly accepting and guiding new promotion initiatives by (non-)governmental bodies, taking care such proposals do not inflict harms upon the core (Rituals/spaces), and making sure that they are allowed only out of a traditionally specified, so called, "buffer zone". 

Never recognizing themselves as practitioners, a number of other Central Iranian communities continue to collaborate with their share (in information propagation, donating money and goods, attending at peripheral events, etc) based upon a spiritual duty traditionally incorporated as a component of their respective cultures. 

Actively and massively attended, and having, more or less, preserved its original ritualistic core, Qālišuyān seems to have required no more revitalization programs by the concerned sides.

	Tick one or more boxes to identify the safeguarding measures that have been and are currently being taken by the communities, groups or individuals concerned:

 FORMCHECKBOX 
 transmission, particularly through formal and non-formal education

 FORMCHECKBOX 
 identification, documentation, research

 FORMCHECKBOX 
 preservation, protection 

 FORMCHECKBOX 
 promotion, enhancement

 FORMCHECKBOX 
 revitalization

	(ii) How have the concerned States Parties safeguarded the element? Specify external or internal constraints, such as limited resources. What are its past and current efforts in this regard?

Not to exceed 250 words

	Presently, the needed security, preservation, hygienic, welfare, service, and economic measures are provided by a number of interested governmental Organizations (including affiliated Kāšān Directorates). Iranian Cultural Heritage, Handicrafts, and Tourism Organization (ICHHTO), Ministry of Culture and Islamic Guidance, and Iran Chamber of Commerce are the major ones. The Governor-generals of Isfahan and Markazi provinces, and their affiliated municipalities, governors and deputy-governors, urban transportation organizations, and Provincial Police local offices must be added. 

The Kāšān City Council, and the rural councils of Ardehāl, Xāve, and Našalg, among others, facilitate easy and practical collaborations by linking the local people. 

ICHHTO, Ministry of Culture and Islamic Guidance, and Islamic Propagation Center are, specifically, interested in conducting identification, documentation, and research campaigns, while ICHHTO is also responsible for guaranteeing preservation, protection, promotion, and enhancement. As for transmission (taken care of parallel to public awareness-raising), all three organizations collaborate. 

Islamic Republic of Iran Broadcasting (IRIB), affiliated university departments, and cultural/research institutes affiliated to Governor-generals and municipalities take care of propagation and rapprochement, too. 

During the last decades, drastic achievements were gained at (non-)governmental levels to safeguard Qālišuyān. More than 30 years ago, the resources were much more limited, and the locals preserved the element alone. Due to its high value, however, the element survived those constraints in good shape, through, only, relying on the old protecting spirit throughout the region. No drastic revitalization campaign has yet been envisaged as obligatory. However, much more financial and logistic resources are needed to guarantee proper safeguarding in future. 

	Tick one or more boxes to identify the safeguarding measures that have been and are currently being taken by the State(s) Party(ies) with regard to the element:

 FORMCHECKBOX 
 transmission, particularly through formal and non-formal education

 FORMCHECKBOX 
 identification, documentation, research

 FORMCHECKBOX 
 preservation, protection

 FORMCHECKBOX 
 promotion, enhancement

 FORMCHECKBOX 
 revitalization

	3.b.
Safeguarding measures proposed
This section should identify and describe safeguarding measures that will be implemented, especially those intended to protect and promote the element.

	(i) What measures are proposed to help to ensure that the element’s viability is not jeopardized in the future, especially as an unintended result of inscription and the resulting visibility and public attention?

Not to exceed 750 words

	Recreated in accordance with various social developments, Qālišuyān has succeeded, through its long history, in satisfying new cultural requirements. Having kept its ancient Iranian complex core of mythology ("Holy Water") and traditional knowledge ("Iranian ancient astrology and Solar-agricultural calendar"), it has, successfully, adopted itself with the socio-cultural requirements of later, especially, "Islamic Period" centuries, to the extent that a dialogue of "ancient" and "Islamic Period" Iran is observable in it. Recently, the "modern Iranian" cultural needs have defined the dialogue as three-way: an Iranian ritualistic-mythological element, having originated in ancient agricultural cultures, adopted to newly introduced Islamic culture of later periods, and, finally, colored according to the requirements of contemporary modern era.

Accordingly, the following safeguarding measures are proposed to guarantee a safe future for Qālišuyān, especially after inscription (each proposal shall end, within square brackets, in an estimated budget in US dollars x 10, for the first safeguarding round): 
(1) Local, national, regional, and international awareness-raising campaigns to promote acquaintance with the full historical-cultural make-up of Qālišuyān, to prevent, as one outcome, harmful/deviating subjective decisions by unauthorized (outsider) sides [$10,000]; 
(2) Having regarded the successful background of the local community in safeguarding the element at the local and national levels), Expansion of the scope of the local community authority to consider new safeguarding horizons at the newly introduced regional and international levels [$5,000]; 

(3) In view of (1) and (2) above) Providing sufficient financial, logistic, man-power, and, especially, technical support for the local community to plan proper safeguarding measures under the new conditions [$10,000]; 

(4) Banning utilizations (at any level) of the inscribed ritualistic components for commercial/advertising purposes [$2,000]; 

(5) Promotion of the traditional components and procedures, especially, those endangered due to newly introduced technologies (e.g. Jār ("the traditional oral announcement of the Carpet Friday, which manifested as shouting it through the passages" as compared with, now available, modern methods of announcement, in mass media, written announcements and notices, or, even, the Internet) [$5,000]; 

(6) Preservation of the temporal and spatial features of the rituals, in view of the true belief that they constitute the core components around which the rest of the ritualistic procedures pivot [$5,000]; 

(7) Regarding the increase in value of the related movable components after international inscription) Execution of enforced and constant security measures to guarantee proper protection of the Qālišuyān objects [$2,000]; 

(8) Promotion of identification, documentation, research, and propagation campaigns, to encourage well-planned awareness-raising projects in line with sustainable development [$10,000]; 

(9) Establishment of a regularly updated "Qālišuyān Museum", with all of the older conventional, and more recent (virtual) facilities to raise awareness regarding the related documents, objects, traditional knowledge, performing arts, as well as the core rituals, and utilizing various exhibition methods with multimedia of various types [$10,000]; 

(10) Proper awareness-raising with regard to the traditionally established rights and roles for classes of bearers and practitioners (e.g. in the form of properly published documents), as well as the attending outsiders, to guarantee the perpetuation of the existing conditions of respect and peace in future, especially after the official inscription of the element [$2,000]; 

(11) Enforcement of the perpetuation of the accepted peripheral activities (performing arts, gatherings of people, donated food and objects, etc, attended by people prior to, or after the core ritualistic activities), as they create enthusiasm, peace, and new energy in the audience, and attract more eager people, not only to the event itself, but to a number of other, related, ICH manifestations of Iran: Care, however, needs to be taken to avoid the jeopardizing effects of over-commercialization [$10,000]; 
(12) International) viability assessment activities (e.g. Audio-visual documentation, periodic expert conferences, open-ended workshops, criticisms of related art productions, etc) [$5,000]; 

(13) Financial supports to encourage regular sessions of Qālišuyān Society of Fin and Xāve, and Board of Trustees of Soltān Ali Mausoleum to assess potential/actual threats, and propose new safeguarding initiatives [$2,000]; 

(14) Technical determination of core/buffer-zones for the element (through properly respecting the traditional spatial regulations), as well as a comprehensive book of rules and regulations, for any preservation and rehabilitation project of future on the site, or in relation to the structures therein [$10,000]; 

(15) Establishment of new residential, welfare, security, hygienic, clinical, and goods proc urement facilities, with due respect toward the abovementioned core/buffer-zones [$40,000]; 

(16)Reconstruction projects on the linking roads (danger-spot elimination, gas/CNG station establishment, driving signs, etc) [$50,000]; 

(17) Installation of guiding signs and maps on the site, to reduce the risk of unauthorized interference [$2,000]; 

(18) Planning public tours of related "Holy Water" rituals to raise awareness on the mythological underpinnings of Qālišuyān [$10,000]. 

(19) Total amount of money proposed for the first safeguarding round: [$190,000].

	(ii) How will the States Parties concerned support the implementation of the proposed safeguarding measures?

Not to exceed 250 words

	Each of the proposed safeguarding measures/programs (the 19 items listed under (i) above) has been undertaken by some (non-)governmental institutions for their supports. What follows includes the names/specifications of these institutions, each followed by the number(s) of the safeguarding measure(s)/program(s) proposed. (These numbers refer to one or more of the 19 items listed above: (i)): 

-Iranian Cultural Heritage, Handicrafts and Tourism Organization (ICHHTO) Headquarters:1-18; 

-Kāšān Township Directorate of Iranian Cultural Heritage, Handicrafts and Tourism:1-18; 

-Ministry of Culture and Islamic Guidance:1,3,5,8,11,12; 

-Kāšān Township Directorate of Culture and Islamic Guidance:1,3,5,8,11,12; 
-Iran Chamber of Commerce:3,4,6,11,15;   

-Ministry of Roads and Urban Conscruction:4,9,11,14,15,16;  

-Governor-general of Isfahan Province:1-18;   

-Governor-general of Markazi Province:1-18;   

-Governor of Kāšān Township (Isfahan Province):1-18;   

-Governor of Narāq Township (Markazi Province):1-18;   

-Kāšān City Municipality:1-18;   

-Deputy-governor of Niyāsar:1-18;   

-Kāšān Township Urban Transportation Organization:3,15;   

-Local Police of Kāšān Township:2,4,6,7,10,11,14,15;   

-Kāšān City Council:1-18;   

-Mašhad-e Ardehāl Rural Council:1-7;10,11,13,14; 

-Xāve Rural Council:1-7;10,11,13,14;   

-Našalg Rural Council:1-7;10,11,13,14  

-Islamic Propagation Organization (Kāšān Township Branch):1,3,5,8,11,12;   

-Islamic Propagation Organization (Narāq Township Branch):1,3,5,8,11,12;  

-Islamic Republic of Iran Broadcasting (IRIB):1,2,5,8,10,11,12;   

-Islamic Republic of Iran Broadcasting (Isfahan Center):1,2,5,8,10,11,12;  

-Islamic Republic of Iran Broadcasting (Arāk Center):1,2,5,8,10,11,12;   

-National Cartography Center of Iran (NCC):6,8,14,17;   

-University of Kāšān:1,2,3,5,8,12;   

-Anthropology Department, Islamic Azad University, Tehran:1,2,3,5,8,12;   

-Qālišuyān Society of Fin and Xāve:1-18;   

-Board of Trustees of Soltān Ali Mausoleum:1-18;   

-Iranian Society of Advocates of Intangible Cultural Heritage:1,5,6,8,9,10,12,18;   

-Iran House of Cinema:1,2,5,6,8,10,11,12; 

-Iran House of Theatre:1,2,5,6,8,10,11,12;   

-Iranian Society of Traditional-Ritualistic Dramatic Arts:1,2,5,6,8,10,11,12;    

-Fin of Kāšān World Heritage Base:1-18; 

-Sialk Archaeological Site Base, Fin, Kāšān:1-18; 

-Carpet Industry Society of Kāšān:3,5,9,1215; 

-Carpet Museum of Iran:3,5,9,1215.

	(iii) How have communities, groups or individuals been involved in planning the proposed safeguarding measures and how will they be involved in their implementation?

Not to exceed 250 words

	The request to submit a Qālišuyān nomination to UNESCO was first proposed by Qālišuyān Society, the Soltān Ali Board of Trustees, and Mašhad-e Ardehāl, Xāve, and Našalg rural councils (local community representatives), in July 2010; soon, it was approved at ICHHTO. Immediately, the local community members were actively involved in planning and programming phases. 

First, the relatively successful traditional safeguarding framework was selected as a proper point of departure. The local community was, however, informed that international inscription would define new conditions that needed much greater collaboration for management. 

Next, a Qālišuyān joint committee was organized by representatives of the (non-)governmental institutions (cf.3b(ii):36 bodies). The local community representatives remained permanent members, who checked the appropriateness of the discussions and the safeguarding projects. 

The safeguarding proposals (cf.3b(i)&(ii)) were planned in response to the needs declared by the local community. The community undertook to be involved in all of the safeguarding measures (i.e.1-18:cf.3b(ii)); the share of the other (non-)governmental organizations was determined as providing the needed financial, logistic, and technical assistance which the local community lacked. 

The questions of the rights and authority of the local community, and the determination of core/buffer zones (1-7,10,13&14:cf.3b(i)) were insistently followed by the local community representatives; they asked for promising results soon after the international inscription. The local community announced its full readiness to collaborate with its full power to, first materialize the mentioned measures; it also announced its readiness to collaborate, as far as it had the needed capacities, to fulfill the remaining ones (i.e.8&9,11&2,15-18:cf.3b(i)).

	3.c.
Competent body(ies) involved in safeguarding
Provide the name, address and other contact information of the competent body(ies), and if applicable, the name and title of the contact person(s), with responsibility for the local management and safeguarding of the element.

	Name of the body:

Directorate of Inscription, and Preservation and Rehabilitation of Intangible and Natural Heritages, Deputy for Cultural Heritage, Iranian Cultural Heritage, Hadicrafts and Tourism Organization (ICHHTO) 
Name and title of the contact person:

Ms Atousa Momeni 

Director General 
Address:

Emaarat-e Aali, Golestaan Palace, Paanzdah-e Khordaad Square, Tehran, Islamic Republic of Iran 
Telephone number:

0098-21-33111138 
Fax number:

0098-21-33953000 
E-mail address:

atusa.momeni@yahoo.com 
Other relevant information:

The "Kāšān Township Directorate of Cultural Heritage, Handicrafts, and Tourism", affiliated to "Isfahan Province Organization of Cultural Heritage, Handicrafts, and Tourism", is the competent local body (supervised by the abovementioned "Directorate of Inscription, and Preservation and Rehabilitation of Intangible and Natural Heritages", affiliated to the Deputy for Cultural Heritage, ICHHTO) that is responsible for the local management and safeguarding of the Qālišuyān Rituals of Mašhad-e Ardehāl. 
The contact information is as follows: 

- Name of the Body: 

Kāšān Township Directorate of Cultural Heritage, Handicrafts, and Tourism 
- Name and Title of the Contact Person: 

Mr Hoseyn Yazdanmehr , Director 
- Address: 

Borujerdi Historical House, Alavi Str, Kāšān 
- Telephone Number:  0098-361-4223777
- Fax Number:  0098-361-4223234
- E-mail Address:  info@kashancht.ir 
- Website:  http://www.kashancht.ir 


	4.
Community participation and consent in the nomination process
For Criterion R.4, the States shall demonstrate that ‘the element has been nominated following the widest possible participation of the community, group or, if applicable, individuals concerned and with their free, prior and informed consent’.

	4.a.
Participation of communities, groups and individuals concerned in the nomination process

Describe how the community, group or, if applicable, individuals concerned have participated actively in preparing and elaborating the nomination at all stages. 

States Parties are encouraged to prepare nominations with the participation of a wide variety of all concerned parties, including where appropriate local and regional governments, communities, NGOs, research institutes, centres of expertise and others. 

Not to exceed 500 words

	The present nomination has relied heavily on the participation of a number of concerned sides to be prepared. The process has been sub-classified and elaborated below: 

(A) PROPOSAL 

The Qālišuyān Nomination entered the preparation phase after a request by the local community of bearers and practitioners, dated 10 July 2010, was approved at the Supreme Inscription Council to ICHHTO (cf.3b(iii)). The local community members had expressed longing for having Qālišuyān inscribed on UNESCO ICH lists. The request had followed an earlier successful inscription of the element on the Iranian National List of ICH (cf.5 below); the related nomination file had fully relied upon cooperation of the local community. 
(B) LITERATURE REVIEW AND DOCUMENTATION 

The preparation phase started with literature review and documentation. The national nomination mentioned under (A) above was selected as the point of departure; specifically, its bibliography received special attention. The related literature and audio-visual archives were found as relatively rich. The consulted literature encompassed archived ethnographies of the ICHHTO Anthropology Research Center (ARC), the Document Center of ICHHTO, and printed academic documents (cf.6.b below). The preliminary audio-visual material was obtained from the same sources, the IRIB, and personal archives (cf. same). 
(C) FIELDWORK 

The gathered documents were found as insufficient; the international nomination was in need of fresh field material, too. Consequently, a fieldwork phase was planned. The field research relied, heavily, on the collaboration of the local community, as well as the 36 (non-)governmental bodies listed under 3 above (especially, cf.3b(ii)). The activities of the local people were as follows: 

C.1-Announcement of the project to attract the local community support; 

C.2-Attending interviews to provide oral information; 

C.3-Facilitating the easy access of the fieldwork team to the site, the movable elements, the other water rituals, the peripheral arts and crafts (local rose-water installations, local carpet-weavers, traditional wood workshops, traditional performing arts, etc); 

C.4-Providing the fieldwork team with personally produced/gathered audio-visual documents (personal photo albums and videos); 

C.5-Providing access to the needed ritualistic objects (the rinsing woods, the Holy Carpet, the Holy Spring, the flags, etc); 

C.6-Permitting the fieldwork team to, freely, document the year's Qālišuyān occasion (October 8th, 2010). 
D) COMPILATION 

The compilation of the finalized nomination was done with full reliance on the local community members' approvals. Pieces of information, and the appended documentation elements were checked with the representatives of the locals for their accuracy. The author of the original version in Persian, to which the present finalized English version is a totally honest translation, (Mr. Abbas Torabzadeh, field anthropologist working for the Kāšān Township, ICHHTO) was deliberately chosen among the local specialists, for his long contacts with the locals, and his deeply-rooted acquaintance with the various aspects of the rituals. 
E) CONSENT 

The letters of consent appended to Section 4.b below, present a rich collection prepared by the locals and concerned bodies. Among these, the 3-meter scroll with 500 signatures by the locals is worth mentioning. The edited video (appended to Section 6.a below) shows the local people's spirit of cooperation by documenting their signatures on the mentioned scroll.

	4.b.
Free, prior and informed consent to the nomination

The free, prior and informed consent to the nomination of the element from the community, group or, if applicable, individuals concerned may be demonstrated through written or recorded concurrence, or through other means, according to the legal regimens of the State Party and the infinite variety of communities and groups concerned. The Committee will welcome a broad range of demonstrations or attestations of community consent in preference to standard or uniform declarations. They should be provided in their original language as well as in English or French, if needed. 

Attach to the nomination form information showing such consent and indicate below what documents you are providing and what form they take. 

Not to exceed 250 words

	The consent documents appended to the present nomination cover the following categories:  

A) CONSENT DOCUMENTS BY MEMBERS OF THE LOCAL COMMUNITY OF BEARERS AND PRACTITIONERS 

(a.1) A 3-meter-long scroll, headed by a consent letter, bearing 700 signatures by people of Fin and Xāve; 

(a.2) Consent by Director to Office for Traditional Qālišuyān Rituals of Fin (Qālišuyān Society of Fin and Xāve); 

(a.3) Consent letter by Islamic Council of Našalg Village; 

(a.4) Consent letter by Islamic Council of Xāve Village; 

(a.5) Video documenting gathering of people of Fin and Xāve to sign their consent scroll;  

B) CONSENT DOCUMENTS BY CONCERNED (NON-)GOVERNMENTAL BODIES  

(b.1) Consent letter by Qamsar District Deputy-governor; 

(b.2) Consent letter by Chief, Municipality of Kāšān; 

(b.3) Consent letter by Chief, Islamic Council of Qiyāsābād Village, Mašhad-e Ardehāl; 

(b.4) Consent letter by Chief, Kāšān Township Office of Pious Foundations and Charitable Deeds; 

(b.5) Consent letter by Niyāsar District Deputy-governor; 

(b.6) Consent letter by Chairperson, Islamic Council, City of Kāšān; 

(b.7) Consent letter by Director, Office of Culture and Islamic Guidance, Kāšān; 

(b.9) Consent letter by Director, Kāšān Directorate of Islamic Propagation; 

(b.10) Consent letter by Bazrak District Deputy-governor; 

(b.11) Consent letter by Director, Kāšān Township ICHHTO Directorate; 

(b.12) Consent letter by Director, Art Center of Kāšān; 

(b.13) Consent letter by Deputy Governor General and Governor of Kāšān Township; 

(b.14)Invitation letter by Deputy Governor General and Governor of Kāšān Township on a Planning and Cooperation Meeting on "International Inscription of Qālišuyān Rituals of Mašhad-e Ardehāl, Kāšān";
(b.15) Session report: Planning and Cooperation Meeting on "International Inscription of Qālišuyān Rituals of Mašhad-e Ardehāl, Kāšān"; 

(b.16) Request for inscription by Qamsar District Deputy-governor. 

	4.c.
Respect for customary practices governing access to the element

Access to certain specific aspects of intangible cultural heritage or to information about it is sometimes restricted by customary practices enacted and conducted by the communities in order, for example, to maintain the secrecy of certain knowledge. Indicate whether or not such practices exist, and if they do, demonstrate that inscription of the element and implementation of the safeguarding measures would fully respect such customary practices governing access to specific aspects of such heritage (cf. Article 13 of the Convention). Describe any specific measures that might need to be taken to ensure such respect. If no such practices exist, please provide a clear statement on it. 

Not to exceed 250 words

	In the form they are practiced today, the Qālišuyān Rituals of Mašhad-e Ardehāl, Kāšān are not restricted by any customary practices. No secret aspects exist in relation to them, and outsiders are free to study them, document them, gather information about them, or publish audio-visual products on them. 

The only restrictions that are, insistently, respected are the following: 
- Outsiders (non-members of the local community of bearers and practitioners) are not allowed to be involved in the core Qālišuyān practice: They are not allowed to join the people of Fin, Xāve, or Našalg. As for the peripherals, as mentioned earlier, everybody is free to join. 
- Each of the three groups of practitioners (i.e. people of Fin, Xāve, and Našalg) is only allowed to take part in the ritualistic procedures specific to it: Neither group is allowed to be involved in the duties of another group.    
The local community is, however, totally unaware of the ancient mythological underpinnings of the rituals; the developments of the more recent periods, especially, the advent of Islam, have introduced drastic changes in the ancient mythological norms. Consequently, no one knows whether or not there have, at any time, been respects for customary practices governing access to the element. 

The safeguarding measures proposed above (cf.3.b(i)), include proposals on awareness-raising campaigns in relation to the ancient background of Qālišuyān. However, care must be taken (cf.3) in relation to the results of, so called, awareness raising projects to guarantee a safe state for the contemporarily practiced norms.

	4.d.
Concerned community organization(s) or representative(s)

Provide the name, address and other contact information of community organizations or representatives, or other non-governmental organizations, that are concerned with the element such as associations, organizations, clubs, guilds, steering committees, etc.

	Organization/ community:
1. Office for Traditional Qālišuyān Rituals of Fin (Qālišuyān Society of Fin and Xāve 

2. Hazrat-e Abolfazl Society of Xāve Village, Ardehāl 

3. Board of Trustees of Soltān Ali Mausoleum 
4. Rural Council of Našalg Village 
Name and title of the contact person:
1. Mohammad Ehterami, Director Office for Traditional Qālišuyān Rituals of Fin (Qālišuyān Society of Fin and Xāve 
2. Ali Sakhayi, Head, Hazrat-e Abolfazl Society of Xāve 

3. Mohammad Hassan Rasouli Kahaki, Head of Board of Trustees of Sltān Ali Mausoleum. 
4. Ja'far Vaa'ez Nashalji, Chairman, Rural Council of Našalg Village 
Address:
1. Office for Traditional Qālišuyān Rituals of Fin (Qālišuyān Society of Fin and Xāve), Emaamzaade Haadi Place, Fin-e Bozorg, Kāšān 
2. Safashahr Ave, Qom 
3. Navvaab Str, Amir Kabir Avenue, Kāšān 
4. Mahalle-ye Paayin, Našalg Village 
Telephone number:
1. 0098-913-1613583 
2. 0098-912-1510034
3. 0098-913-2629829 
4. 0098-913-3619334 
Fax number:
1. 0098-361-4442221
2. 0098-251-2603150
3. 0098-362-3373040
4. - 
E-mail address:
1. -
2. -
3. -
4. waeznashalji@yahoo.com
Other relevant information:
The bodies mentioned above are the representatives of the local community of bearers and practitioners, and function as linking sides between the locals, on the one hand, and the various concerned governmental and non-governmental bodies, on the other. 

The most prominent governmental body responsible for the local management and safeguarding of the element is, as mentioned before, the "Kāšān Township Directorate of Cultural Heritage, Handicrafts, and Tourism", affiliated to "Isfahan Province Organization of Cultural Heritage, Handicrafts, and Tourism", (supervised by the "Directorate of Inscription, and Preservation and Rehabilitation of Intangible and Natural Heritages", affiliated to the Deputy for Cultural Heritage, ICHHTO). 

The contact information is repeated below: 
- Name of the Body: 

Kāšān Township Directorate of Cultural Heritage, Handicrafts, and Tourism 
- Name and Title of the Contact Person: 

Mr Hoseyn Yazdanmehr, Director 
- Address: 

Borujerdi Historical House, Alavi Str, Kāšān 
- Telephone Number:  0098-361-4223777 
- Fax Number:  0098-361-4223234
- E-mail Address:  info@kashancht.ir 

- Website:  http://www.kashancht.ir  


	5.
 Inclusion of the element in an inventory 

For Criterion R.5, the States shall demonstrate that ‘the element is included in an inventory of the intangible cultural heritage present in the territory(ies) of the submitting State(s) Party(ies), as defined in Articles 11 and 12 of the Convention’.

Identify the inventory in which the element has been included and the office, agency, organization or body responsible for maintaining that inventory. Demonstrate that the inventory has been drawn up in conformity with the Convention, in particular Article 11(b) that stipulates that intangible cultural heritage shall be identified and defined ‘with the participation of communities, groups and relevant non-governmental organizations’ and Article 12 requiring that inventories be regularly updated.

The nominated element’s inclusion in an inventory should not in any way imply or require that the inventory(ies) should have been completed prior to nomination. Rather, a submitting State Party may be in the process of completing or updating one or more inventories, but has already duly included the nominated element on an inventory-in-progress.

Attach to the nomination form documents showing the inclusion of the element in an inventory or refer to a website presenting that inventory. 
Not to exceed 200 words

	In the course of a session of the Supreme Inscription Council to ICHHTO, chaired by Iranian Vice President and ICHHTO Chairman, and attended by the Deputies to the Chair, the Deputy in Cultural Heritage directorates, and individual experts and practitioners of Iranian ICH, including NGO representatives, dated 25 May 2010, the "Qālišuyān Rituals of Kāšān" were inscribed on the Iranian National ICH List, as Iranian ICH Property No.00150 (cf. attached Inscription Certificate copies). 

The Supreme Inscription Council to ICHHTO enjoys the stance of the highest ranking decision-making body of the Islamic Republic of Iran on inscriptions of the Iranian Cultural Heritage. 

The Iranian National ICH List is kept at the Directorate for Inscription, and Preservation and Revitalization of Intangible and Natural Heritages, Deputy for Cultural Heritage, ICHHTO, where it is updated and published, with the help of local community members, on a regular annual basis, under the supervision of the Supreme Inscription Council. The Supreme Council has, also, empowered the Deputy for Cultural Heritage, ICHHTO, to sign the national inscription certificates, and the nominations submitted to UNESCO. 

The comments above prove that the Iranian National ICH List is drawn up and updated through respecting the 2003 Convention contents fully, with special attention toward Articles 11 and 12, thereof.

	6.
Documentation
6.a.
Appended documentation

The documentation listed below is mandatory, except for the edited video, and will be used in the process of examining and evaluating the nomination. It will also be helpful for visibility activities if the element is inscribed. Tick the following boxes to confirm that related items are included with the nomination and that they follow the instructions. Additional materials other than those specified below cannot be accepted and will not be returned. 

	 FORMCHECKBOX 
 10 recent photographs in high definition

 FORMCHECKBOX 
 cession(s) of rights corresponding to the photos (Form ICH-07-photo)

 FORMCHECKBOX 
 edited video (up to 10 minutes) (strongly encouraged for evaluation and visibility)

 FORMCHECKBOX 
 cession(s) of rights corresponding to the video recording (Form ICH-07-video)

	6.b.
Principal published references

Submitting States may wish to list, using a standard bibliographic format, principal published references providing supplementary information on the element, such as books, articles, audiovisual materials or websites. Such published works should not be sent along with the nomination.

Not to exceed one standard page.

	The list that follows includes part of the published references related to the Qālišuyān Rituals, sub-classified as PRINTED DOCUMENTS, ARCHIVES, and AUDIO-VISUAL METERIAL. 

A) PRINTED DOCUMENTS 

- Ale Ahmad, Jalaal (1966). Mehregān dar Mašhad-e Ardehāl ("Mehregān in Mašhad-e Ardehāl"). In Andiše va Honar, vol. 5, No. 6. Language: Persian. Tehran: Iran. 

- Bolookbashi, Ali (2000). Qālišuyān, Manāsek-e Namādin-e Qālišuyi dar Mašhad-e Ardehāl ("Qālišuyān, symbolic carpet-washing rituals in Mašhad-e Ardehāl"). Language: Persian. Tehran: Islamic Republic of Iran. 

- Farrokhyar, Hoseyn (1990). Majmu'e-ye Tārixi, Mazhabi-ye Mašhad-e Ardehāl (Kāšān) ("Mašhad-e Ardehāl historical, religious complex"). Language: Persian. Tehran: Islamic Republic of Iran. 

- Organization of Donated Properties (1971). Tārixče-ye Moxtasari az Marāsem-e Qālišuyān dar Mašhad-e Ardehāl ("Short history of Qālišuyān ceremonies in Mašhad-e Ardehāl"). Language: Persian. Tehran: Organization of Donated Properties. 

- Rooholamini, Mahmood (1997). Āyin-ha, Jašnhā-ye Kohan dar Irān-e Emruz ("Ancient rituals, ceremonies in contemporary Iran"). Language: Persian. Tehran: Islamic Republic of Iran. 

- Torabzade, Abbas (2009). Mardomnegāri-ye Ziyāratgāhhā-ye Kāšān ("Ethnographical study of Kāšān pilgrimage sites"). Kāšān: Kāšān Township Directorate of Cultural Heritage, Handicrafts and Tourism. 

B) ARCHIVES 

- Archive of the Anthropology Research Center, Iranian Cultural Heritage, Handicrafts, and Tourism Organization (ICHHTO). Tehran: Islamic Republic of Iran. 

- Archive of the Document Center, Iranian Cultural Heritage, Handicrafts, and Tourism Organization (ICHHTO). Tehran: Islamic Republic of Iran. 

- Archive of Islamic Republic of Iran Broadcasting (IRIB). Tehran: Islamic Republic of Iran.  

- Archive of Aayatollah Najafi Library. Qom: Islamic Republic of Iran. 

- Archive of Kāšān National Library. Kāšān: Islamic Republic of Iran. 

C) AUDIO-VISUAL MATERIAL 

- Maqami, Amir (2006). Ardehāl, Sarzamin-e Moqaddas ("Ardehāl, a holy land"). Documentary Feature. Kāšān: Soltān Ali Mausoleum Board of Trustees. 

- Islamic Republic of Iran Broadcasting (IRIB). Šahid-e Ardehāl ("Martyr of Ardehāl"). 15 Episode TV Series under production. IRIB. 

- Islamic Republic of Iran (IRIB). Live Broadcast of Mašhad-e Ardehāl Rituals. Channel 3, and Isfahan Local Channel: IRIB. 

- Ministry of Culture and Islamic Guidance (1998). Xun dar Gol-e Qāli ("Blood on carpet design"). Documentary Feature. Iranian Ministry of Culture and Islamic Guidance. 

- Taqvayi, Naser (1971). Qālišuyān-e Mašhad-e Ardehāl ("Qālišuyān Rituals of Mašhad-e Ardehāl"). Documentary Film. 

	7.
Signature on behalf of the State(s) Party(ies)

	The nomination should conclude with the original signature of the official empowered to sign it on behalf of the State Party, together with his or her name, title and the date of submission.

In the case of multi-national nominations, the document should contain the name, title and signature of an official of each State Party submitting the nomination.

	Name:

Masoud Alavian Sadr 
Title:
Deputy for Cultural Heritage, Iranian Cultural Heritage, Handicrafts and Tourism Organizaion (ICHHTO) 
Date:
14 June 2012 (last revision)
Signature:
<signed>
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