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REPORT ~~~CIENTIFICINVENTORY OF THE WORSHIP

NGS IN PHU THQ PROVINCE

itute of Culture and Arts Studies

, . . .
~n:u:>1Fffory was carried out during the following times:

- Phase 1: August 25 - September 30,2010;

- Phases 2 and 3: October 5, 2010 - February 30,2011

11. Objectives

The scientific inventory had the following objectives:

- To survey and assess the situation of the worship of Hung Kings among Vi~t

communities within Phli Th9 province, where the worship of Hung Kings originated

and whence it has been passed on;

- To systematically collect data provided by these communities in order to

assess the existing situation of material heritage and cultural-religious activities

directly related to the Hung Kings, and draw on these data in planning for the further

collection, preservation and promotion of the cultural-heritage values of the worship

ofHling Kings (as it has been carried out on different scales and at different levels for

many years);

- To collect scientific evidence in accordance with UNESCO's guidelines and

criteria, and later include this evidence in the profile to be submitted to

UNESCO for inscription of the worship of Hung Kings on the Representative List

of Intangible Cultural Heritage ofHumanity.

In. Locations

1. Characteristics ofResidential Areas and the System ofBeliefPractice and

Festivals Related to the Worship ofHimg Kings

- The area comprising all the villages/hamlets III which Hung Kings

worship and festivals related to figures of the Hung Kings period take place is

very large, covering the eastern, northern and western parts of Phli Th9

province (12 out of 13 districts, towns and cities, and 74 out of 275 communes,

wards and towns with 109 villages, hamlets and residential quarters); many of
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these sites can be found in two central areas, consisting of the communes, wards

and towns of Vi~t Tri City and Lam Thao District.

- A unique character is worshipped in each of the belief spaces of nearly all

the villages in these 12 districts, towns, and cities of Phli Th9 province. As a

first step, we focus on the worship 'ofHung Kings; later other characters will be
examined as additional data relevant to determining the scale ofworship.

2. Selection ofVillages for the Scientific Inventory

The selection of villages for the scientific inventory was made with

attention to the following issues:

On the basis of the Hung Kings Family Tree, legends, conferments and

petition sheets currently kept in the vicinity of Hung Kings temples and shrines

in communes of Lam Thao District, Vi~t Tri City, as well as Sino-Vietnamese

documents held by the Institute of Sino Studies, Vietnam Academy of Social

Sciences, where titles of Hung Kings are granted by different feudal dynasties

(mostly from the 15th century and later), villages, hamlets and residential

quarters worshipping the Hung Kings are determined by the following criteria:

- First, villages, hamlets and residential quarters with worshipping sites

dedicated to figures named as Hung Kings;

- Second, villages, hamlets and residential quarters with worshipping

sites dedicated to the Hung Kings under folk names (nicknames or names used

because of certain taboos, etc.) such as At Son Thanh Vuong, ViSn Son Thanh

Vuong, DQt NgQt Cao Son and Cao Son Thanh Vuong;

- Third, villages, hamlets and residential quarters with worshipping sites

dedicated to the Hung Kings following the two above-mentioned criteria which

existed before 1945, although they might no longer have worshipping sites or

their worshipping sites are now in ruins, are also considered in the

determination of the cultural space ofHung Kings worship;

- Locations where there are worshipping sites under other names (such as

Duc Thanh Sa LQc, D~i Vuong Thuqng cting thfrn, HiSn Lang D~i Vuong, HiSn

Cang D~i Vuong and Dang Hai D~i Vuong) are also seen as worshipping sites
2



dedicated to the Hung Kings, and are named in a separate list to be investigated

later.

In general, villages, hamlets and residential quarters to be investigated

during this inventory are located in a semi-mountainous region where the

mountains drop from the southwest (Yen L~p, thanh San, Thanh tillly, Tam

Nang, and C~m Khe districts) to the northeast (Lam Thao District, Vi~t Tri

City, Phu Ninh District, Phli ThQ Town, Thanh Ba, Doan Hung, and H~ Hoa

districts). Around Nghla Llnh stand low hills at the centre of the midlands.

Thousands of years ago, this area played a very important economic, social and

cultural role, being both the site of the natural development of a community and

the site where the Hung Kings established the capital city of Van Lang. One can

see that the direction in which the mountains fall - from northwest to southeast

- is also the direction in which three major rivers flow - the Theo, the La, and

the Ba - together contributing to the creation of fertile lands along their banks

where communities of farmers developed and at the same time contributing to

the formation of the delta. The main livelihoods of people living within this area

have remained almost the same to this day - wet-rice cultivation and animal

husbandry. Archeological evidence collected over the past 50 years shows that

people of the ancient cultures ofPhung Nguyen, B6ng B~u, Go Mun and Bang

San built houses, workshops and tombs in this area.

From a geographical-cultural perspective, the Vi~t-MuOng people have a

long history. The society was animistic, worshipping mountain gods, ancestors,

tutelary gods and Buddhism. Historically, Phli ThQ Province lies within the area

of settlement and cultural intersection between the countries of Van Lang and

Au L~c. This area also served as a gate for exchange between the delta area,

with the cultures of the northwest, and part of Vi~t B~c (North of Hanoi).

Generations of inhabitants of this area had close political, economic, cultural

and social relationships with each other. The area has a long history of

formation involving many important events related to the establishment,
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development and protection of the country by the ancient Vi~t people together

with other ethnic groups.

IV. Research Methods

Research methods included interviews by questionnaire, in-depth

interviews, focus-group interviews, re'cording oral histories; and statistics. The

research was carried out in a participatory way with respect for community

voices, with one of its aims being preservation of history. An interdisciplinary

research approach (including bibliography, archeology, text studies, and

museum studies) was also taken for analysis and comparison of different

sources of information and determination of the subject of the investigation and

inventory.

V. Difficulties

- Over the long history of the area's development, because of natural

geological changes and social and economic changes following different

administrative structures, many place names have changed with old names

being replaced by new. Knowledgeable people are few, texts have not been

transferred sustainably or systematically to younger generations, many

administrative places have shifted or been extended, many belief practices and

customs have degraded (especially in the period since 1945), and in many cases

contemporary culture has supplanted traditional culture. Gaps have appeared in

the generational transfer of traditional culture because of war and other

historical-social conditions.

- On field trips to the localities, we noticed that many sites associated with

the worship of Hung Kings (communal halls, temples, Buddhist temples,

shrines) had been destroyed or seriously damaged. There are also cases where

temples/communal halls have been moved to new sites for restoration, and re

built with new techniques, forms and materials, and as a result have become

religiously unattractive or irrelevant to their communities.

- In most of the places investigated, the cultural staff and commune

managers are young people who have limited capacities and understandings of
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traditional culture, do not understand or cannot meet standard requirements of

cultural management, and are incapable of helping local people collect,

investigate and preserve their heritage. As a result, many valuable heritage sites

which were destroyed or damaged have not received the necessary attention for

development of restoration plans or submission of requests for financial support

from the authorities.

- Since 1996, most residential areas which in the past were villages and

hamlets have been changed into numbered residential quarters (Residential

Quarter No. 1, No. 2, No. 3, etc.). Thus, the traditional names of many villages

and hamlets which had existed for thousands years, were rooted deeply in the

minds of local people and were closely associated with the characteristics and

origins of each village/hamlet as well as many other traditional values have

been eliminated. In addition, several large, densely populated villages/hamlets

have also been divided into residential quarters. Now, only in residential

quarters where worshipping sites are situated do local people pay much

attention to or know (at differing levels) about the worship. In other residential

quarters, people are much less attached to the belief, and therefore their

awareness and sense of responsibility have faded.

- In many villages, sites associated with Hung Kings worship were

destroyed (for different reasons) many decades ago, and the worshipping space

in some villages/hamlets has been taken over for use by local authorities or

individuals. Thus, in many places it is almost impossible to restore ancient

belief activities - a great loss to the culture.

- The worship of Hung Kings is a cultural activity originating from a

dynasty passed on in legends. All the figures associated with this ancient period

over thousands of years of worship by common people have been molded and

transformed according to diverse cultural layers and customs. Therefore, even

when they exist in the same worshipping space, sometimes it is very difficult to

name the main worshipped figure. In many places it is difficult to identify

worshipped figures because of ambiguity and transformation (due to hem
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customs or perceptions) as well as replacement of figures (between Hung Kings

and related figures).

Due to the limited time allocated to the inventory and limited

number of professional staff, the work of data collection together with the

community showed certain shortcomings. These shortcomings partly reflect in

the results of the inventory and investigation, especially in the evaluation of

typical expressions of the heritage and the system of ancient languages which

are closely associated with the traditional festivals in particular and cultural

activities of the villages/communes in general.

VI. Advantages

- During the time carrying out the inventory, the research group received a

great deal of support from local authorities, district/commune cultural staff and

village heads who worked to create favorable working conditions for the group.

In particular, almost all the hamlet heads and commune cultural staff

participated directly in organizing focus-group interviews in the localities,

actively addressing issues raised during the interviews and contributing greatly

to the production of results from the interviews.

All the local people (especially the elderly people and members of

the festival management board) either directly or indirectly participated III

providing information. They were enthusiastic and formed a consensus III

regard to the preservation, promotion and dissemination of Hung Kings worship

and festivals related to the Hung Kings in their localities. Many elderly people

provided the research group with valuable documents which individuals had

collected, complied or translated and which serve well as references for the

questionnaires.

- Support from members of the heritage site management board and

association of elderly people in villages in organizing and facilitating interviews

helped the research group a great deal in ensuring the quality of the inventory.

VII. Investigation-Inventory Results
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Given the above-mentioned advantages and surmounted difficulties, the

research group achieved certain results. Documents and information provided

by the focus groups and by the questionnaires confirm the diversity, newness

and systematicness of documentation and knowledge of Hung Kings worship
• • > •

and festivals associated with the Hung Kings in the past and the present.

Cultural-historical heritage sites were identified in 12 districts, towns and

cities (C~m Khe, f)oan Hung, H9- Hoa, Lame Theo, Phu Ninh, Tarn Nang,

Thanh Ba, Thanh Son, Thanh Thuy and Yen L?p districts, Phli Th9 Town, and

Vi~t Tri City) with 109 villages, hamlets and residential quarters being

investigated, among which 46 villages and hamlets (in 29 communes, wards and

towns) are home to cultural activities and festivals directly related to Hung

Kings worship, and have worshipping sites under the names of the original

Hung Kings or their 18 generations of descendants. These villages and hamlets

with existing heritage sites directly associated with Hung Kings worship and

festivals are mostly situated in Lam Thao District and Vi~t Tri City. The

existence of a number of festivals directly associated with the worship of Hung

Kings in several villages and hamlets of C~m Khe District (Kh6ng Tu6'c

village), Lam Thao District (the two villages of Tryo and Vi) and Vi~t Tri City

(Hung La village) with significant remnants (ponds, drill grounds of Hung King

troops, places where the Kings stopped to visit local people, places where the

Kings celebrated the New Year together with villagers, places where the Kings

taught people how to cultivate rice, etc.) and a number of ancient place names

have provided important data, contributing to the success of the research on the

culture and beliefs of the ancient Vi~t - MUOng people. Together with the

above-mentioned sites, there are also 139 sites in 52 communes (76 villages or

hamlets) of 12 districts worshipping Hung Kings under names such as Cao Son

Th:inh Vuong, f)Qt NgQt Cao Son, At Son Th:inh Vuong and ViSn Son Th:inh

Vuong.

VIII. Specific Results from the Investigation-Inventory
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The data obtained from the research contain a great deal of information

which can be divided into two main groups: quantitative data (obtained using

quantitative research methods such as questionnaires and statistics) and

qualitative data (obtained using ethnographical methods and oral history

recording, etc.)

These data reflect on: a. cultural and belief activities and festivals related to

the Hung Kings which took place in the past; b/ cultural and belief activities and

festivals related to the Hung Kings which take place today; c. chief

characteristics of these cultural and belief activities; d. the condition of the

tangible culture associated with the belief and festival activities; and, e. issues

relating to the preservation and promotion of the cultural values of the belief

practices and festivals associated with the Hung Kings in particular and figures

of the Hung King period in general.

1. Cultural and Belief Activities and Festivals in the Past

1.1. Cultural and BeliefActivities

Places serving the belief and festival activities were gradually established

In all villages and hamlets by local communities over a period of many

hundreds ofyears, in the form of communal halls, temples and shrines, of which

communal halls made up more than 90%. The inventory list shows the dense

distribution and establishment of worshipping places related to the worship of

Hung Kings in Phu Th9 Province. In 46 villages and hamlets having

worshipping sites under the direct name of the Hung Kings there are 43

communal halls, 6 temples and 2 Buddhist temples. In 76 villages/hamlets

having worshipping sites under the names of Cao Son Minh Vuang, I)<)t Ng<)t

Cao San, At San Thcinh Vuang or ViSn San Thcinh Vuang there are 99

communal halls, 15 temples, 18 shrines, and 7 Buddhist temples.

According to the oral histories obtained from elderly people, in most

villages/hamlets, before 1945, the worshipping sites dedicated to the Hung

Kings in particular and other figures in Phu Th9 Province in general were

established during one or the other of two historical periods. Before the 10th
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century, most of the worshipping sites (communal halls, temples, and shrines)

were made of bamboo and with thatched roofs, while some were made in the

form of a house on pillars to avoid predators and flooding. Since the Ly
Dynasty, and especially under the Le Dynasty (the 15th century), with the

permission o(local authorities and the court, people in Phli ThQ Province (as in

many other places) mobilized the community to build big (both in terms of

architectural structure and interior) worshipping sites in villages. People also

organized large-scale sacred and solemn festivals. Besides paying attention to

the sites through granting conferments and orders, feudal governments also

gave permission for villages to restore worshipping sites in order to serve the

belief activities, considering this a tool of the ruling apparatus at different

levels.

For the period after 1945, due to the limited knowledge of local authorities,

and because of the weather and natural conditions, most worshipping sites

(90%) in Phli ThQ Province were destroyed or ran to ruin. The most serious

destruction occurred in 1956-57, 1961 and 1975. Only since the 1990s have

many of these worshipping sites been restored to serve the needs of local

cultural and belief activities. Due to economic conditions, most of the restored

worshipping sites are smaller in scale and simpler in architecture than their

originals. However, about 20% of the sites in these villages/hamlets have been

completely destroyed, for various objective and subjective reasons. Only since

the time of D6i Mbi (Renovation) in Vietnam have rural communities had

opportunities to improve their economy and enrich their culture by restoring

traditional cultural practices. Having examined the real situation of the

worshipping sites and taken into account community opinions, we see that most

villages associated with the worship of the Hung Kings in particular and

cultural and belief activities in general now need higher-level policy and

economic support to restore or upgrade the worshipping sites in order to meet

the short and long-term needs of the communities.

1.2. Worshipping Altars
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In practice, it can be seen that of 181 communal halls and 15 Buddhist

temples (of which 43 communal halls and 8 Buddhist temples are dedicated to

the Hung Kings) the focus of the altar arrangement is the worshipping tablet and

the incense bowls. At some worshipping sites, there is also an additional altar

for all gods. In general, the worshipping altars of the Hung Kings are made in

the form of ancestral altars like those which stand in the houses of most

Vietnamese families. Taking Nghla Llnh Mountain as the center of Hung Kings

worship, the farther worshipping sites are from this center, the simpler their

arrangements; they are not as complicated as the worshipping sites built by

feudal regimes at the end of the Post-Le Dynasty or during the Nguy~n

Dynasty.

1.3. Offerings

Offerings prepared for the rituals (rituals of opening the communal

halls/temple gates, processions, rituals of closing the communal halls/temple

gates) in most localities are quite similar to one another. They include x6i

(cooked sticky rice), aem (cake from cooked sticky rice), fruits, flowers, wine,

votive papers, salt, boiled chickens (ideally large, handsome roosters), raw pork

(ideally from a black pig), chzmg cake and day cake (offered by people of Lam

Thao District and Vi~t Tri City). In addition, some villages (B~tO Xa village in

Thanh Thuy District, B@n Ba village in C~m Khe District) include carp in their

offerings. In Tn;o and Vi villages (Lam Thao District) and Hung La village

(Vi~t Tri City), people give whole pigs (ideally black pigs), usually already

killed and cleaned, along with some of their bristles and blood, as offerings.

Some villages/hamlets of H~ Hoa, Boan Hung, and Yen L~p districts require

that among the offerings there should be meat from a black buffalo.

It is stipulated in village conventions that all participants in the preparation

of offerings - for example, in the selection of roosters, pigs, leaves for the

cakes, etc. - should be carefully chosen. All the steps in making the cakes,

killing the roosters or the pigs, etc. should also be taken very carefully. For

offerings made from meat (black pigs, roosters, buffalos, etc.), strict rules apply
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to all steps. For example, families chosen to raise the pigs should be happy,

well-off, respected by other villagers and not in mourning; the pigs should be

kept in open, clean pigsties; containers for their food should be clean and new

(the families should buy new bowls and make new pigsties); their food should

be clean and delicious. In some villages,' two or three families are chosen to

raise the animals. When the day of the festival draws near, the entire village will

select the best of several animals for the offerings. When the pigs are killed, the

blood should be red; if the blood is not bright red, it is considered bad luck.

When the rooster is killed and cleaned, its skin should not be tom. The rooster

must not be put into boiling water, but hung on a stick above the pot, and people

must pour boiling water over it until it is cooked. In regard to fruits, in the past,

villagers chose those without pips, and they could pick them only in the land

where they had settled down and lived. They were not allowed to take fruits

from other places. Villagers believe that if these unwritten rules were violated,

people would have bad luck, their livestock would fall sick, their crops would

fail, etc.

In addition to offerings common to all villages/hamlets worshipping the

Hung Kings, unique features of offerings prepared by certain villages may also

be observed. For example, in the offerings prepared by cb Tich village (Hy

Cuong commune, Vi~t Tri City), three branches of young rice are laid on the

offering tray together with cooked sticky rice and boiled rooster, and a wish for

good weather and good crops is made. In the rituals of Vi and Tryo villages of

Hung Son Town, Lam Thao District, among the usual offerings there must be a

votive black elephant and two horses (one pink and the other white). These

animals are made of bamboo, covered with paper and life-size. A small bamboo

stick is tied to a side of each of these animals to serve as a pot where incense

sticks can be kept until the last day of the festival when they are burned. It is

believed that these animals serve as means of transport for the Hung Kings and

the gods so that they can go to people facing difficulties such as strong winds,
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flood, disease, etc. (See also Bui Quang Thanh, "Offerings to Hung Kings".

Vietnam Academy ofSocial Sciences, 6 (146) - 2011).

1.4. Selection ofthe Ritual Heads

In the past, the ritual head for each festival was also selected very

carefully. In feudal times (before 1945), ritual heads 'were selected by local

authorities. Later, this position usually came to be determined by village elders

and representatives of village clans. A person selected to be a ritual head should

meet the following criteria: male, over 50 years old, with sound knowledge of

the ritual procedures, trusted and respected by his community, and not in the

mourning period. When a person has been selected to be the ritual head, he

should observe certain unwritten rules such as avoiding participation in

funerals, avoiding hard work and avoiding sexual intercourse to keep his body

clean. He must practice the ritual gestures regularly so that when the time

comes he can perform them gracefully and in conformity with the ritual group.

If he makes a mistake, he will be punished by his village. The ritual head from

the year before is responsible for instructing him during his practice period. In

addition, the person selected to be the ritual head should be able to afford the

organization of the festival, from inviting different troupes (cheo plays, ca tru

singing, and xoan singing, etc.) to inviting his relatives to the festival, from the

day of opening to the day of closing.

For the ritual group (ilr;i ti) the criteria are less strict. Ritual group

members must be middle-aged, respected by the community and not in the

mourning period. The ritual head manages the operation of the ritual group.

People who know the ritual procedures well (usually from the ritual group of

the year before) also help coach the ritual group for a time.

1.5. The Traditional Festivals

According to the oral histories of elders in all 196 villages/hamlets,

before 1945 villages held the festivals each year on differing scales, depending

on economic and social conditions and specific village customs.

In the past, two types of festivals took place every year:
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- The inter-canton festival (the festival jointly organized by several

villages in a canton or jointly organized by villages in a customary friendship

relationship, worshipping the same communal god);

- The festival held in each village/hamlet at a different time (in this case,

the people ofvillage divisions (giap) played a vital role).

Most of the festivals took place in the first lunar month or in the eighth and

ninth lunar months.

The organizer of the festivals: As stipulated by the feudal authorities,

before 1945 the Committee of Mandarins at canton level directly organized and

managed festivals in which the main worshipped figures had been recognized

and given conferment by the court. In regard to village festivals, various giap in

the villages cooperated in organizing the festivals, with each giap taking

responsibility for specific tasks assigned by the Committee of Village Elders.

Funds for festival organization came from two sources: proceeds from fields

given to the temple (by local authority or by the court), and donations by men of

different giap participating in the festivals.

Festival procedure: Most focus-group interviews came to the conclusion

that festival procedure in individual villages in particular and throughout Phu

Th9 Province in general was very complicated and diverse. Currently there are

no written texts (epitaphs, legends, village customary laws, etc.) in any

villages/hamlets stipulating festival procedure. Today festivals are organized

according to procedures passed down from earlier generations. However,

certain procedural elements are common throughout the province. In most

cases, the procession goes from the shrine to the communal hall or temple; or

goes from the communal hall or temple around the village and returns to the

starting point. The order of the procession groups is also consistent from village

to village: The group of the dancing dragon comes first, then the group carrying

the gods' flags, then the palanquin, eight musical instruments, two rows of eight

treasures and weapons, the incense palanquin, the chair and tablet palanquin,

the ritual group, and finally the villagers.
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1.6. Beliefactivities andfolk games

In almost all the sacred spaces of Hung Kings worship, local

communities orgamze various cultural activities in which unique symbols

representing specific characteristics of habitation, aesthetic style, and
. .

perceptions ofnature and society are displayed. These activities include:

- Belief activities associated with fertility rites, in which symbols of linga

and yoni are worshipped and acts of sexual intercourse are mimicked in a game

named timg ri;

- Belief activities associated with wet-rice cultivation, in which water from

the middle of a river is brought to the temple to serve as a worship object, and

young rice plants are also placed on the altar;

- Belief activities in which the career and merits of the worshipped person

are enacted: the gestures of the King when he taught people how to cultivate

rice and hunt; the gestures of the Princess when she taught people how to raise

silkworms and weave fabric.

- Belief activities associated with the explanation of certain phenomena in

nature and society: why people howl to call/find each other at night when lost in

the forest; how the King taught people to make blood pudding when killing

pIgS.

- Belief activities associated with unique inventions from the earliest days

of the country's establishment: how the King taught people how to broil meat

after a hunt, perform martial arts, use the bow and arrow, and establish villages

close to one another so that they could help and protect one another.

- In most regions, especially in isolated villages, people perform similar

prayer rituals, such as praying for wealth, for favorable weather, for peace, for a

son, etc. in their worship of the Hung Kings.

In addition to rituals and belief activities performed in the sacred space of

the worship of Hung Kings and other related characters, folk games associated

with national memories and the community's perceptions of everyday life's

realities and aesthetic ideals are played by participants of various ages. Some of
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these folk games are popular and common to all villages (such as blind-man's

buff, tug of war, flag catching, swimming competition, and catching ducks in

pond or river), and some are unique and specific to certain villages in Phli ThQ

Province (such as pig encirclement, tro tram, a fertility game, cuap phit, a

game ofcompeting to catch a ball, timg ri, etc.).

2. Belief Practice and Festivals in Contemporary Society

From the time of the August Revolution of 1945 until the end of the 20th

century, for different reasons and because of different historical circumstances,

most of the places serving belief practices such as temples, communal halls and

shrines were destroyed or badly damaged, and folk festivals were not organized.

In most villages, people quietly prepared offerings and burnt incense to worship

the Hung Kings in particular and other related characters in general at home or

in their family worshipping halls. Thus, serious damage was done to these

communities' tangible and intangible culture. A great number of valuable

cultural heritages have been lost, ruined or forgotten. Gaps in the passing on of

traditional culture between generations have had negative impacts on Hung

Kings worshipping communities' social and cultural life.

From the late 1980s on, particularly from 1995 until today, in the many

villages in 12 districts worshipping the Hung Kings in Phli ThQ Province, 50%

of sites have been restored (after 1990), 10% have been repaired, 20% are in

danger of becoming ruins, and 20% have already become ruins.

Before 1945, most villages worshipping the Hung Kings regularly

organized traditional festivals at different levels. After nearly half a century of

interruption, from the late 1980s on, these traditional festivals have been

restored. The belief and its associated cultural organizations have been

permitted to operate again. In villages, the elderly (50 years and older) have

played an important role in restoring and directly participating in festivals.

Funds for festival organization are mainly donated by local people.

2.1. Differences between Today's Festivals and Festivals in the Past
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- The duration of festivals today is much shorter than in the past (now they

mainly take place over one or two days).

- The processes of task assignment, budget management and organization

of the festival are now discussed openly, and local people can share their

.opinions on all relevant matters.

- All people of villages/hamlets where there are festivals have equal

opportunity to participate in the annual or main festival (in accordance with

regulations prescribed by festival management boards or local authorities), from

contributing human resources to receiving material and moral benefits from the

festival.

- The festival is organized by the site management board which manages

communal halls/ temples under the direct control of the local authority.

- Funds for festival organization are partly given by the local authority if

possible. However, in most cases, they are donated by the community. Common

temple land from which benefits may be saved for festival organization as they

were under feudal society no longer exists.

- Because of issues of public security and changes in belief and other

cultural practices, festivals now are not as boisterous as in the past. Ritual forms

and offerings have also been simplified and the meanings of the worship objects

have also been lost to some extent.

- The process of preparation of offerings has been made simpler;

complicated details relating to selection and arrangement of offerings as

practiced in the past are now foregone.

- Certain parts of the ritual ceremony which are too complicated or long

have been removed or shortened.

- Belief activities with mysterious meanings and amulets are not practiced

anymore. Further, certain cultural activities with fertility-related meanings have

not been restored.

- All members of local communities participate in "luck food" feasts, and

all are equal in festival activities.
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- During the processes of preparation and organization of the festival, the

community and the local authority coordinate closely with each other to ensure

security and legal issues are dealt with following guidelines from the local

authority.
. .

2.2. Main Features of the Worship of Hung Kings in PhD ThQ

- Most Hung Kings worshipping villages perform rituals associated with

different annual festivals: Lunar New Year, First Full Moon, the festival of

ploughing, the festival of harvest, etc. Perhaps the most remarkable of these is

the ritual praying for favorable weather, and good luck in business, life and

health.

- Offerings are very important. They are carefully selected and include at

least three things - a rooster, a black pig and fruits.

- To a certain extent, ancient elements associated with the worship of the

Hung Kings remain, expressing themselves in festival performances and folk

games associated with ancient legends.

- The festival is diverse in form and sacred in content and belief practice,

displaying people's profound awareness of their origins and their history of

establishing and protecting the country.

- Roles played in the festival are strictly controlled, requiring actors to be

strong both in body and in mind.

2.3. The System of Cultural Heritage Sites associated with Hung Kings

Worship:

- Tangible cultural heritage in villages: The inventory shows that most

worshipping sites which are a hundred years old or older have been destroyed.

The few which remain are in very bad condition. Most of the common land

which in the past belonged to the worshipping sites has been encroached upon

(for example in villages of Doan Hung, H~ Hoa and Yen L~p districts). The

surrounding facilities have also been destroyed, changed or used for other

purposes, etc.
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Many heritage sites have not received proper attention from cultural

management boards. Some sites have been encroached upon or used for non

belief purposes. According to the statistics of the local authority, at present, in

46 villages/hamlets directly practicing the worship of Hung Kings, 80% of the

ponds associated with this belief have been either filled up or narrowed to serve

different purposes. Many ponds, shrines and temples associated with heritage

sites have disappeared: e.g. the place believed to be the drill ground during the

time of the Hung Kings in Tien Kien commune (Lam Thao), Dc;mg communal

hall in Xufm Vien commune (Yen L~p), Danh communal hall in Chinh Cong

commnune, Tan TiSn communal hall in VInh Chan commune (HC;! Hoa). Some

sites which in the past were spacious worshipping sites have been destroyed,

and currently there are no fund for their restoration (e.g. Ca communal hall in

Hung Son town, Lam Thao district; the cluster of sites in Danh hamlet, Chinh

Cong commune, HC;! Hoa).

Of the sites that have been restored in the last decade by local

communities, none can be compared with its original in terms of scale and

architecture. In most of these new sites, the interior of the worshipping space is

still simple and does not meet traditional requirements ofworship.

- The system of intangible cultural heritage in villages/hamlets: So far,

most of the villages/hamlets in Phli ThQ Province which have sites associated

with Hung Kings worship do not keep documents of legends, festival

information, folk games or activities related to this belief. In some villages,

elderly people try to keep records and translate the legends and parallel

sentences which have been recorded at local heritage sites. However, this source

of information has yet to be properly drawn on. At some sites, there are

collections of books in Sino-Vietnamese which have not yet been translated into

modem Vietnamese, so that a great deal of information about traditional culture

is still unknown and inaccessible to younger generations of local people.

2.4. Passing on Heritage between Generations:
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- Those with the best knowledge of the procedures and contents of festivals

are the elderly people who have directly participated in past festivals and

performances. The number of these people is small; however, some of them are

now members of festival management boards and heritage site management

boards in villages/hamlets.

- The largest group of people participating in the rituals is made up of

middle-aged men, aged 50 and older. For certain festival activities, the largest

group is made up of young people, aged from 15 to 25.

- In the inventory questionnaires, 100% of respondents confirmed that

younger generations - children of families living in the villages - are

enthusiastic and eager to participate in certain festival activities, but are not

eager to carry out ritual practices. Interviews with children participating in the

festival "Procession of the Kings to the village for TSt" (Hung Son town) and

"Meeting the Kings for the spring in villages" (Tien Kien commune) at the end

of 2010 and beginning of 2011, indicated that all were proud to have been

selected and eager to participate in the festivals without being paid, given that

they are allowed to by their families and schools. However, because of modem

social circumstances and time restrictions, not all young people actively look

for information about their nation's origins or the aspects of their culture

preserved and performed in local festivals.

- Most of the legends, copies of the Kings' family tree, epitaphs and other

sources of information in Sino-Vietnamese which are kept in villages have not

yet been translated or disseminated, nor have most of the parallel sentences and

words inscribed on horizontal lacquered boards in communal halls, temples and

Buddhist temples, or the many books in Sino-Vietnamese.

3. Issues Relating to the Preservation and Promotion of Heritage

Values

3.1. The Situation and Positive Impact ofthe Heritage

- Most of the belief and cultural activities associated with the worship of

Hung Kings (under different names) in 12 districts/town/cities of Phli Th9
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Province have already received attention from local communities, and

worshipping sites and festivals have been restored. However, economic

difficulties together with other objective and subjective circumstances have

meant that the number of restored sites is still small. Examples can be given in
. .

poor districts such as H:;t Boa, Thanh Ba, Yen L~p, and Thanh Son. Also,

because the belief practice was prohibited and therefore did not receive any

attention from local authorities or local people for half a century, many sites

have been encroached upon to differing degrees. Many of the objects used at

rituals or for interior decoration are broken. Meanwhile, communities need

ritual practice. In most localities, costs for the restoration of worshipping sites

have been covered by communities. Examples can be given in Cfim Khe and

Phu Ninh districts and Vi~t Tri City.

- Among villagers today, middle-aged people show the highest level of

awareness of the necessity of heritage preservation, as evidenced by their

contributions to preservation projects. If in the second half of the 20th century

elderly people were the largest group practicing Hung Kings worship, then

since the 1990s more and more young people have been participating in

worshipping activities, both male and female. Particularly in localities with

many traditional festivals such as Cfim Khe, Lam Thao, Thanh Thuy, and Phu

Ninh districts and Vi~t Tri City, people of widely different groups and

backgrounds participate in festivals.

- In the last ten years, several localities have restored festival activities

worshipping the Hung Kings (Dao Xci commune in Thanh Thuy district, Hung

L6 commune in Vi~t Tri City, Kh6ng Tuac commune in Cfim Khe district, Vi

and Tryo villages in Hung Son town and villages in Tien Kien commune, Lam

Thao district, etc.), thus helping younger generations understand and learn more

about traditional values, their nation's history, and preservation of traditional

values.

- The survey of villages where festivals worshipping Hung Kings are held

in particular and village festivals in general shows that local authorities and
20



cultural management boards at different levels (but especially at commune

level) have directly participated in and taken responsibility for organizing,

managing and monitoring all steps of the festivals, and that in this respect local

people are satisfied with local authorities at commune and village level. This is

also evidence of the consensus which has created 'sustainable conditions for the

preservation of the festivals, bringing a positive influence upon the exploitation

of the festivals' values and meanings.

- As a first step, the local authority has co-operated with the community in

accordance with the principles of socialization in management in order to

preserve and exploit the heritage site's values, and restore the heritage sites as

required in each specific case, meeting the community's needs in belief

practice. 90% of survey respondents agreed with the work done by the local

authority during restoration and preservation of festivals associated with the

worship of Hung Kings.

3.2. Possible Risks for the Heritage Sites:

- 95% of survey discussion participants saw weaknesses and limitations in

various aspects of the heritage preservation: namely, in collection of related

information, and in historical recording of the worship and procedures of local

traditional festivals. The number of people who know Sino-Vietnamese has

decreased significantly; in some localities today, no one knows this language.

Most of the knowledge of festival procedures, content, activities and

performance (palanquin procession, folk games, etc.) has only been passed on

orally. Some elderly people have been trying to record this kind of information.

Mainly, however, they do it spontaneously and subjectively. The information

recorded has not been discussed carefully and has not been disseminated widely

in the community. This has led to the gradual loss of this source of intangible

cultural heritage which was invented and practiced in the past and to loss of the

unique local identity associated with it.

- 100% of discussion participants regarded the local authority's weakness

at various levels in managing the processes of information collection, recording
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and disseminating relevant information to members of the community as one of

the causes of the loss of heritage site values.

- 90% of discussion participants believed that the local authority was not

active enough or creative enough in widening its network and mobilizing
. . .

resources in society for the preservation and exploitation of cultural heritage in

the locality.

- 100% of discussion participants suggested that the local authority should

improve its capacity in management so that the Law on Cultural Heritage could

be implemented in practice and made to meet the needs of cultural heritage

preservation in each village/hamlet.

- As stated by some representatives of village heritage management

boards, one of the reasons that heritage sites had been neglected and their

ecological-human environment negatively affected was that the people tasked

with taking care of the sites (temple guards, ritual heads, members of the

heritage management boards, etc.) were not paid for their service. Cultural

management at various levels focuses largely on drawing up and disseminating

administrative guidelines and organizing activities to disseminate government

policies. Cultural management workers are not proactive in making long-term

plans for the preservation and exploitation of cultural heritage values in the

localities. Most of the cultural management staff working for the Department of

Culture and Information at district level or commune/ward level are young

people with limited knowledge of local traditional culture. Therefore, their

management is not effective and cannot meet the community's needs in

preservation and exploitation of cultural heritage.

- In practice, coordination between schools and the community in the

preservation of cultural heritage in villages is weak. The relevant propaganda

does not seem to be very effective. In the Year 6 Textbook on Linguistics and

Culture, the section introducing legends and traditional festivals associated with

the period of Hung Kings and the nation's origin is quite short.
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- In some places, the local authority and the community disagree on the

values of their cultural heritage. For example, in Xuan Vien commune, Yen L?p

district, the local authority currently is withholding approval of the restoration

of worship places which had existed in the past but were destroyed in the 1970s,

arguing that it does so to fight superstition. The· community is willing' to

contribute money to restore these heritage sites which in the past were part of

the grand procession in the commune's traditional festival. However, the local

authority has not given its approval for the restoration, and so the people of

Xuan Vien commune must practice their belief in the neighboring commune.

- Property violation and encroachment occurs at many sites of Hung Kings

worship, due to either bad land use management or bad cultural management,

illegally or with the permission of the local authority. In addition, the local

authority in some places also allows people to destroy heritage sites to use the

land for other purposes.

- Most discussion participants suggested that the authorities at various

levels should pay more attention to groups of successful local businessmen who

wish to fund the restoration of their local cultural heritage.

This report was written by Associate Professor, Dr. Bid Quang Thanh

Head ofthe Inventory group ofthe Worship ofHimg Kings
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VILLAGES

FOR HUNG
_'LN~'J'~J

I p IN PHD THQ PROVINCE1*11" ~t

iT C
YTnCrmATAvt 'r::::

No.
TT,J TTUU'Y

Place
HamletNillage/ResMl! 7. arter Commune/ District--

Ward/Township
l. Thm;mg Tinh Xa Hamlet ThanhXa

2. Tinh Xa Hamlet

3. Lang Village Thai Ninh

4. Dang ThuQ11g Hamlet Bang Th::mh

5. D6i Den Village Bang Llnh
THANH

6. ThuQ11g Hamlet Khai Xuan BA
7. Lung Village VoLao

8. Chua Village

9. Quan Duang Hamlet LuangL6

10. QuanHamlet

1l. Quan Luang Hamlet

12. Residential quarter 16 (Mc;to Ph6 Hamlet)

13. Residential quarter 2 QuangNc;tp

14. Residential quarter 3

15. Residential quarter 4 (Ngoai Hamlet)

16. VO Village (D6ng Lc;tn Hamlet) Vu YSn

17. S~u Village (Hoang Cuang Hamlet) Hoang Cuang

18. Giu6ng Village Mc;tnLc;tn

19. Vang Village YSnKhe

20. Nghla Village

2l. Ngan Village Dc;ti An

22. Tan Than Hamlet YenNQi

23. Lem Village Yen Lu?t
H~HOA

24. Phuang Tra Village Lien Phuang
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250 Xufm Ang Village H~uB6ng

26. Ban Village (Residential quarter 1). Ban Hoa

270 Va Tranh Village V6 Tranh

280 C~u Xay Village AmH~

290 Phu VInh Village B~ng Gia:

30. BSn Village

31. Banh Village Chinh Cang

320 Twang Thien Hamlet VInh Chan

330 Tan TiSn Hamlet

34. Tan L~p Hamlet Minh TiSn DOAN
350 Phu Nham Hamlet Phu Thu HUNG

36. VInh L~i Hamlet Hung Quan

370 Ke Hamlet Phuc Lai

38. Le Hung Hamlet S6c Bang

39. Binh Ca Hamlet Tien Son

40. B~i HQ Village f)~i NghIa

41. Barn Hamlet Chi Barn

420 NgQc Tan Hamlet NgQc Quan

43. B6ng Bich Village Hung Long

44. B6ng K~ Hamlet (B6ng K~ Village) B6ng Cam CAM
450 Vvc Cau Hamlet TienLuong "KHE

46. My Buc Hamlet

47. QuySt TiSn Hamlet -Sau Village Tuy LQc

48. Vvc C~u Hamlet (Residential quarter 9) Song Thao

49. Bang Vien Village (Residential quarter 4) Township

50. GQ Village PhungXa

51. C~u Ngoi Village cfip D~n

52. Boai Village ThanhNga

53. Go Lang Village (Residential quarter 4) San Tinh
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54. Go Village (Residential quarter 6 - 7)

55. Kh6ng Tu6'c Hamlet - Chua Village PhuQllg Vy

(Residential quarter 6)

56. Trinh Khuc Hamlet VanKhuc

57. 6 Da Hamlet

58. Th~ch De Village (Residential quarter 3) HiSn Da

59. BSn Da Village (Residential quarter 5) ChuangXa

60. Hamlet QuySt TiSn Tuy LQc

61. Dinh Village (Residential quarter 7) B6ng Lu?n THANH
62. Dao Xa Hamlet (Residential quarter 5) Bao Xa THUY

63. Phuang Giao (Residential quarter 12-13)

64. H~Bi Trung XuanLQc

65. Kim Duc Village (Residential quarter 6) Kim Duc
VI~TTRi

66. Kim Dai Hamlet (Residential quarter 3) city

67. Th6t Village (Residential quarter 8)

68. Lau ThuQllg Trung Vuang

ward

69. Hoa Binh 1 Hamlet (Residential quarter 7) BSn Got ward

70. Hoa Binh 2 Hamlet

71. Giai Village (H6ng Hai Village) Minh Nong

ward

72. Village Tu Mo (Residential quarter 2) HungLo

Commune

73. Phu Nang (Residential quarter 4) VanPhu ward

74. Van Luong Hamlet (Residential quarter 7)

75. Lung Village Hy Cuang

76. C6 Tich Village Commune

77. Thufin Luang Hamlet Song Lo

Commune
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78. Van Khe Hamlet - Thia communal house HaLQc PHUTHQ
(Residential quarter 3) town

79. H?Hamlet ThanhMinh

80. M?o Village (Residential quarter 2)

81. Thanh Lau Hamlet (Residential quarter 8)

82. Tr~o Village (Residential quarter 7) Hung Son "LAM
83. H~u LQc Village (Residential quarter 2) township THAO
84. Phuemg Village (Residential quarter 16)

85. Vi Cuong Hamlet (Residential quarter 3)

86. Huy Son Village (Residential quarter 14)

87. Vi Village (Dang communal house) -

Residential quarter 3

88. Ma Village - Residential quarter 12 (T~p Tien Kien

L\lc communal house)

89. Lum Village (Residential quarter 7 )

90. Ca communal house (Residential quarter 3)

91. Doan KSt Village - Gia Village (Residential

quarter 4)

92. Mua Village - Quan M?c pagoda

(Residential quarter 5)

93. KhuanD~u Trung Giap PHD
94. Dinh Village PhliNham NINH
95. NQi Hamlet (Residential quarter 8) H? Giap

96. Thanh Thliy Bao Thanh

197. Vai D?ng Hamlet (Residential quarter 2) Xuan Vien "
YENL~P

98. Giai Thuqng Th~ng Son THANH
99. Choi Village (Residential quarter 13) Cv Th~ng SON
100. D~ Hamlet (Residential quarter 2) Van MiSu

101. Ba Mo Township Thanh Son
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Township

102. Chua Village (Residential quarter 2) Xuan Quang TAM
103. Binh L6 Hamlet (Residential quarter 9) "-

NONG
104. Thanh Uyen Hamlet (Residential quarter 3) Thanh Uyen

105. San Cuang Hamlet (Residential quarter 1) H6ngDa

106. He;t Nong Hamlet (Residential quarter 6)

107. Go DuQ'c Village (Residential quarter 2) DiN~u

108. Gia Kham Village (Residential quarter 6)

109. Hoang Hanh Village (Residential quarter 7)

Total 109 HamletsNillages/residential quarters 74 Communes/

Wards/townships
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RAPPORT ~~NjTJ}:~NATIONAL

LE CULf~};~~pl~' 'NG DANS LA PROVINCE DE PHU THQ

~( realise par

L'lnstitut de Recherche sur

la Culture et les Arts du Vietnam (VICAS)

I. Les etapes d u travail de I' inventaire

- Etape 1 : du 25 aoQt au 30 septembre 2010

- Etapes 2 et 3 : du 5 octobre 2010 au 30 fevrier 20 T--'----.....,.~=.:.:..J

11. Les objectifs de I'inventaire

- Mener des enquetes et evaluer I'etat des lieux du Culte des Rois Hung dans la

communaute des Vi~t dans la province de Phd ThO ou ce culte est transmis.

- Collecter systematiquement toutes les informations fournies par la

communaute afin d'evaluer I'etat des lieux des espaces sacres ainsi que des

pratiques cultuelles - festives concernant directement les Rois Hung; Etendre ensuite

la collecte, la preservation, I'exploitation des valeurs culturelles du culte des Rois Hung

(ces activites sont deja mises en place a differents niveaux depuis plusieurs annees).

- Rassembler les donnees scientifiques selon les criteres de I'UNESCO au

service de I'etablissement du dossier de candidature du "Culte des rois Hung". Ce

dernier va etre soumis a I'examen en vue de son inscription a la Liste representative

du patrimoine culturel immateriel de I'humanite de I'UNESCO.

Ill. L'aire geographique couverte par I'inventaire

1. Les caracteristiques de I'aire geographique et du systeme de croyances et

de fetes liees au culte des Rois Hung

- Le nombre de villages et hameaux concernes par le culte des Rois Hung

et celui d'autres grands personnages ayant vecu sous leur regne est

remarquable. La croyance est pratiquee dans une large region comprenant le

Nord-Est, le Sud-Ouest de la province de Phd ThO (12/13 districts,

agg lomerations, villes - 74/275 communes/quartiers/bourgs, y compris 109

villages/hameaux/secteurs residentiels); elle est particulierement concentree

dans la ville de Vi~t Trl et au district de Lam Thao.
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- Dans I'espace cultuel de la plupart des villages apparte nant aux 12

districts, agglomerations ou vi lies de la province de Phu ThQ, les personnages

faisant I'objet d'un culte sont veneres avec des personnages faisant I'objet

d'autres croyances. Dans un premier temps, nous Iimitons I'inventaire au culte

des Rois Hung dans un premier temps; I~s autres personnag~~ seront etudies

ulterieurementainsi que les documents de reference pour identifier les aspects

d'un meme espace de croyance.

2. Les criteres de selection des villages pour I'inventaire

En consultant les ngQc pha "genealogies royales", thEm tich "Iegendes

des rois", sac phong "ed its royaux", certains chuc van "textes d'adoration"

disponibles dans les temples des Rois Hung, des temples des communes du

district de Lam Thao, de la ville de Vi$t Tri, et les documents archives El I'lnstitut

de Recherche Han-Nom (dependant de I'lnstitut des Sciences sociales du

Vietnam), nous avons decouvert des titres, des denominations litteraires des

Rois Hung attribues par les dynasties vietnamiennes (datant essentiellement du

XVe siecle). L'identification des villages, de hameaux ou de secteurs residentiels

urbains rendant le culte aux Rois Hung est fonde sur les criteres suivants:

Premierement, les lieux de culte inventories doivent venerer des

personnages qui portent le nom de Hung VLPO'ng ou des noms des

differents reg nes des Rois Hung.

Deuxiemement, les personnages veneres, pour des raisons

d'interd iction ou autres, portent les denominations litteraires telles que

At San Thanh Vuang, Vien San Thanh Vuang, f){)t Ng{)t Cao San VEl

Cao San Thanh Vuang.

Troisiemement, les lieux de culte qui repondent El un des deux criteres

precites, mais dont il ne reste plus que des vestiges ou des ruines. lis

sont cependant importants pour determiner les espaces culturels du

culte des Rois Hung.

Les sites cultuels des personnages sous d'autres denominations (8CPc

Than h Sa LQc, 8<;li VLPang ThLPO'ng dang th~n, Hi~n Lang 8<;li VLPang,

Hi~n Cong 8<;li VLPang, 80ng Hai 8<;li VLPO'ng, ...) qui ont des activites

cultuelles semblables El celles des Rois Hung sont repertories pour un

futur examen.
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En gE'meral, les villages (hamea ux ou secteurs residentiels) inventories se

trouvent dans la region semi-montagneuse, leur densite diminue en allant du

Sud-Quest (districts de Yen Li;!p, Thanh San, Thanh Thuy, Tam Nang,C~m Khe)

au Nord-Est (districts de Lam Thao, thimh ph6 Vi$t Tri, Phu Ninh, Thi xa Phu

ThQ, Thanh Ba, Boan Hung, Hc;l Hoa). Le systeme. de basses collines s~ situe

au milieu du delta et de la moyenne region, autour du Mont NghTa LTnh

Historiquement, il y a des milliers d'annees, ce lieu formait un centre de

rassemblement humain, puis il devenu ainsi un espace historique, social et

culturel, noyau du royaume antique de Van Lang.

Lesmontagnes dans cette region semi-montagneuse sont orientees du

Nord-Quest au Sud-Est. C'est egalement I'orientation des 3 grands fleuves:

Thao, La, Ba (riviere Noire) qui creeent des bandes de terres tres fertiles sur

leurs bards. La communaute locale s'est developpee en amont du delta C'est

pourquoi, toutes les activites de survie des habitants dans un tel espace

geographique consiste essentiellement en la culture du riz, de plantes vivrieres

et en I'elevage. Les donnees archeologiques datantd'un demi-siecle environ

nous indiquequ'il existait des sites residentiels, industriels, des tombes, etc.

provenant des cultures archeologiques de Phung Nguyen, B6ng Bi;!u, Go Mun

et Bang San.

Sous I'angle geo-culturel, les populations des ethnies Vi$t-MU'6'ng existent

depuis longtemps. Cette communaute pratique le polytheisme dont le culte du

dieu de la montagne, des ancetres, du genie tutelaire et le bouddhisme sont les

croyances les plus importantes.

Toujours en remontant I'histoire, cette region densement peuplee se

trouvait dans la zone d'interfere nce culturelle de Van Lang et Au Ic;lc, un

croisement entre la culture du delta avec celle du Nord - Quest et d'une partie

du Nord du Vietnam. Elle a traverse un long proccessus de formation et a

temoigne de beaucoup d'evenements historiques importants durant ses milliers

d'annee d'existence, concernant les Vi$t mais egalement d'autres groupes

ethniques.

IV. Les method es de realisation d'inventaire

Les methodes utilisees en vue de la collecte des informations consistent en

questionnaires, entretiens, notes des discussions de groupes, interrog ations sur
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la memoire et statistiques. Le travail s'est deroule dans le respect du consensus

de la communaute sur le mode de presentation du patrimoine culturel cree et

nourri dans I'histoire par la communaute elle-meme. 11 s'agit d'ailleurs

d'appliquer les methodes de recherche interdisciplinaires (epigraphie,

archeologie, philologie archives, muse<?logie, ... ) en matiere, d'analyse, de

comparai son de donnees visant a definir I'objet de I'enquete et de I'inventaire.

V. les difficultes

Dans le processus de developpement de I'histoire sociale, on connalt

beaucoup de changements: geographie naturelle, differentes etapes de

I'organisation administrative, changements de toponymes. Bien des pratiques

relatives aux croyances et aux fetes se sont perdues, essentiellement celles avant

1945. D'une part, la culture moderne tend a estomper la tradition. D'autre part, les

pratiques culturelles anciennes ont eteinterrompues par la guerre et les conditions

historiques et sociales.

- En realisant des enquete ssur le terrain, nous avons remarque que plusieurs

sites concernes par le culte des Rois Hung (maisons communales, temples,

pagodes, pagodons) ont ete detruits ou se trouvent dans un etat de degradation

avance. Un grand nombre de lieux de culte reconstruits par les villageois ont ete

deplaces,et leur architecture modernise. lis n'attirent donc plus la population au

point de vue spirituel.

- Dans la plupart des villages inventories, les gestionnaires culturels et les

responsables au niveau de la commune sont jeunes, ils manquent de

connaissances sur la culture traditionnelle, ne repondant pas ainsi aux besoins de la

gestion culturelle et ne pouvant pas aider les communautes locales a collecter, a
rechercher et a preserver les patrimoines locaux. Par consequence, une grande

quantite de sites de grande valeur qui ont subi des degradations ont besoin d'etre

restaures mais aucun rapport n'a ete fait aux autorites competentes afin de pouvoir

beneficier d'un budget pour la restauration, ni ouvert a des sources de finances du

secteur prive.

- Depuis 1996, la majorite des hameaux ou villages ont ete transformes en

secteurs residentiels urbains, numerotes (secteur 1, secteur 2, secteur3, ... ). Cette

nouvelle division administrative a fait perdre les toponymes anciens. Les

denominations etaient impregnees, par nature, depuis des millenaires, de I'esprit
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culturel de la communaute, attachees aux caracteres (de qui? aux caracteristiques

de la communaute ?), a I'origine, ainsi qu'aux autres valeurs culturelles des

habitants. En outre, certains villages et hameauxs ont divises en nombreux secteurs

residentiels du fait de leurs surfaceset populations importantes. En effet, seuls les

habitants des secteurs qui ont des sites cultuels o~t. conscience, a diffe~e~ts

niveaux, des personnages de culte dans leur localite. Dans les autres secteurs, les

habitants risquent d'etre eloignes de ces patrimoines.

- En fait, dans beaucoup de villages, des sites lies etroitement au culte des

Rois Hung ont ete detruits il y a plusieurs dizaines d'annees (Ies causes en sont

nombreuses et diverses). Certains espaces destines auparavant au culte ont ete

occupes par I'autorite de commune ou par des organismes prives. La restauration,

dans ces lieux, des activites cutuelles anciennes est difficile, voire impossible. 11 en

resulte des dommages importants, culturellement parlant.

- Les pratiques du culte des Rois Hung represente, depuis toujours, des

activites culturelles provenant d'une periode antique transmises par les legendes.

Tous les personnages concernes par cette periode ancienne ont ete veneres et

introduits au culte par les habitants apres des milliers d'annees de changements

culturels (vraiment ?). C'est pourquoi, au sein d'un meme espace de culte, les

appellations des personnages centraux du culte sont parfois difficiles a identifier. En

realite, les alterations pour differentes raisons, ainsi que les mutations des

personnages de culte (entre les Rois Hung et les autres personnages lies aux

regnes des Rois Hung) sont difficiles adistinguer dans plusieurs villages.

- Etant donne le temps Iimite pour realiser I'inventaire et du manque de cadres

qualifies, la collection et I'exploitation des documents aupres de la commnunaute

reste limite. Ces faiblesses influent plus ou moins sur le resultat de I'inventaire et de

la recherche, notamment sur I'evaluation des expressions de la particularite des

patrimoines et du systeme de langues anciennes attaches aux fetes traditionnelles

en particulier et aux pratiques culturelles de la communaute en general.

VI. Les atouts

- Pendant le travail d'inventaire, les autorites et I'equipe de gestionnaires

culturels de la commune, du district et de chefs d'hameaux viennent regulierement

en aide des cadres du VICAS pour repondre aux exigences de I'inventaire. De plus,

des chefs d'hameau, secretaires de cellule du Parti communiste, cadres culturels
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participent eux-meme a organiser les groupes de discussion aux habitants, a

resoudre de leurs propres gres tous les problemes surgis dans les discussions de

groupes afin de fournir les informations utiles a des cadres charges de I'inventaire.

- Tous les habitants (surtout les anciens, les membres des Comites rituels)

sont enthousiastes a fou~nir des informations, s~us toutes les formes. n~ se mettent

d'accord sur la preservation, I'exploitation et la transmission des activites cutuelles

et festives liees aux rois Hung dans leurs localites. Plusieurs personnes agees ont

prete des documents precieux collectes, rediges ou traduit par eux memes, ce qui

constituent des references utiles pour les questionnaires.

- Grace a I'aide devouee des membres dans le Comite de gestion du Site

historique des temples des Rois Hung et de I'association des anciens, les

discussions de groupes ont pu etre organisees afin de satisfaire aux besoins de

I'inventaire.

VII. les resultats

Les documents et les informations fournies par les representants de la

communaute locale et les questionnaires constituent des sources documentaires

tres riches, dont des informations neuves et coherentes sur des activites cultuelles

et pratiques festives liees aux rois Hung dans I'histoire jusqu'a nos jours.

Une premiere identification des sites historiques et culturels est avancee

concerne les 12 districts, agglomerations et vi lies (C~m Khe, Boan Hung, Hc;l H6a,

Lam Thao, Phu Ninh, Tam Nang, Thanh Ba, Thanh SO'n, Thanh Thuy, Yen L~p, Thi

xa Phu ThQ va Thanh ph5 Vi$t Tri), qui comprennent 109 villages, hameaux ou

secteurs residentiels parmi lesquels 46 villages et hameaux (dans les 29

communes, quartiers, agglomerations) concernent directement les activites festives

de localite dans celles du culte des rois Hung. Les noms des temples (selon la

volonte des villageois) sont les denominations des rois Hung, ou celui d'un des 18

dynasties des rois Hung. La quantite des villages/hameaux pratiquant le culte et les

activites en la matiere dans les fetes se trouve nombreusement au district de Lam

Thao et a la ville de Vi$t Tri. L'existance des fetes du culte des rois Hung a

quelques villages/hameaux du district de C~m Khe (village de Khong TU'O'c par

exemple), Lam Thao (Ies deux villages de Tr~o, Vi), Vi$t Tri (village de Hung La)

accompagnant des vestiges d'objets concrets (etangs, champ de manoeuvres des

rois Hung, les Iieux ou les rois s'arretent a visiter les habitants, ou ils accueillissent
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le Nouvel an (Iunaire) avec leur population, ou ces ancetres fondateurs apprennent

a leur peuple a cultiver le riz, ... ). S'y ajoutant, il existe un grand nombre des lieux

anciens dans lesquels on decouvert des informations importantes qui contribuent

appreciablement aux recherches sur les cultures et les coutumes des Vi$ts 

MLl'ang antiques. A cote de ces sites. cultuelles, iI compte ~ 39 vestiges aux 52

communes (76 villages/hameaux/secteurs residentiels) des 12 districts et il y a

d'ores et deja des lieux de culte nommes Cao San Thanh VLl'ang, Dot Ngot Cao

San, At San Thimh VLl'ang, Vien San Thanh VLl'ang.

VIII. Les resultats du travail d'inventaire

Les donnees recueillies par I'enquete comprennent davantage de contenus,

elles sont peut etre divisees en 2 types pricipales: les donnees quantatives

(collectees par la methode quantitative a savoir les interviews sur questionnaire,

statistiques ... ) et les donnees qualitatives (rasemblees par la methode

retrospective, anthropologique ... ).

Ces informations refletent : al Les activites cultuelles et festives Iiees au culte

des rois Hung dans le passe; bl Les activites cultuelles et festives attachees aux

rois Hung en contexte contemporain; cl Les particularites marquantes de la pratique

de culte aux rois Hung; dl L'etat de lieu de la culture materielle ayant rapport aux

activites cultuelles et aux pratiques festives; el Les questions posees sur la

preservation, I'exploitation des valeurs culturelles dans les activites cultuelles et

festives concernant aux rois Hung en particulier et aux personnages sous le regne

des rois Hung en general.

1. Les activites cultuelles, festives dans le passe

1.1. Les activites cultuelles

A I'origine, les installations au service des activites cultuelles dans les villages,

hameaux sont etablies par la communaute depuis plusieurs centaines d'annees

sous les formes: maisons communales, temples, pagodes, pagodons dont le

nombre des maisons communales represente 90%. Basant sur la statistique des

sites du culte, il est clair que la communaute a la province de Phd Tho possede une

quantite consideable des installations en la matiere. 11 compte actuellement 43

maisons communales, 6 temples et 2 pagodes dans les 46 villages/hameaux

disponibles ces sites avec les denomminations des rois Hung. Pour les 76

villages/hameaux ou se trouvent les 99 maisons communales, 15 temples, 7
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pagodons, 11 petits temples et 7 pagodes, il existe les sites cultuels avec les noms

des personnages de culte a savoir Cao San Minh VLPang, Dot Ngot Cao San, At

San Thanh VLPang, Vien San Thanh VLPang

Selon les documents laissees par les personnes agees, avant 1945, les

etablissrylents au service de culte des rois Hung. en particulier, les C!utres

personnages de culte en general dans la province de Phu ThO sont formes en

passant les 2 etapes. Avant le Xe siecle, la piupart des lieux de culte (maisons

communales, temples, pagodons) est presque construite en bambou, en especes

de bambou, ou est en fait les maisons sur les pilotis chez quelques regions en

evitant les betes feroces. Depuis la dynastie de Ly, surtout sous la dynastie des Le

(au XVe siecle), avec la permission de I'autorite au rang du canton et de la cours,

I'autorite de la province de Phu tho (ainsi que la quasi-totalite des localites dans le

pays entier) encourage les habitants a construire les lieux de culte (en terme de

I'architecture, meme de la disposition interieure) de maniere monumental, imposant

et a retablir les fetes d'ordre animees, solennelles, sacrees.

En faisant attention aux vestiges a travers des decrets, edits royaux, le pouvoir

feodal permet egalement part aux villages de restaurer, reparer ou ameliorer des

etablissements au service de la croyance spirituelle. 11 la considere comme un outil

invisible qui fait partie de I'institution et du mecanisme de gouvernement des

autorites a differents niveaux.

Apres la Revolution d 'aoUt 1945, faute de competence professionnelle de

quelques responsables, ainsi qu'a cause des impacts du temps, de la climat naturel,

une grande majorite (soit 90%) de lieux de culte (maisons communales, temples,

pagodes, ... ) de la province de Phu ThO est detruite ou tombee en ruine. Les sites

sont demolis les plus graves pendant les annees 1956-1957, 1961 et 1975. Depuis

le debut des annees 90 du XXe, bien des localites ont acces a la base juridique et a

des installations ayant pOUf mission de restaurer, reparer les Iieux de culte servant

aux activites cultuelles dans chaque localite La plupart des Iieux restaures accuse

des tailles plus petites et des architectures rudimentaires en raison de contexte

economique un peu modeste. Parmis les villages disponibles des sites cutuels

dedie s aux Rois Hung, il reste 20% des sites sont en ruines par de differentes

causes soit subjectives, soit objectives. Autrement dit, depuis que le Vietnam passe

a la periode de "Doi Moi" (Renouveau), les populations ont I'occasion de porter

I'economie, la culture a une nouvelle hauteur dont le relanchement, la restauration
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des activites bien appreciees d'ordre culturel traditionnel de la nation. En evaluant la

situation des vestiges et recevant les commentaires du public. La majorite des

villages disponibles des lieux et des activites de culte des rois Hung en particulier,

des pratiques culturelles en general, exigent un soutien en ce qui concerne la

preconisation et la fin~nce visant a restaurer, .reparer et ameliorer I~~ lieux de culte

ayant pour mission de repondre completement aux besoins sur les activites

culturelles de la communaute maintenant et plus tard.

1.2. Les autels

Dans les 181 maisons communales, 15 temples (dont 43 maisons

communales, 8 temples sont nommes les lieux de culte des rois Hung), la

disposition des temples/autels des rois Hung et des personnages concernes

consiste en le siege de la tablette du personnage central du culte et le bol d'encens.

Dans certains sites, il existe egalement un bol d'encens pour les esprits. En general,

I'autel des Rois Hung est souvent etabli sur le modele des autels des ancetres tels

qu'ils se presentent dans la plupart des families de la communaute des Vi$t. Si on

considere que le mont NghTa Linh est I'epicentre de cette croyance, plus les sites

sont eloignes, plus leurs autels sont simples compare a celui du centre, investi par

les differentes dynasties de la fin des Le jusqu' a celle des Nguyen.

1.3. Les offrandes

En general, les offrandes rituelles se ressemblent sur les differentes sites

(I'ouverture de la maison communale/du temple, la procession, la fermeture du site)

et comprennent: du riz gluant/gateaux oim (a base de riz gluant), des fruits et fleurs,

de I'alcool de riz, du papier votif, du riz, du sel, du poulet bouilli (obligatoirement de

la viande d'un beau jeune coq), du porc cru (obligatoirement de la viande de

cochons noirs), les gateaux de riz banh chung et banh day (essentiellement offerts

par les habitants des villages du district de Lam Thao et de la ville de Vi$t Trl).

Certains villages (8ao Xa du district de Thanh Thuy, BE§n 8a du district de

C~m Khe) preparent des carpes. Exceptionnellement, les villages de Tr~o, de Vi

(Lam Thao), de Hung La (Vi$t Trl) offrent des cochons tues, bien nettoyes avec une

poignee de poils et un bol ou la totalite du sang obtenu par I'egorgement du cochon.

D'autres villages dans les district de H<;1 Hoa, de 80an Hung et de Yen Lc;lP

preparent toujours de la viande de buffle noir.
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En special, conformement aux regles strictes des villages, il faut bien preparer:

le sacrifice des poulets, des cochons ou la fabrication des gateaux (du riz, des

feuilles pour fabriquer des gateaux de riz). Les families qui fournissent ces produits

sont aussi soigneusement selectionnees par ceux qui sont charges de cette

preparation. A I'egard des offrandes .animales (cochons noi~s, poulet, buffle, ... ), il Y.

a des regles strictes pour la plupart des villages: la famille choisie a elever I'animal

de culte doit etre solidaire, vertueuse, respectee par la communaute et surtout ne

pas etre en dueil; la place destinee a I'elever se trouve en haut, se montre propre;

les contenants connaissent un nouvel etat (Ies bols, bacs, abris sont tout a fait

nouveaux); les aliments pour ces animaux necessitent de bon qualite. En plus,

certains villages choisissent deux ou trois families a elever ensemble un animal,

avant la fete, les habitants les examient et choisissent lequel est le meilleur, le plus

grand, le plus fort au service de culte. Quand on tue un cochon, il faut que son sang

soit en rouge eclatant (evitant le sang en noir). A propos de poulet, il est interdit de

dechirer son peau, de le plonger completement dans I'eau bouillie (obligatoirement

le pendre au batonnet au dessus de I'ouverture de marmite et verser de I'eau

bouillie sur le poulet jusqu' a la cuisson, ... ). Quant aux offrandes en fruits, les

villageois choisissaient auparavant les 5 genres de fruits sans graines (si non, c'est

philistin) et il faut les chercher sur leurs terrains, pas sur d'autres regions! Si I'on ne

respecte pas ces regles, les habitants supposent que I'elevage, la culture

rencontront des difficultes, que les gens attrapperont des maladies.

A cote des offrandes populaires au service de culte des rois Hung, on

remarque egalement des offrandes tres originales. Le village de cb Tich (de la

commune de Hy CU'ang, ville de Vi$t TrJ) ajoute toujours trois bottes de jeunes

plantes de riz sur les plateaux de rizs gluants, de poulet bouilli, de rizs, ... en priant

pour un c1imat propice, de bonnes recoltes et la prosperite. Dans les villages de Vi

et Tr~o (bourg de Hung San, district de U~m Thao), en dehors des offrandes

ordinaires, les habitants offrent aux Rois Hung un elephant noir equipe de sieges et

deux chevaux (I'un de couleur rose et I'autre de couleur blanche) realises a base de

bambou tresse et de papier en taille reelle. Ces animaux portent chacun un

morceau de tronc de bambou pour planter des baguettes d'encens jusqu'a ce que

ces animaux soit brules a la fin de la fete. Les villageois croient que par ces deux

chevaux, les rois et genies peuvent faire un voyage d'agrement, venir en aide au
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peuple. (ref: Bui Quang Thanh - Offrandes d'encens aux Rois Hung; l'Academie des

Sciences sociales du Vietnam, 6 (146) - 2011).

1.4. Le choix de la personne preposee aux ceremonies

Auparavant, le choix ~u chef des ceremoni~nts ainsi que le gardi~n du site

cultuel observaient des regles strictes. Avant 1945, cette selection revenait El

I'assemblee des notables et des autorites villageoises. Ensuite, le chef des

personnes preposees aux ceremonies a ete designe par I'assemblee des anciens et

des chefs de clans du village. Celui-ci doit repondre obligatoirement aux criteres

suivants: etre age de plus de 50 ans, connaitre les modalites du rite, etre vertueux,

avoir une famille solidaire, etre respecte par la communaute et, surtout, ne pas etre

en deuil. Avant les fetes, il doit respecter des regles tres strictes bien que non

ecrites: ne pas assister aux funerailles, ne pas travailler dur pour rester en forme, ne

pas faire I'amour pour garder la purete. 11 doit s'entrainer aux gestes ceremoniels, en

synchronie avec les autres personnes chargees des ceremonies. 11 serait puni par le

village s'i1 commettait une erreur. En general, la personne choisie doit aussi faire

partie d'une famille aisee car elle participe activement aux fetes: elle entretient des

troupes de theatre, un orchestre de huit instruments traditionnels, des groupes de

chanteurs (ca tru "chants de courtisanes", hat xoan "chants du printemps", etc.); elle

recoit des proches et des amis de la famille tout au long des fetes.

Quant aux personnes chargees des ceremonies, les criteres de selection sont

un peu moins stricts. Ce sont surtout des per sonnes agees de plus de 50 ans,

vertueuses, et qui surtout ne doivent pas etre en deuil. L'entrainement du groupe

charge des ceremonies est assure par son chef et par des anciens qui ont une

bonne connaissance du rituel.

1.5. Les activites festives traditionnelles

D'apres les temoignages recueillis aupres des personnes agees dans 210

villages, les fetes locales d'avant 1945 ont ete organisees annuellement El differents

niveaux entre les villages en fonction de leurs conditions materielles et de la

tradition coutumiere.

11 existait deux genres de fetes pratiquees de fagon permanente dans le passe:

Les fetes au niveau du canton (avec la participation de quelques villages du
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canton ou les villages jumeles pratiquant un meme genie tutelaire);

Les fetes propres cl chaque village cl differents moments. La plupart se

deroule au premier mois, au milieu du huitieme ou neuvieme mois lunaire.

Concernant I'organisation et la gestion de la fete, conformement aux regles de

I'autorite feodale, avant la Revolution d'ao"Ot en 1945, le conseil 'au niveau du canton

organise et dirige les fetes dans lesquelles les personnages du culte sont nommes

par les ordonnances et edits royaux. Quant cl la fete des village particuliers, les giap

(division d'un village regroupant des clans familiaux) preparent ensemble activites

festives definies par le Comite des anciens. Le budget pour les activites festives

provient de deux sources: le revenu provenant de cong di~n, cong th6 "champs

public" attribue au temple pour sa maintenance et la contribution des hommes

participant cl la pratique festive.

Quant au processus de la fete, les informations concernant I'inventaire tirees

des discussions permettent de donner un jugement : le deroulement d'une fete dans

les villages dedies aux Rois Hung cl la pronvince de Phu ThQ d'autrefois est varie et

complique. La plupart des villages n'ont plus actuellement de document ecrit

(comme des inscriptions stellaires, des histoires du genie ou des conventions

villageoises... ) qui note les phasers du deroulement de la fete. La pratique festive

est basee sur la memoire et les connaissances transmises par les generations

anterieures. 11 existe des points communs conformement aux regles (non ecrites)

lors de la celebration des ceremonies et de la procession dans la fete . En general,

I'itineraire de la procession passe du pagodon (ou du petit temple) cl la maison

communale ou au temple; ensuite de la maison communale ou du temple, on va fait

le tour du village et retourne finalement au point de depart. La procession est bien

ordonnee: Groupe de danse rituelle, groupe de drapeaux, tambours, groupe de

palanquins, groupe de musiciens jouant les huits instruments, deux groupes de huit

tresors et huit armes, palanquin du dragon (nfae /6 nhang) , groupe de trones et de

tablettes, personnes chargees de ceremonies et viennent en fin les habitants.

1.6. Les activites cultuelles accompagnees les jeux traditionnels

Outre I'execution des rites dedies aux Rois Hung et les ceremonies

d'hommages dans les fetes, les habitants dans les sites dedies aux Rois Hung

organisent d'autres activites culturelles manifestant I'originalite de la croyance, les
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particularites des metiers, les sens esthetiques et leurs connaisances sur la nature,

la societe. On peut noter quelques themes des activites principales par le biais des

formes de performances traditionnelles suivantes:

- Les activites de croyance attachant aux ceremonies de fertilite: utiliser les

organes genitaux stylises comme I~s offrandes, executer I~s gestes d'accoupler'!1~nt

entre les femmes et les hommes a travers la danse de Tung ri.

- Les activites de croyance concernant aux idees et souhaits provenants de la

culture du riz: I'eau (dans la riviere) et les bottes de jeunes plantes de riz servant a
rendre le culte.

- Les activites croyance dans la reproduction des oeuvres du personnage de

culte: imiter les actions quand les Rois Hung ont appris a leur peuple a cultiver, a
chasser; quand la princess a appris aux populations a elever des vers a soie et a
tisser.

- Les activites de croyance en ce qui concerne I'explication certains

phenomenes naturels et sociaux exceptionnels: les cris en se perdant les uns et les

autres pendant la nuit dans la foret, les Rois ont appris a leur peuple a faire tiet canh

lQ'n "plat a base du sang cru du cochon".

- Les activites de croyance consistent en des creations originales de la periode

initiale de construction et de defense nationale; les Rois ont appris a leur peuple a
griller de la viande apres la chasse, a combattre, a tirer a I'arc, a etablir les villages

pour se rassembler et se proteger mutuellement.

- La plupart des villages, notament les villages lointains, organisent la

ceremonie de clw (Jao (offrir des sacrifices aux divinites pour implorer la pluie en

cas de secheresse) afin de vouer un culte aux Rois Hung.

A cote des activites de performance a caractere rituelle, de la croyance

culturelle dans I'espace sacre de culte des Rois Hung et des personnages

concernes, les jeux populaires partages les gens de tous ages lient etroitement aux

memoires traditionnels et expriment la perception de la vie presente ainsi que la

pensee ideale esthetique de la communaute.

II compte deux types de jeux traditionnels: I'un est populaire, similaire entre les

villages (par exemple: colin- maillard, lutte a la corde, capture du drapeau,

competition de nation, ... ) et I'autre est sympolique, originale provenant des villages

dans la province de Phu ThQ (par exemple: parquer les cochons, jeux symbolisant

la fecondite de tram, de phflt de danse de tung ri... )
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2. Les pratiques cultuelles et festives dans la societe contemporaine

Depuis la Revolution d'aout 1945 jusqu'aux dernieres decennies du xxe siecle,

par de nombreux facteurs et des circonstances historiques differentes, la majorite

des vestiges materiels au service des activites cultuelles sont corrompues; toute

une serie de fetes populaires dans les villa~e::s marquent le pas. L~s habitants

preparent les repas copieux, brQlent des batonnets d'encens aux rois Hung en

particulier et aux autres personnages de culte en general (Ies genies, les

personnages historiques) de facon simple chez eux ou dans la maison de culte des

ancetres des families.

Cet etat de lieu provoque des lourdes pertes en matiere de culture materielle

et immaterielle a la communaute. Une serie de patrimoines precieux des ancetres

est perdue et ravagee. Donc, la transmission culturelle entre les generations est

presque discontenue. Cette faiblesse entraine des grands impacts sur la vie

culturelle et sociale dont la pratique du culte des Rois Hung a la province de Phu

ThQ.

De la fin des annees 1980, surtout depuis 1995, dans les villages rendant le

culte des Rois Hung aux 12 districts, il compte environ 50% des sites sont restaures

(apres 1990), 10% sont repares, 20% sont en degradation et risquent d'etre ruines

et 20% deviennent completement des ruines ou se sont deformes.

Quant a la pratique festive: avant 1945, la quasi-totalite des villages rendant le

culte des Rois Hung organisait les fetes traditionnelles aux differents niveaux. Apres

pres d'un demi-siecle d'intermittence, depuis a la fin des annees 1980 du XXe siecle,

les fetes traditionnelles sont restaurees et les sites cutuels sont remises sur les rails.

A plusieurs villages, les personnes agees (plus de 50 ans) sont les pivots dans le

processus de retablissement des activites festives et y participent directement dans

leur region. La finance destinee aces evenements consiste en les contributions des

habitants.

2.1. Les differences entre les fetes d'aujourd'hui et celles d'auparavant

- La duree des fete presente est beacoup plus courte que celle des fetes

traditionnelles (deroulement environ 1 ou 2 jours)

- Le processus de discussion; la repartition des taches; les recettes, depenses

et la pratique festive sont lances a discuster de maniere egale, democratique et

publique.
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- Les habitants des villages organisant les fetes peuvent participer egalement

aux fetes chaque annee ou a I'occasion des fetes principales (selon les regles du

Comite d'organisation des fetes ou de I'administration locale). lis peuvent contribuer

leurs efforts et profitent des interets materiels et spirituels recueillis dans les fetes.

- Le Comite. de gestion est respon~able de diriger et gere~ des sites culturels

maisons communales, temples, pagodes, sous la direction directe des autorites a

niveau de commune, de district.

- Les frais au service des fetes sont finances par I'autorite (en cas de condition

favorable) en collaboration avec la contribution de tout peuple (essentiellement), il

ne reste plus d'interets et de terrains communaux comme la societe feodale

d'autrefois.

En misant I'accent sur la securite et le bien-etre, les fetes actuelles sont moins

d'animaition, les etapes de ceremonies de culte sont reduites, les offrandes ne sont

pas variees et leurs sens sont diminues relativement.

- La preparation, la disposition des offrandes sont plus commodes, plus

simples.

- Quelques formes compliquees de ceremonies sont deja enlevees

- Un grand nombre d'activites cultuelles au sens mystique, talismanique est

elimine. Certaines formes d'activites culturelles en terme de fertilite ne sont plus

restaurees.

- Toute la communaute est recue les benefices dans I'espace culturel des

fetes.

Dans le processus de preparation et d'organisation des fetes, il existe la

collaboration stricte entre la communaute avec I'administration locale, supportee

activement par I'autorite a propos de la securite, de la legislation et de la gestion

d'organisation.

2.2 Les particularites des activites cultuelles des Rois Hilng a la province

dePhti Th(}

- La plupart des villages/hameaux realisent les ceremonies concernant celles

de I'annee (le Nouvel An lunaire, la premiere pleine lune, la fete de descente dans

les champs pour le repiquage du riz, la fete de nouvel riz, ... )
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- Les offrandes sont accentuees pour toutes les ceremonies. Elles sont

choisies serieusement, il est obligatoire d'avoir 3 genres: beau jeune coq, cochon

noir et fruits.

- La fete traditionnelle attache aux activites cultuelles des Rois Hung dans une

mesure definie qui permet degarder les caracteristiq~es culturelles, les ele~~nts de

la culture antique, exprimes El travers la representation des symboles et

I'organisation des jeux traditionnels lies au cutle ancien.

- Cette fete manifeste la diversite des formes, le sacre dans le contenu des

ceremonies et de la pratique festive, demontre la perception aigue sur I'origine de

construction et de defense nationale.

- Les roles presentes dans la fete qui montrent en general les disciplines

severes des connaissances spirituelles, exigent le consensu en terme de I'esprit,

meme de connaissance et de sante, relevant du deroulement de fete.

2.3. Le systeme des patrimoines culturels lies au culte des Rois Hilng

- Les patrimoines culturels materiels dans les villages: I'inventaire montre que

la plupart des sites cultuels vieux des centaines d'annees est detruite ou en ruine

(avec une petite quantite). La surface du terrain appartenant aux sites cultuels a ete

occupee plus ou moins (notament dans les villages/hameaux du district de Boan

Hung, Hc;l Hea, Yen L~p).

Les paysages des sites sont presque devastes ou domines. L'environnement

ecologique aux Iignes de frontiere connaissent des grands impacts negatifs par les

activites quotidiennes des habitants.

Selon la statistique locale, dans les 46 villages/hameaux participant

directement aux activites cultuelles aux lieux nommes les sites dedies aux Rois

Hung, 80% des etangs, lacs ont ete niveles ou retrecis au service des objectifs

differents selon les besoins contemporains.

II ne reste plus un grand nombre d'etangs, damers, petits temples, pagodons

liant aux traces des sites anciens. Par exemple: ... quelques sites etant auparavant

le lieu de culte vaste et confortable, sont maintenant detruits et il y manque de

finance visant El les restaurer (maison communale de Ca, bourg de Hung SO'n, Lam

Thao; groupe de sites du village de Banh, commune de Chinh Cong, Hc;l Hea, ... )
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Les sites n§pares par la communaute au cours de dizaine d'annees ne sont

pas en etat de lieu comme dans le passe. L'interieur des lieux de culte represente

rudimentaire, ne reponde pas au besoin d'amelioration de maniere traditionnelle.

Les patrimoines culturels immateriels: jusqu'a present, la quasi-totali te des

villages/hameaux a la province de Phd ThQ. concernant au culte ~~s Rois Hung ne

possede plus des ouevres, publications, notes sur les legendes, fetes, jeux

traditionnels qui refletent ou lient etroitement aux activites en la matiere. Dans

certains villages, quelques vieillards notent, traduissent par eux-meme les histoires

du genie, les sentences paralleles a partir des sites cultuels locales, la majorite est

cependant loin de presenter, d'exploiter. 11 reste des livres en chinois qui ne sont

pas encore traduits dans quelques sites. C'est la raison que pas mal de valeurs a

propos de la culture traditionnelle laissent a desirer envers les jeunes generations.

2.4. La transmission des patrimoines de generation en generation

- Les vieillards tiennent toutes les facons, tous les programmes ceremoniaux

car ils ont participe directement a executer les activites ceremoniales pendant

longtemps. 11 compte peu de personnes connaissant les rites, certaines sont d'ores

et deja les membres du Comite rituel et du Comite de gestion des sites dans les

villages/hameaux.

- Les personnes d'age moyen (plus de 50 ans) sont la force majeure

participant aux activites cultuelles. S'y ajoutant, iI y a egalement des jeunes agees

de 15 a 25 ans.

A travers les inventaires, 100% participants a la discussion donnent

I'affirmation que les jeunes generations dans les families prennent interet avec

enthousiasme a mettre en pratique des rites. Apres avoir interviewe par hasard, les

adolescents qui prennent part a la fete de l'lnvitation des Rois a la Celebration du

Nouvel An (bourg de Hung San) et a la fete d'lnvitation des Rois a I'accueil du

printemps (commune de Tien Kien) a la fin de 2010 - au de but de 2011, sont non

seulement tout a fait fiers d'etre choisis a jouer les roles, mais aussi pretent a

contribuer leurs efforts a servir les fetes en depit de ne pas recevoir aucune

remuneration, pourvu qu'ils recoivent I'autorisation de leurs families et e coles.

Pourtant, vue de la circonstance sociale contemporaine et du calendrier scolaire,

ces jeunes ne cherchent pas a comprendre I'origine de la nation et les cultures

traditionnelles restaurees dans les rites et les fetes locales.
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- Des histoires du genies, des textes des steles et des Iivres en chinois - en

ecriture demotique sino· vietnamien dans les villages/hameaux ne sont pas

exploites, traduits afin de les repandre au public. La plupart des sentences

paralleles, les caracteres sur le panneau laque horizontal dans les maisons

communales,. temples, pagodes et ~izaines livres en chino~s n'est pas traduit pou~

sensibiliser les gens.

3. Des questions posees dans le processus de preservation et

d'exploitation des valeurs du patrimoine.

3.1. L'etat de lieu et les effets positifs du patrimoine

- Des activites de croyance concernant au culte des Rois Hung (sous de

nombreux noms differents) dans les 12 districts/bourgs/villes a la province de Phd

ThQ ont recu toute I'attention de la communaute locale sur la preservation en faveur

du materiel (des etablissements de culte), meme de I'esprit.

En raison de la faiblesse economique et des facteurs subjectifs, objectifs

differents, peu de sites dans plusieurs districts sont restaures, repares ou refaits sur

I'ancien terrain, notament dans des districts a savoir H~ Hea, Thanh Ba, Yen L~p,

Thanh SO'n ou la vie economique connait bien des difficultes.

D'autre part, a cause d'intermittence et d'attention insuffisante de I'autorite

locale et des habitants pendant pres de la moitie d'un siecle, une grande quantite de

sites est occupee aux differents niveaux. Beaucoup d'objets au service de la

celebration des ceremonies, de la disposition interieure dans les lieux de culte

antiques sont detruits ou avachis tandis que les besoins en ce qui concerne la

croyance - I'esprit de la communaute sont en hausse. Pour la plupart des villages,

la restauration des lieux de culte se base sur les contributions et efforts des

habitants. Les districts de Cam Khe, Phu Ninh et la ville de Vi$t Trl sont les

exemples representatifs.

- Dans les villages/hameaux/secteurs residentiels, les personnes agees sont

les pionniers dans le processus de preservation et de maintien du culte des Rois

Hung, en contribuant leurs efforts et les ressources materielles. Si les participants

aux activites de culte des Rois Hung au cours de la seconde moitie du XXe siecle

comprendent principalement des vieillards, il apparait aussi des jeunes depuis la fin

du XXe siecle.
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Pourtant, les hommes, meme les femmes a tout age prennent part par leurs

presences dans les activites festives. En special, dans les localites ayant beaucoup

de fetes traditionnelles (Ies districts/bourgs: C~m Khe, Lam Thao, Vi~t Tri, Thanh

Thuy, Phu Ninh), les personnes de tous les ages, professions et differentes postes

de travail,

Pendant ces dizaine d'annees, quelques villages ont procede a retablir les

activites festives coordonnant avec les activites de culte des Rois Hung (£)ao Xa de

Thanh Thuy, Hung La de Vi~t Tri, Khong TU'O'c de C~m Khe, les villages de Vi,

Tr~o, bourg de Hung SO'n et les villages appartenant a la commune de Tien Kien de

Lam Thao).

Sous les niveaux et formes differents, cette realite permet aux generations,

notament aux jeunes d'aiguiser leurs consciences sur les valeurs culturelles

traditionnelles dans les premiers jours de construction nationale. Ce fait a d'une part

entraine des influences positives sur la relation educative entre I'ecole et la societe

dans le contexte contemporain, sensibilise d'autre part les gens a proteger les sites

historico-culturels traditionnels au local.

Apres avoir mene des enquetes dans les localites pratiquant des activites

festives liees aux activites du culte des Rois Hung en particulier, aux celles de fetes

villageoises en general dans quelques districts, villes de Phu ThQ, il est visible que

I'autorite et les mecanismes de gestion culturelle a tous les niveaux, surtout a la

commune chargent de I'organisation, de la gestion, de la surveillance, du contrale

tous les etapes du processus de preparation des ressources humaines et

materielles, de la pratique et de I'execution festive. Collectant des questionnaires

des groupes re presentant a la communaute, on peut trouver que les habitants

satisfont a la gestion des responsables a niveau de commune et de village. Les

bases du consensus sont donc exprimees au sens positif visant a maintenir les

fetes de maniere durable et a rendre effectif au processus d'exploitation des valeurs

et significations des fetes. Ce pour construire a fonds la vie culturelle maintenant et

plus tard.

- Tout d'abord, les autorites au niveau de commune coordonnent etroitement

avec la communaute selon la devise: la socialisation dans la gestion, la preservation

et I'exploitattion des valeurs des sites; le financement aux etablissements, a la

restauration, reparation et amelioration des Iieux, selon les niveaux differents,

repondant au besoin sur la croyance de la communa te dans les lieux disponibles
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les patrimoines culturels. La statistique fait savoir que 90% des idees de la

communaute se voir approuver les premiers pas de I'autorite locale dans le

processus de restauration, preservation des sites et d'organisation des fetes

attachant au culte des Rois Hung de nos jours.

3.2. Quelques inquietudes avancees

- Selon les en que tes, 95% des represantants a la communaute aux

villages/hameaux/zones residentiels participant a la discussion reconnaissent

ensemble la faiblesse dans le processus de collecte, note sur l'histoire des sites de

croyance, ainsi que sur le deroulement des fetes traditionnelles (le nombre des gens

connaissent les carac te res chinoise - I'ecriture demotique sino- vietnamien re duit

de plus en plus, voire il reste personne pour quelques localites)

En general, les formes, les contenus des activites rituelles et des activites de

croyance traditionnelles (procession des palanquins, jeux populaires, ... ) sont

presque transmis, pratiques par voie orale. Certains vieux les ont note de maniere

volontiere, subjective, ils n'ont pas les avancer, publier a la communaute pour que

cette derniere puisse echanger et partager ses idees. 1I en resulte la perte petite a
petite des sources culturelles immaterielles precieuses qui sont creees, pratiquees

dans le passe. Cet etat de lieu met la vie cultuelle d'aujourd'hui a la monotonie et

fait perdre son identite originale par nature.

Apres avoir discute, 100% des personnes avancent des faiblesses des autorites a
tous niveaux en terme de constribution a la collecte, a la note, a la publication et

distribution destinees aux membres dans la communaute des patrimoines culturels

immateriels concernant a la culture traditionnelle locale en general et des activites

de croyance attachant au culte des Rois Hung en particulier.

- 90% des discuteurs constatent que les autorites a tous niveaux manquent de

flexibilite et de creactivite portant sur l'elargissement des relations, sur

I'encouragement des organisations non gouvernementales et des differents

secteurs sociaux de preserver, d'exploiter et de promouvoir les patroimoines

culturels locaux. C'est pourquoi, la faiblesse en profession dans le processus de

socialisation au serviece de preservation des patrimoines culturels diminue

I'attraction des patrimoines et entrave la transmission des patrimoines entre les

generations. Pas mal de sites attendent d'etre restaures ou repares.
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- Selon 100% des oppinions, I'autorite doit mettre en oeuvre de facon pressante sa

gestion, son contr61e pour que le Loi sur le patrimoine culturel soit applique

efficacement a la pratique, repondant aux aspirations en ce qui concerne la

protection des sites cultuels, des espaces culturelles, des patrimoines culturels

materie!s dans les villages.

- Basant sur les oppinions des representants des Comites de gestion des sites dans

les villages/hameaux, le fait que l'Etat et les autorites a tous niveaux ne bien traitent

pas encore (en matiere de remuneration) envers les gardiens des sites cultuels (Ies

chefs des personnes preposees, les membres dans le Comite de gestion, ... )

entralne la degradation des sites cultuels et les impacts negatifs sur I'environnement

ecologique et humain. Les responsables des etablissements culturels mettent

seulement I'accent sur les textes administratifs, sur les activites de propagation des

lignes politiques. lis ne sont pas vraiment actifs, dynamiques, ne s'interessent pas a

fond aux localites. De plus, ils ne donnent pas de plans d'action immediates et a

long terme.

Quant aux responsables sur la gestion et la recherche de la profession culturelle

(Bureau de culture et d'information du district, de I'agglomeration), la majorite des

cadres est jeune, manque de connaissances d'ordre culturel tradtionnel, s'y

ajoutant, elle ne fait pas des efforts a se perfectionner, a approfondir ses savoirs,

ceux qui I'entravent a participer a la gestion de culture locale, voire ces personnes

accusent des connaissances aberrantes en terme de specialite ainsi que de besoins

de la vie culturelle.

- En realite, le lien entre I'ecole de tous niveaux avec la preservation, la propagation

de la valeur des patrimoines culturels dans les villages/ hameaux n'est pas encore

resserre. La propagation, I'education demeurent faibles qui n'ont pas fait de grands

mouvements dans la communaute. Actuellement, dans les manuels scolaires visant

a apprendre aux eleves a tous les niveaux, leurs contenus n'abordent pas beaucoup

les legendes traditionels, les fetes populaires sur les dynasties des Rois Hung et sur

I'origine nationale (notament dans le programme de litt e rature des classes de 6e).

- Dans quelques villages, il reste d'ore et deja la contradiction a propos des

oppinions, meme de I'evaluation des valeurs des patrimoines culturels traditionnels

entre I'autorite de la commune avec la communaute locale. A la commune de Xuan

Vien, par exemple, du disrict de Yen L~p, I'autorite a preconise de ne pas permettre

de restaurer les lieux de culte detruits depuis 1975 (en luttant contre la superstition).
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En tant que les grands lieux de ceh§bration dans les fetes traditionnelles locales

d'auparavant, les sites cultuels tels que maison communale de £)<;l.ng, pagode,

pagodon lies au culte des Rois Hung aux 3 villages dans la commune sont

incendies et detruits. Bien que la communaute veule apporter sa contribution

fianciere pour les res~aurer, cependant, I'aut~rite ne le favorise p~s: Les villageois

de Xuan Vien doivent alors participer aux activites rituelles dans la commune

voisine pour satisfaire leurs besoins en la matiere.

Puis que la gestion des terrains et des sites dedies aux Rois Hung se montre faible,

fragile, un grand nombre de sites est occupe (par la propre volonte ou par

I'autorisation de I'administration). En plus, les pouvoirs de certaines localites

autorisent ademolir ces lieux pour la construction des offices ou pour d'autres buts.

- La plupart des habitants demande aux autorites de tous niveaux de plus

s'interesser aux hommes d'affaires qui sont de nature les villageois, ont fait belle

carriere par les activites commerciales. Ces personnes veulent en fait investir a
restaurer, ameliorer les sites cultuels locaux.

Professeur agrege, Docteur Bui Quang Thanh

Chef du groupe d'inventorisation

Le culte des Rois Hung
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DES VILLAGES
.::

UNG DANS LA PROVINCE DE PHO THQRENDANT LE CU(",,"I v1N'~i~\
11::r: ,.;\mnnAT

No. \\ ?;, ,1'lUIU~ ~,A~' Lieu" vri;"r N 1\M

HameauNillag artiel/fr dentiel Communel District
:_~~

'\i; Bourgl
Agglomeration

1. Hameau de ThU'Q'ng Tinh Xa Thanh Xa

2. Hameau de Tinh Xa

3. Village de Lang Thai Ninh

4. Hameau de Bang ThU'Q'ng Bang Thanh

5. Village de Boi Ben Bang LTnh
THANH

6. Hameau de ThU'Q'ng Khai Xuan BA

7. Village de LOng V6 Lao

8. Village de Chua

9. Hameau de Quan DU'O'ng LU'O'ng La

10. Hameau de Quan

11. Hameau de Quan LU'O'ng

12. Quarter Residentiel 16 (Hameau de Mc;iO Ph6)

13. Quarter Residentiel 2 Quang Nc;iP

14. Quarter Residentiel 3

15. Quarter Residentiel 4 (Hameau de Ngoai)

16. Village de V6 (Hameau de Bang Lc;in) VO Y~n

17. Village de Sau (Hameau de Hoang CU'O'ng) Hoang CU'O'ng

18. Village de Giuang Mc;in Lc;in

19. Village de Vang Y~n Khe

20. Village de Nghia

21. Village de Ngan Bc;ii An

22. Hameau de Tan Than Yen N(>i

23. Village de Lem Yen Lu$t H~HOA

24. Village de PhU'O'ng Tra Lien PhU'O'ng

25. Village de Xuan Ang H$u B6ng

26. Village de Ban (Quarter Residentiel 1). Ban H6a
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27. Village de Va Tranh Vc Tranh

28. Village de Cau Xay Am Hc;l

29. Village de Phd Vfnh Bang Gia

30. Village de Ben

31. Village de Banh . . Chinh Cang . .

32. Hameau de TrLPcmg Thiem Vfnh Chan

33. Hameau de Tan Tien

34. Hameau de Tan L$p Minh Tien DOAN

35. Hameau de Phd Nham Phd ThCr
HUNG

36. Hameau de Vfnh Lc;li Hung Quan

37. Hameau de Ke Phdc Lai

38. Hameau de Le Hung S6c Bang

39. Hameau de Binh Ca Tien SO'n

40. Village de Bc;li HO Bc;li NghTa

41. Hameau de Bam Chi Bam

42. Hameau de NgQc Tan NgQc Quan

43. Village de Bang Bich Hung Long

44. Hameau de Bang K~ (Village de Bang K~) Bang Cam CAM

45. Hameau de VIlC Cau Tien LLPO'ng KHE

46. Hameau de My BCrc

47. Hameau de Quyet Tien-Sau Village Tuy Loc

48. Hameau de VIlC Cau (Quarter Residentiel 9) Bourg de Song

49. Bang Vien Village (Quarter Residentiel 4) Thao

50. Village de GQ Phung Xa

51. Village de Cau Ngoi Cap Oan

52. Village de Boai Thanh Nga

53. Village de Go Lang (Quarter Residentiel 4) SO'n Tinh

54. Village de Go (Quarter Residentiel 6 - 7)

55. Hameau de Khong TLPO'c- Village de Chua PhLPQ'ng Vy

(Quarter Residentiel 6)

56. Hameau de Trinh Khdc Van Khdc
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57. Hameau de 6 Ba

58. Village de Th9ch Be (Quarter Residentiel 3) Hien Ba

59. Village de Ben Ba (Quarter Residentiel 5) ChU'O'ng Xa

60. Hameau de Quyet Tien Tuy Loc

61. Village de Binh (Quarter Residentiel 7) Bang Lu~n THANH

62. Hameau de Bao Xa (Quarter Residentiel 5) Bao Xa
THUV

63. PhU'O'ng Giao (Quarter Residentiel 12-13)

64. H9 Bl Trung Xuan Loc

65. Village de Kim B(Pc (Quarter Residentiel 6) Kim B(Pc Ville de

66. Hameau de Kim Bai (Quarter Residentiel 3)
VII;T
TRi

67. Village de Thet (Quarter Residentiel 8)

68. Lau ThU'9'ng Agglomeration

TrU'ng VU'O'ng

69. Hameau de H6a Binh 1 (Quarter Residentiel 7) Agglomeration

70. Hameau de H6a Binh 2 Ben G6t

71. Giai Village (Village de Hang Hai) Agglomeration

Minh Nang

72. Village de TCP Mo (Quarter Residentiel 2) Commune de

Hung La

73. Phu Nang (Quarter Residentiel 4) Agglomeration

74. Hameau de Van Luang (Quarter Residentiel 7) de Van Phu

75. Village de LOng Commune de

76. Village de Co Tich Hy CU'O'ng

77. Hameau de Thuan LU'O'ng Commune de

Song La

78. Hameau de Van Khe -maison communale de Ha Loc Ville de

Thia (Quarter Residentiel 3)
PHU
THQ

79. Hameau de H9 Thanh Minh

80. Village de M90 (Quarter Residentiel 2)

81. Hameau de Thanh Lau (Quarter Residentiel 8)

82. Village Tr~o (Quarter Residentiel 7) LAM
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83. Village de H$u Loc (Quarter Residentiel 2) Bourg de Hung THAO

84. Village de PhU'O'ng (Quarter Residentiel 16) San

85. Hameau de Vi CU'O'ng (Quarter Residentiel 3)

86. Village de Huy SO'n (Quarter Residentiel 14)

87. Village de Vi (maison communale de Bang) - . . . .

Quarter Residentiel 3

88. Village de Ma - Quarter Residentiel12 (T$p Ll,Ic Tien Kien

communal house)

89. Village de Lum (Quarter Residentiel 7 )

90. Ca communal house (Quarter Residentiel 3)

91. Village de Boan Ket- Village de Gia (Quarter

Residentiel 4)

92. Village de Mua - pagode de Quan Mi?c

(Quarter Residentiel 5)

93. Khuan D$u Trung Giap PHU

94. Village de Blnh Phu Nham
NINH

95. Hameau de NOi (Quarter Residentiel 8) Hi? Giap

96. Thanh Thuy Bao Thanh

97. Hameau de Vai Bc,:mg (Quarter Residentiel 2) Xuan Vien YEN
L~P

98. Giai ThU'Q'ng Thang San THANH

99. Village de Choi (Quarter Residentiel 13) Cl,!' Thang
SON

100. Hameau de D~ (Quarter Residentiel 2) Van Mieu

101. Bourg de Ba Mo Bourg de

Thanh San

102. Village Chua (Quarter Residentiel 2) Xuan Quang TAM

103. Hameau de Blnh La (Quarter Residentiel 9)
NONG

104. Hameau de Thanh Uyen (Quarter Residentiel 3) Thanh Uyen

105. Hameau de San CU'ang (Quarter Residentiel 1) Hong Ba

106. Hameau de Hi? Nang (Quarter Residentiel 6)

107. Village de Go DU'Q'c (Quarter Residentiel 2) DiN$u
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108. Village de Gia Kham (Quarter Residentiel 6)

109. Village de Hoang Hanh (Quarter Residentiel 7)

Total 109 HameauxNillages/Quartiers residentiels 74 Communesl

Bourgl

Agglomeration'
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~ ;:: J'\.

N VE KIEM KE KHOA HQC

HUNG VUONG aPHU THQ

Vi~n Van h6a Ngh~ .thu{it Vi~t Nam

I. ThOi gian th\fC hi~n cong tac ki~m ke khoa hQc

+ Giai do:;tn 1 - tu 25 thang 8 d@n 30 thimg 9 nam 2010.

+ Giai do:;tn 2 va 3 - tu 5 thang 10 nam 2010 d@n 30 thang 2 nam 201 L

II. M\lc dich cua dQi ki~m ke khoa hQc

- Khao sat va danh gia thvc tr:;tng cua tin ngu5ng tha HUng Vuang 4ri cac dia

VlJC cu trU cua cQng d6ng nguffi Vi~t trong ph:;tm vi tinh Phli Th9, noi luu truySn hinh

thuc tha ph\illg HUng Vuang .

- Bu6'c d~u, t?P hgp mQt cach co h~ th6ng nhfing dfr li~u cv thS do cQng d6ng

cung c~p, dS danh gia thvc tr:;tng hi~n t6n cua ca sa vftt ch~t cling nhu sinh hO:;tt van

hoa tin ngu5ng -IS hQi lien quan tn;rc ti@p d@n Hung Vuang; ill do, co k@ ho:;tch ti@p

Wc triSn khai ho:;tt dQng suu ~m, bao t6n, khai thac gia tri di san van hoa tin ngu5ng

tha Hung Vuang (nhu da ti@n hanh a nhfing c~p dQ va muc dQ khac nhau ill nhiSu

nam truac day).

- Thu thftp cu li~u khoa h9C theo tieu chi UNESCO d?t ra dS phvc vv cang tac

xay dvng h6 sa, triOO UNESCO cang OOftn "Tin ngu5ng tha cling Hung Vuang"

la Di san van hoa phi vftt thS d:;ti di~n cua nhan lo:;ti.

Ill. v~ dia him ki~m ke khoa hQc

1. lJ{ic tnmg cua ilia him CU' tru Vtl h~ thang sinh hOflt tin ngU'iing - II h{Ji

gfm vOi nghi II thi!phl:lng Hung VU'O'ng:

- H~ th6ng cac lang/than co lien quan d@n vi~c phVng tha va tham dV IS hQi

g~n v6'i tin ngu5ng tha cac OOan vftt thai d:;ti Hung Vuang trong qua khu la r~t

loo, trai dai - rQng tren mQt ph:;tm vi khang gian bao trom g~n kh~p dia ban phia

dang - b~c va tay - nam cua tiOO Phli Th9 (12/13 huy~n, thi, thaOO ph6 - 74/275

xa/phuO'ng/thi tr~n vai 109 lang/than/khu dan cu); d?c bi~t tftp trung a2 vung
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trung tarn la dtC xaJphuemg/thi tr:ln thuQc thanh ph6 Vi~t Tri va huy~n Lam

Thao.

- Trong khong gian van h6a tin nguang t?i h~u h€t ca.c lang thuQc 12

huy~n, thi, thanh ph6 cua tinh Phu ThQ, nhan V?t duQ'c phl;mg tha t?i tUng di

tich, duQ'c ph6i tha v6'i dic nhan v~t khac. Chung toi xac dinh d6i tuqng kiSm k~

bu6'c d~u chu y€u dUng l?i, di sau vao vi~c tha phVng Hung Vuong; cac nhan

V?t khac se duQ'c xem xet nhu cu li~u tham khao dS nh?n di~n quy mo trong

cung mQt khong gian tin nguang.

2. VifC ll;fa chfJn cac lilng il~ tiin hanh kiJm ke, t{ip trung chii yiu vao

mf)t sa van ilJ sau

Can cu vao cac ban NgQc pha, Th~n tich, S~c phong, mQt s6 bC:m chuc van

hi~n dang lUll gifr t?i khu VlJC dSn Hung, cac di~n tha t?i cac xaJ thuQc huy~n

Lam Thao, thanh ph6 Vi~t Tri, ... cung tai li~u Han Nom lUll trfr t?i Vi~n nghien

cUu Han Nom (Vi~n Khoa hQc Xa hQi Vi~t Nam) trong d6 c6 ghi cac tu6'c hi~u,

my tlJ cua Hung Vuong duQ'c cac triSu dinh phong ki€n phong t~ng (chu y€u

hi~n con tu th€ ky XV tra vS sau), vi~c xac dinh cac lang/thon/khu c6 sinh ho?t

tin nguang tha Hung Vuong duQ'c d~t ra theo mQt s6 tieu chi:

- MQt la, day tru6'c h€t phai la nai da va dang hi~n t6n di tich tha phVng

d6i tuqng duQ'c neu dich danh la Hung Vuong ho~c ten cac dai Hung Vuong;

- Hai la, t?i nhfrng nai tha phVng HungVuong, nhung l?i duQ'c dan gian

truySn gQi (theo th6i quen ng~n gQn ho~c vi ly do kieng ky', ... ) b~ng cac my tl!

ho~c hi?u danh nhu: At Son Thanh Vuong, Vi@n Son Thanh Vuong, DQt NgQt

Cao Son va Cao Son Thanh Vuong;

- Ba la, nhfrng nai tha phVng dam bao mQt trong hai tieu chi tren, nhung

chi t6n t?i trong qua khu (nam 1945 tra vS tru6'c), hi~n khong con di tich ho~c

daJdang thanh ph€ tich, v~n duQ'c neu ra dS xem xet, phvc V\l vi~c xac dinh

khong gian van h6a tin nguang tha Hung Vuong tu tru6'c d€n nay_

- Nhfrng dia phuong c6 di tich tin nguang g~n v6'i cac danh xung khac

(Duc Thanh Sa LQc, D?i Vuong Thuqng d~ng th~n, HiSn Lang D?i Vuong,
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HiSn Cong B?i Vuong, Bong Hai B?i Vuong, ...), xet v~ ban ch~t, co biSu hi~n

cua vi~c tha cung Hung Vuong, du<;yc xSp vao di~n t6n nghi, khao Clm sau nay.

Nhin chung, cac lang/thon/khu dan cu du<;yc kiSm ke I~n nay d~u n~m trong

khu V\XC co di~u ki~n t\X nhien tuong tac gifra vung ban son dia, m?t dQ cac day

nui thua d~n tu hu6ng tay - nam (thuQc ph?m vi cac huy~n Yen L?p; Thanh Son,

Thanh Thuy, Tam Nong,Cfim Khe) dSn hu6ng dong - b~c (cac vung thuQc

huy~n Lam Thao, thanh ph6 Vi~t Tri, Phu Ninh, Thi xa Phu ThQ, Thanh Ba,

Boan Hung, H? Hoa), dS r6i chi con h~ th6ng d6i nui th~p nho len gifra vung

d6ng b~ng trung du, quanh khu V\XC Nghla Llnh. Nhin v~ Jich su cQi ngu6n, cach

ngay nay nhi~u nghin nam, nO'i day da tr6 thanh mQt vi tri d~c bi~t, co vi thS

trung tam ca v~ ch~ng duang kh6i nghi~p cua cQng d6ng dan cu, I~n dia ban lich

su xa hQi - van hoa, hinh thanh nen trung tam cua nha nu6c Van Lang do Hung

Vuong I?p nen. Bi~u dS nh?n di~n qua th\Xc dia la, hu6ng lien kSt theo m?ch

kiSn t?O cua d6i nui tu tay - b~c dSn dong - nam tren m~t b~ng ban son dia nay

cling chinh la hu6ng v?n dQng cua 3 dong chu luu 16n: song Thao, song Lo,

sang Ba, gop ph~n hgp l\Xc t?O ra nhfrng dai d~t yen mau ma, thanh nO'i W cu va

I?p cu cho cQng d6ng cu dan ban dia, d6ng thai cling d6n t?O ra/hinh thanh nen

vung d6ng b~ng chau th6 phia h? ngu6n. Chinh vi V?y, mQi ho?t dQng sinh t6n

cua cu dan trong ph?m vi khang gian dia If nay v~ can ban, qua thai gian v~n

chi la nang nghi~p lua nu6c, chan nuai va tr6ng trQt. Cac Cll li~u khao c6 hQc

trong vong tren du6i nua thS ky qua da cho th~y, trong ph?m vi khang gian dia

If nay, hi~n t6n nhfrng di chi cu till, di chi cang xuang, di chi mQ tang, ... cua

cac n~n van hoa khao c6 hQc: Phung Nguyen - B6ng B?u - Go Mun - Bang Son.

Nhin tu goc dQ dia - van hoa, dan cu cua cac tQc nguai Vi~t - Muang co

ngu6n g6c hinh thanh tu lau dai. Tin nguang cua cQng d6ng nay la tin nguang

da th~n, trong do tin nguang tha th~n nui, tha t6 tien, tha thanh hoang va Ph?t

giao r~t d?m net. Nhin v~ ngu6n g6c Jich SU, vung d~t nay n~m trong dia b~m

qu~n cu va giao thoa van hoa Van Lang - Au L?c cua ng5 giao luu gifra vung

d6ng b~ng v6i cac vung van hoa Tay B~c va mQt ph~n Vi~t B~c. Cac thS h~ dan

cu co quan h~ g~n bo m?t thiSt v6i nhau v~ lich su, chinh tri, kinh tS - van hoa

3



xa hQi. Do vung d~t mly trai qua qua trinh hinh thanh lau dai va lUll gifr nhiSu S\1

ki~n lich su quan tn;mg g~n vai nhiSu nghin nam cu tru, d\Illg nuac va gifr nuac

cua nguai Vi~t c6, ben c~nh cac tQc nguai khac.

IV. PhU'O'ng phap thl}'c hi~n

Phuang phap duQ'c su d\lng d~ thu th~p thong tin g6m 'phong v~n bang hoi,

phong v~n sau, ghi chep thong qua thao lu~n nhom, h6i c6 lich su, th6ng ke va

thee quan di~m tOn tn;mg tiSng noi cua cQng d6ng trong vi~c d6ng thu~n vai nQi

dung giai thi~u vS di san van hoa do chinh cQng d6ng sang t~o va ban t6n trong

lich sU. KSt hqp su d\lng phuang phap nghien Clm lien nganh (thu tich hQc, khao

c6 hQc, van ban hQc, ban tang hQc, ... ) trong vi~c phan tich, d6i chiSu, so sanh

cac ngu6n tu li~u d~ xac dinh d6i tuqng khao sat, ki~m ke.

V. MQt sa kh6 khan

- Tren buac duang phat tri~n cua lich su xa hQi va nhfrng biSn d6i cua ca

t~ng dia li t\1 nhien, cua nhiSu giai do~n t6 chuc hanh chinh khac nhau, nhiSu dia

danh da bi biSn d6i, nhiSu dia danh Cll da bi thay thS b~ng thu ngon ngfr hi~n

d~i, nguai am hi~u khong con, thS h~ tre khong duQ'c tiSp nh~n mQt cach h~

th6ng va bSn vfrng tu nhfrng hinh thuc trao truySn b~ng van ban hQc, nhiSu

cuang V\1C hanh chinh da biSn cai, thay d6i ho~c ma rQng (ca vS dia V\1C cu trli

l~n ten gQi hanh chinh), nhiSu t~p t\lC sinh ho~t tin ngu6ng va th\1c hanh IS hQi bi

mai mQt so vai thai ky cach day vai ch\lc nam (d~c bi~t la so vai nam 1945 tra

vS truac), ben c~nh S\1 l~n at cua van hoa duang d~i d6i vai van hoa c6 truySn.

S\1 tiSp n6i sinh ho~t van hoa truySn th6ng gifra cac thS h~ bi ng~t quang do

chiSn tranh va diSu ki~n lich su - xa hQi.

- Trong qua trinh tiSn hanh diSu tra tr\1c tiSp t~i cac dia phuang, chung tOi

nh~n th~y, r~t nhiSu di tich g~n vai tin ngu6ng ph\lng tha Hung Vuang (dinh,

dSn, chua, miSu) da bi pha huy ho~c dang xu6ng c~p nghiem trQng. Khong it cac

di tich tha t\1 duQ'c nguai dan khi ph\lc d\Illg da chuy~n sang t~i vi tri hoan toan

mai, hi~n d~i hoa trong kiSn truc va do v~y, khong con/khong co suc hut vS m~t

Him linh vai cQng d6ng.
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- T(;1.i h~u kh~p dic dia phuong duQ'c kiSm ke, dQi ngfi can bQ qwin ly van

hoa va can bQ Hinh d(;1.o c~p xff h~u hSt dSu tre tu6i, nang h,rc hiSu biSt vS van hoa

truySn th6ng con h(;1.n chS ho~c ySu kern, khong dap Ung duQ'c nhu c~u qwin ly

van hoa va giup cQng d6ng suu t~m, nghien Clm, bao t6n di san cua dia phuong.

Chinh vi V?y, nhiSu di tich co gia tri bi h~y hO(;1.i, xu6ng c~p 'cua cac

lang/thon/khu chua duQ'c quan tarn dS l?p kS hO(;1.ch phvc h6i (thong qua hinh

thuc xff hQi hoa) ho~c dS d(;1.t cac c~p co th~m quySn th~m dinh, c~p kinh phi

phvc d1Jl1g, sua chua, ton t(;1.o ...

- Trong khoang chvc nam tra l(;1.i day (tu 1996), h~u hSt cac dia ban dan cu

nguyen la thon, xom, tr(;1.i ho~c lang dff duQ'c chuySn d6i/phan chia thanh cac khu

dan cu, danh s6 tu th~p dSn cao (khu 1, khu 2, khu 3, ... ). Thl,Ic tS do vo hinh

dung dff xoa d~n mQt cach tl,I nhien ten gQi truySn th6ng cua hang 10(;1.t xom,

lang, nhfrng tl,I danh v6n dff di theo cQng d6ng dan cu hang nghin nam, an sau

vao tiSm thuc van hoa con nguai, g~n v6'i d~c diSm, ngQn ngu6n xu~t xu l?p

xom, l?p lang cung hang 10(;1.t cac gia tri van hoa truySn th6ng khac. C(;1.nh do, co

nhfrng lang/thon, do di~n tich cu tru rQng, dan cu dong, dff duQ'c chinh quySn

chia thanh nhiSu khu dan cu. Va nhu V?y, g~n nhu chi co khu dan cu trl,Ic tiSp

hi~n t6n di tich tin ngu5ng la quan tarn, hiSu biSt (a nhfrng muc dQ khac nhau)

vS d6i tUQ'llg tha phVng a dia phuong minh. Cac khu dan cu khac lam vao tinh

tr(;1.ng tarn ly bi xa rai di tich tin ngu5ng, y thuc cung trach nhi~m d~n phai nh(;1.t,

mang tinh khach thS hoa.

- Thl,Ic tr(;1.ng cho th~y, nhiSu di tich tin ngu5ng g~n trl,Ic tiSp dSn vi~c tha

phVng Hung Vuong akha nhiSu lang que dff bi pha huy (do nhiSu nguyen nhan

khac nhau) tu hang chvc nam vS tru6'c. Khong gian tha tv va sinh hO(;1.t tin

ngu5ng amQt s6 lang/thon bi chinh quySn c~p xff ho~c tu nhan su dVng, chiSm

dvng. Do V?y, vi~c h6i c6, phvc d1Jl1g di~n m(;1.o sinh hO(;1.t tin ngu5ng xa xua a
nhiSu thon/lang la b~t kha ho~c ma nh(;1.t. DiSu do gay ra nhfrng t6n th~t van hoa

kho bu d~p n6i.

- Tin ngu5ng tha Hung Vuong v6n la mQt hi~n tr(;1.ng sinh hO(;1.t van hoa

xu~t phat tu mQt thai d(;1.i duQ'c truySn luu b~ng huySn tho(;1.i. MQi nhan V?t lien
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quan dSn thai d~i c6 xua nay, khi duQ'c dan gian tOn sung, dua nh~p vao tin

ngu5ng tha ph\lng, trai hang nghin nam, da duQ'c nhao n~n, tiSp biSn qua nhiSu

lap van hoa tin ngu5ng phong t\lC, t~p qwin lang que. Chinh vi v~y, khi cung

hi~n t6n trong mQt khong gian ph6i tha, ten gQi cua chu di~n tha nhiSu khi r~t

kho nh~n di~n. Sv ma ao, biSn hoa (do t\lC hem, do quan ni~m ho~c nh~n biSt)

cung nhu chuySn hoa gifra d.c vai duQ'c tha tv (gifra Hung Vuong va cclc nhan

v~t thuQc/lien quan dSn thai d~i Hung Vuong) tren thvc tS akha nhiSu lang hi~n

t~i r~t kho phan tach.

- Do thai gian thvc hi~n vi~c kiSm ke - diSu tra eo hvp va s6 can bQ chuyen

mon thvc hi~n co h~n nen vi~c t~p hQ'P va khai thac tu li~u cung cQng d6ng con

h9-n chS... DiSu nay ph~n nao anh huang t6i kSt qua kiSm ke, nghien Clm, d~c

bi~t la vi~c th~m dinh nhfrng biSu hi~n cua d~c trung di san va h~ th6ng ngon

ngfr c6, g~n v6i sinh ho~t IS hQi truySn th6ng noi rieng va sinh h09-t van hoa

cQng d6ng lang xa noi chung.

VI. MQt sB thu~n lQ'i

- Trong thai gian tiSn hanh kiSm ke cua nhom nghien Clm, chinh quySn va

dQi ngu lam cong tac quan ly van hoa xa, huy~n va dQi ngu cac truang thon da

thuang xuyen trvc tiSp va quan tarn chi d9-o, giup dO' C\l thS, t9-0 diSu ki~n thu~n

lQ'i dS dap ling mQi yeu c~u d~t ra cua cong vi~c kiSm ke. D~c bi~t, cac truang

thon, cac bi thu chi bQ, can bQ van hoa thuQc cac thon/khu t9-i h~u hSt cac huy~n

da trvc tiSp tham gia t6 chilc nhom thao lu~n t~i dia phuong, tham gia chu dQng

giai quySt mQi v~n dS nay sinh trong qua trinh thao lu~n nhom d9-i di~n cQng

d6ng, nh~m cung c~p thong tin cho vi~c diSu tra - kiSm ke.

- T~t ca nhfrng nguai dan (d~c bi~t la cac b~c caD nien, cac thanh vien trong

cac ban khanh tiSt) trvc tiSp ho~c gian tiSp tham gia vao cong vi~c cung c~p

thong tin t9-i da s6 cac thon dSu nhi~t tinh, co quan diSm d6ng thu~n v6i nhu c~u

bao t6n, khai thac va trao truySn di san sinh h09-t tin ngu5ng va IS hQi lien quan

dSn Hung Vuong t~i dia phuong. NhiSu b~c caD nien da cung c~p nhfrng tu li~u

quy do ca nhan tv suu t~m, bien s09-n ho~c bien dich, lam tai li~u tham khao t6t

cho qua trinh tra lai phiSu diSu tra.
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- Sv giup dO' t~n tinh, chu dao cua cac vi trong cac ban qwin ly di tich, hQi

nguai cao tu6i t~i cac them v@ cong tac t6 chuc, tham gia di@u h~mh thao lu~n

nhom d~t yeu c~u chfit lUQ'Ilg d@ ra cua nhom nghien cUu.

VII. K~t qua di~u tra - ki~m ke

Dva vao nhfrng thu~n lqi va 'kh~c phvc nhfrng kho'khan tren, nhom nghiSn

CUu da thu duqc nhfrng kSt qua nhfit dinh. Ngu6n tai li~u va thong tin do nhom

d~i di~n cQng d6ng cung cfip, thong qua phiSu di@u tra da duqc t~p hqp, cho

phep kh~ng dinh: Day la ngu6n tu li~u tuang d6i phong phu, co nhi@u thong tin

mai, co h~ th6ng v@ sinh ho~t tin ngu6'ng va thvc hanh IS hQi g~n vai Hung

Vuang trong lich sir va duang d~i.

Buac d~u co sv nh~n di~n cv thS v@ cac di tich lich sir - van hoa t~i 12

huy~n, thi xa, thanh ph6 (C~m Khe, Doan Hung, H~ Hoa, Lam Thao, Phu Ninh,

Tam Nong, Thanh Ba, Thanh San, Thanh Thuy, Yen L~p, Thi xa Phu ThQ va

Thanh ph6 Vi~t Tri) vai 1221ang/thon/khu dan cu, nhom kiSm ke th6ng ke buac

d~u, nh~n thfiy trong do co 46 lang/thon (t~i 29 xa/phuang/thi trfin) co lien quan

trvc tiSp dSn sinh ho~t van hoa IS hQi cua dia phuang g~n vai sinh ho~t van hoa

tin ngu6'ng tha Hung Vuang va ten gQi di~n tha (theo nguai dan) dich danh la

nai tha tv Hung Vuang, ho?c ten cua mQt trong s6 18 dai Hung Vuang. S6

lUQ'Ilg cac lang/thon hi~n t6n sv g~n kSt vai cac nghi IS tha phVng Hung Vuang,

nQi dung thvc hanh nghi IS va sinh ho~t van hoa trong cac ngay hQi, t~p trung

dong tren dia ban huy~n Lam Thao va thanh ph6 Vi~t Tri. Sv hi~n t6n cua mQt

s6 IS hQi g~n trvc tiSp dSn tin ngu6'ng tha phVng Hung Vuang t~i mQt s6

lang/thon cua huy~n C~m Khe (lang Kh6ng Tuac), Lam Thao (hai thon Tr~o,

Vi), Vi~t Tri (lang Hung Lo) kem theo cac vSt tich v~t chfit cv thS (ao d~m, thao

truang luy~n quan cua Hung Vuang , nai vua dUng ngva tham dan, nai vua

cung dan don xuan vui TSt, nai vua d~y dan tr6ng lua, ... ) cung hang lo~t nhfrng

dia danh c6, da chua dvng trong do nhfrng thong tin quan trQng, gap ph~n

nghien CUu van hoa va tin ngu6'ng phong tvc cua nguai Vi~t - Muang c6. Song

hanh vai cac di tich tin ngu6'ng tren, hi~n co 139 di tich t~i 52 xa (76

lang/thon/khu) cua 12 huy~n da va dang hi~n t6n cac ca sa tha tv mang cac danh
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xung oou Cao San ThaOO Vuang, J:)Qt NgQt Cao San, At San ThaOO Vuang,

ViSn San ThaOO Vuang.

VIII. MQt sa k~t qua cl} th~ rut ra tir cUQc di~u tra - ki~m ke

Cac tu Ii~u thu th~p duqc tu cUQc diSu tra bao g6m nhiSu nQi dung, co thS

chia th~mh 2 mang chiOO: tu Ii~u dinh Iuqng (diu ySu sir d1;mg phuO'llg phap diOO

Iuqng OOu ph6ng v~n bang h6i, th6ng ke ... dS thu th~p tu Ii~u) va tu Ii~u diOO

tinh (duqc thu th~p bai cac phuang phap h6i c6, dan tQc hQc, ...).

Cac thang tin nay phan anh vs: al Nhfrng ho~t dQng siOO ho~t van hoa tin

ngu5ng va IS hQi g~n v6i Hung Vuang, diSn ra trong qua khu; bl Cac ho~t dQng

siOO ho~t van hoa tin ngu5ng va IS hQi g~n v6i Hung Vuang trong hoan caOO

duang d~i; c/Nhfrng d?c diSm Co' ban cua siOO ho~t tin ngu5ng tha ph1;mg Hung

Vuang; dl Thvc tr~ng van hoa v~t thS g~n v6i sinh ho~t tin ngu5ng va thvc haOO

IS hQi; va, el Nhfrng v~n dS d?t ra trong qua triOO t6 chuc bao t6n, khai thac gia

td van hoa cua siOO ho~t tin ngu5ng va IS hQi lien quan dSn cac Hung Vuang noi

rieng va cac OOan v~t thai d~i Hung Vuang noi chung.

1. Nhfrng ho~t dQng sinh ho~t van hoa tin ngU'o-ng, l~ hQi di~n ra trong

qmi khrr

1.1. vJ sinh hOflt van h6a tin ngzding

Nhin vS khai thuy, Co' sa v~t ch~t ph1;lc V1;l cho sinh ho~t van hoa tin ngu5ng

a t~t ca cac Iang/than v6n dff duqc cQng d6ng t~o I~p tu OOiSu tram nam, du6i

cac hiOO thuc kiSn truc dinh, dSn, chua, miSu, trong do s6 Iuqng diOO chiSm tren

90%. Nhin vao b~m th6ng ke di tich tha tv, co thS nh~n biSt th\1'c tS phan b6, t~o

I~p Co' sa v~t ch~t ph1;lc V1;l siOO ho~t tin ngu5ng tha Hung Vuang cua cQng d6ng

a tiOO Phli ThQ co s6 Iuqng Ian. T~i 46 Iang/than co nai tha t\1' mang dich

danhlten gQi Hung Vuang dff va dang hi~n t6n 43 diOO, 6 dSn va 2 chua. T~i 76

Iang/than co nai tha tv g~n v6i cac ten gQi OOan v~t tha ph1;lng Cao San Minh

Vuang, J:)Qt NgQt Cao San, At San ThaOO Vuang, ViSn San Thanh Vuang, dff

va dang hi~n t6n 99 diOO, 15 dSn, 7 miSu, 11 nghe, 7 chua.

Theo tu li~u h6i c6 tu cac b~c cao nien t~i h~u hSt cac Iang/than, tu nam

1945 tra vS tru6c, ca sa v~t ch~t ph1;lc V1;l cho vi~c tha ph1;lng Hung Vuang noi
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rieng, cac nhan v~t duqc tha phl;mg khac noi chung tren d~t Phli ThQ, da duqc

t~o dvng qua 2 giai do~n. Tu thS ky X tra vS tru6c, h~u hSt cac nai tha tl,I (dinh,

dSn, miSu) g~n nhu duqc t~o l~p b~ng tranh tre, nua la, mQt s6 nai xay dvng

b~ng nha san dS tranh thli dfr va mua If1. KS tu triSu Ly tra di, nh~t la du6i triSu

d~i nha Le (thS ky XV), du6i Sl,I cho phep cua chinh quysri hang t6ng va triSu .

dinh, cQng d6ng nguai dan Phli ThQ da (cling nhu h~u kh~p cac dia phuang khac

tren ca nu6c) huy dQng cQng d6ng xay dVng nai tha tv (ca vS m~t khuon d~ng

kiSn truc l~n bai tri nQi th~t) acac lang mQt cach hoanh trang, bS thS, di kern v6i

no la cac IS hQi nao nhi~t, trang trQng, linh thieng. Ben c~nh vi~c quan tarn dSn

cac di tich thong qua cac s~c phong, chiSu d\l, nha nu6c phong kiSn con chu

truang cho phep cac lang que d~u tu trimg tu, tu sua ho~c ton t~o cac ca sa v~t

ch~t ph\lc V\l tin ngu5ng tarn linh va coi do nhu mQt thu cong C\l vo hinh, gop

ph~n h6 trq cho thiSt chS va bQ may cai tri cua chinh quySn cac c~p.

Tu sau Cach m~ng thanh Tarn 1945, do h~n chS vS nh~n thuc cua mQt s6

c~p chinh quySn, cung v6i sv tac dQng cua thai gian, khi h~u tv nhien, h~u hSt

(khoang 90%) cac di tich tha tv (dinh, dSn, chua, ... ) cua tinh Phli ThQ bi huy

ho~i ho~c tra thanh phS tich. Thai gian cac di tich bi pha huy n~ng nh~t la vao

cac nam 1956-1957, 1961 va 1975. Phai dSn d~u nhfrng nam 90 cua thS ky XX

tra l~i day, nhiSu dia phuang m6i co diSu ki~n vS m~t phap ly va ca sa v~t ch~t

dS ph\lc dvng, ton t~o, tu sua va khoi ph\lc cac ca sa tha tv, ph\lc V\l cho nhu c~u

sinh ho~t van hoa tin ngu5ng a tling dia phuang. Do hoan canh va diSu ki~n

kinh tS, ph~n lan cac di tich duqc ph\lc dvng dSu co quy mo nho han va sa sai

trong kiSn truc.Tuy nhien, trong s6 cac dia phuang v6n co cac di tich tin ngu5ng

tha Hung Vuang, v~n con khoang 20% di tich t~i cac lang/thon hoan toan bi xoa

s6 (phS tich), v6i nhiSu ly do/nguyen nhan chu quan va khach quan khac nhau.

Co thS noi, tu thai diSm Vi~t Nam bu6c vao giai do~n "d6i m6i", cQng d6ng cac

lang que m6i co diSu ki~n ph\lc hung kinh tS, van hoa len t~m can - rQng m6i,

trong do co sv khoi ph\lc, ph\lc dvng nhfrng net sinh ho~t van hoa truySn th6ng

co gia tri cua dan tQc. Nh~n di~n thvc tr~ng hi~n t6n cua cac di tich cling nhu

tiSp nh~n y kiSn cQng d6ng, da s6 cac lang que v6n co di tich va sinh ho~t tin
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ngu5ng tha Hung VuO'ng noi rieng, sinh hoe:tt van hoa tin nguang noi chung,

dSu co nhu c~u duqc h6 trq vS m~t chu truang va kinh phi dS khoi ph\lc, ph\lc

d\ffig ho~c ton te:to, nang c~p cac khu tha tl,I, dam bao dap ilng mQt cach tich

Cl,IC nh~t nhu c~u sinh hoe:tt van hoa cQng d6ng hi~n te:ti va lau dai.

1.2. vJ cac ban thiY

Tren thl,Ic dia, co thS nh?n th~y, trong s6 181 dinh, 15 dSn (trong do co 43

dinh, 8 dSn duqc nguai dan gQi dich danh la nO'i tha tl,I Hung Vuang), cach bai

tri di~n/ban tha Hung Vuang cung nhfing nhan V?t duqc ph6i tha chu y@u t?P

trung vao cac ngai bai vi chu di~n tha kern bat nhang. MQt s6 di~n tha co them

ban tha cong d6ng. Nhin chung, cac di~n/ban tha Hung Vuang dSu duqc te:t0 l?p

theo khuon mau cua ban tha t6 tien te:ti h~u kh~p cac gia dinh trong cQng d6ng

nguai Vi~t. N@u l~y nlii Nghla Llnh lam trung tarn cua tin ngu5ng tha Hung

Vuang, thi cac di tich tha tl,I cang gian cach vS khong gian, cang thS hi~n Sl,I bai

tri di~n /ban tha mQt cach gian dan, khong c~u ky nhu cac lap lang tha tl,I trong

cac di~n tha do chinh quySn phong ki@n xac l?p tu cu6i dai H?u Le d@n cac triSu

vua nha Nguy@n sau nay.

1.3. vJ II v{lt diing cung, thiY tl!'

L@ V?t chufin bi cho cac bu6i l@ (tu l@ m6' clra dinh/dSn d@n l@ ruac, l@ dong

cira dinh/dSn) 6' h~u kh~p cac dia phuang g~n nhu gi6ng nhau: Bao g6m xoi/

o~m, hoa qua, ruQ'U, vang huang, ge:t0, mu6i, ga lUQc (b~t bUQc phai la ga tr6ng

thi@n, to, d~p ma), thit lqn s6ng (b~t bUQc phai la lqn den), banh chung va banh

day (hai loe:ti banh nay chu y@u duqc nguai dan cac lang thuQc Lam Thao va

thanh ph6 Vi~t Tri dang cling). Ngoai ra, mQt s6 lang con cling ca chep (lang

Bao Xa thuQc Thanh Thuy, lang B@n Ba thuQC Cfim Khe). Rieng cac lang Tr~o,

Vi (Lam Thao), Hung Lo (Vi~t Tri), khi cling lqn (b~t bUQc phai la lqn den),

thuang d~t ca con da m6 se:tch, kern theo mQt nhlim lOng ce:t0 tu than lqn va mQt

bat/ho~c t~t ca s6 ti@t lqn c~t duqc. MQt s6 lang/thon cua cac huy~n He:t Hoa,

Boan Hung, Yen L?p le:ti quy dinh d6 dang l@ phai co thit trau den.

BiSu d~c bi~t, trong l~ lang cua cac lang/thon khi chufin bi l@ V?t la, t~t ca

nhfing nguai duqc phan c6ng chufin bi l@ V?t, dSu phai ll,Ia ch9n cfin trQng, tu
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chQn ga, chQn IQ1l, chQn g~o, chQn la goi baoo, ... cho dSn vi~c c~n trQng ngay ca

tu llic goi baOO, mb ga, chQc tiSt IQ1l. D6i v6i, d6 tha cling lam tu dQng v~t (lQ1l

den, ga, trau, ... ), h~u hSt cac lang dSu co cach thuc quy diOO ch~t che vS cac

m~t: ChQn gia diOO duQ'c nuoi v~t tha (la gia dinh s6ng hoa thu~n, lam an t6t,

kiOO tS vfrng, duQ'c dan lang quy mSn, trong nam khong co tang;... ); vi tri nuoi

phai can rao, s~ch se; d6 d\l11g thuc an phai m6i (mua bat m6i, ch~u m6i, lam

chu6ng tr~i m6i); thuc an cho v~t nuoi phai ngon, s~ch. MQt s6 lang con c~u ky

khi chQn hai ho~c ba gia diOO cung nuoi mQt lo~i v~t, g~n ky IS hQi, ca lang xem

xet h,ra chQn, ch~m con v~t d~p OO~t, beD kh6e va co dang chu~n OO~t dS lam d6

tha cling. Khi giSt thit IQ1l, kieng ky, chQc tiSt IQ1l ra mau den (phai la mau tiSt

h6ng tuai). Khi lam long va IUQc ga, kieng lam rach da ga, kieng OOling ca con

vao n6i nu6c soi (phai treo len que/g~y phia tren mi~ng n6i va dQi tirng gao

nu6c soi t6i khi ga chin, ... ). V6i lo~i d6 tha b~ng hoa qua, xua kia, dan lang con

c~u ky chQn 5 lo~i qua khong co h~t (co h~t duQ'c coi la pham t1,1C) va chi duQ'c

phep tim kiSm tren maOO d~t minh t1,1 cu va lam an, khong l~y tu nai khac! NSu

vi ph~m cac quy diOO b~t thaOO van nay, dan lang cho r~ng trong nam se chan

nuoi, tr6ng trQt th~t bat, con nguai 6m dau, b~OO t~t.

Ben c~oo OOfrng IS v~t ph1,1c v1,1 vi~c tha cling mang tiOO phb biSn trong

cQng d6ng cac lang/thon co siOO ho~t tin nguang tha cling cac vua Hung, hi~n

con co thS OO~n th~y nhfrng net d~c trung rieng bi~t mang tiOO biSu tUQ1lg trong

d6 cling tS cua mQt s6 lang/thon. Do la IS v~t cling tS cua thon cb Tich, xa Hy

Cuang, thaOO ph6 Vi~t Tri, trong do con xu~t hi~n 3 don m~ nh6 xaOO t6t, duQ'c

bay tren mam ben c~nh nhfrng mam xoi, mam ga, mam g~o, ... v6i u6c nguy~n

c~u "phong dang hoa c6c", cay c~y thu~n chiSu, mua m~mg bQi thu. Trong IS tS

cua cac thon Vi, Tr~o thuQc thi tr~n Hung San, Lam Thao, d6 tS IS ngoai OOfrng

thu quen thuQc, con phai dang IS mQt "ong" voi mau den co du banh, yen cuang,

2 "ong" ngva (mQt "ong" mau h6ng, mQt "ong" m~lU tr~ng) dSu duQ'c lam b~ng

nua dan, phSt gi~y, to nhu th~t. Ben suCYn "ong" voi va 2 "ong" ngva phai lam

kern mQt 6ng nua dS th~p huang cho dSn khi hoa ngay cu6i hQi. Nguai dan tin

r~ng, v6i hai "ong" ngva nay, duc vua va thanh th~n co phuang ti~n ngao du, di
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l?i cham nom dfm Emh, che cha m6i khi dan Emg g~p gi6 bao, lu 11,1t, b~nh t?t.

(Xem them: Bui Quang Thanh - Offerings to Hung Kings ,0 Vietnam academy of

social sciences, 6 (146) - 2011).

1.4. vJ vi~c llJ'a ch(Jn nguiJi ti li
Trn6'c< day, ben C?nh vi~c chQn l\1'a thu nhang cho <nai tha t\1' thuang xuyen

trong nam, vi~c l\1'a chQn chu tS luan duQ'c cClc Emg/than tuan thu mQt cach kh~t

khe, c~n trQng. Du6'i thai phong kiSn (nam 1945 tra vS tru6'c), vi~c c~t cu, l\1'a

chQn ngai chu tS thuang do hQi d6ng huang ly, chuc s~c, ky m\lc trong xa dS

xu~t va quySt dinh. Sau nay, t?i cac lang, vi td nay chu ySu do cac b?c truang

Uio va d?i di~n cac dang hQ xem xet, quySt dinh. Nguai duQ'c chQn lam chu tS

ban gia cung phai d?t duQ'c nhfrng tieu chu~n b~t bUQC: la dan ang, da len laD

(ngoai 50 tu6i), am hiSu cach thuc tS IS, co d?o duc tu cach t6t, duQ'c cQng d6ng

tin tuang, kinh trQng, gia dinh haa thu?n va d~c bi~t la phai khang vuang tang

ma. Khi nguai nao da duQ'c cac b?c can nien va dan lang chQn lam chu tS trong

IS hQi s~p diSn ra, phai tuan thu mQt s6 quy dinh b~t thanh van: Do la phai tranh

d\1' cac dam tang, khang laD dQng n~ng nhQc dS gift suc khoe, kieng sinh ho?t VQ'

ch6ng dS gift chay tinh. Tu ngay duQ'c chQn chu tS, t\1' than nguai do phai luy~n

t?P cac dQng tac IS bai cho thu~n th\lc, haa nhuySn v6'i dQi tS, nSu m~c l6i se bi

lang b~t V? Trong thai gian luy~n t?P, vi chu tS tu nam tru6'c co trach nhi~m

theo kern dS truySn d?y cach tS IS, u6n n~n ho~c chi baD cac nghi thuc tS IS c~n

thiSt cho chu tS m6'i. Ngoai ra, nguai vinh d\1' duQ'c chQn lam chu tS phai dam

baD co mQt gia dinh vfrng vS kinh tS, du suc chi phi cho vi~c t6 chuc sinh ho?t IS

hQi, tu vi~c mai nuai cac phuang nha tra, phuang bat am, cac nhom van ngh~

(hat cheo, ca tnl, hat xoan, ... ) cho dSn anh em, khach khua xa g~n cua gia dinh,

tu ngay ma cua nai tha t\1' khai hQi dSn khi dong hQi.

D6i v6'i vi~c l?p dQi tS, mQi tieu chi co giam nh~ han, chu ySu la cac b?c

trung nien tra len, co d?o duc, hiSn lanh, doan kSt v6'i lang x6m va khang co

tang. Ho?t dQng cua dQi tS da co chu tS dUng ra diSu hanh va nhfrng nguai am

hiSu cach thuc tS cling truySn d?y (thuang la nhfrng nguai thuQc dQi tS IS tu

nhfrng nam tru6'c), hu~n luy~n trong khoang thai gian nh~t dinh.
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1.5. vJ sinh hOflt II h(Ji truyJn thtmg

Theo nhCing tu li~u h6i c6 cua cac b?c cao nien at~t ca 196 than/lang, IS

hQi t~i cac dia phuong truac day (tu 1945 tra vS truac) t6 chuc thuemg nien,

muc dQ va ph~m vi co sg khac nhau gifra cac than/lang (tuy theo diSu ki~n v~t

ch~t va hoan cfmh xa hQi, truySn th6ng tin ngu5ng, phong tl,lC, t~p quan, ... ).

Co 2 lo~i IS hQi dugc thgc hanh thuemg nien trong qua khu:

- LS hQi hang t6ng (lien kSt gifra mQt s6 lang trong t6ng ho~c cac lang co

quan h~ kSt ch~, tha chung mQt thanh hoang);

- LS hQi rieng cua tirng lang/than theo thai gian khac nhau (do nhan S\f

cac giap dong vai tro nong cQt).

Phfin loo diSn ra vao khoang thai gian thang gieng ho~c gifra thang tarn va

thang chin am lich hang nam.

VS chu thS t6 chuc va diSu hanh IS hQi: Theo quy dinh cua chinh quySn

phong kiSn, tu truac Cach m~ng thang Tarn 1945, HQi d6ng chuc s~c hang T6ng

dUng ra trgc tiSp t6 chuc va diSu hanh nhfrng IS hQi ma trong do, cac nhan V?t

lam chu di~n thfin dugc triSu dinh ban s~c phong, chiSu chi. Vai IS hQi rieng

tirng lang, hinh thuc t6 chuc do cac giap trong tirng lang hgp suc dUng ra lam

nhi~m Vl,l phl,lc Vl,l hQi, dam nhi~m cac chuc trach, cang vi~c do HQi d6ng truang

lao cua lang quy dinh. Kinh phi dung cho sinh ho~t IS hQi dugc thu tu hai ngu6n:

Ngu6n thu nh~p tu cang diSn cang th6 (do triSu dinh ho~c chinh quySn sa t~i)

c~p rieng cho nha dSn hang nam va ngu6n xa hQi hoa tu dong gop cua trai dinh

cac giap tham gia thgc hanh IS hQi.

VS diSn trinh IS hQi: Hfiu hSt cac bu6i thao lu?n nhom dS cung c~p thang

tin cho vi~c kiSm ke dSu di dSn nh~n dinh: DiSn trinh cua mQt IS hQi alang que

phl,lng tha Hung Vuong noi rieng, xua kia a d~t Phli ThQ dSu da d~ng, cfiu ky va

phuc t~p. Hi~n t~t ca cac lang/than dSu khang co tu li~u ghi chep thanh van nao

(tu van bia, th~n tich, huong uac, ... ) ghi chep quy dinh cho cac buac tiSn hanh

diSn trinh IS hQi. Vi~c thgc hanh dugc thgc thi theo td nha va tu cac thS h~ truac

truySn l~i. Co mQt s6 net chung theo quy dinh (b~t thanh van) trong cung cach tS

IS va ruac ki~u cua diSn trinh IS hQi. Ba s6 thuang ruac theo IQ trinh tu miSu
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(ho~c nghe) vS dinh ho~c dSn; va ruac tu dinh ho~c dSn di quanh lang, r6i tr6 vS

nai xu~t phat. Thu tv cac dQi ruac cling theo quy dinh chung: Lfrn lugt: la dQi

mlia r6ng/lan, dQi ca thfrn, dQi ki~u IS, phuang bat am, hai hang bat bl'ru va bat

khi, dQi ki~u long dinh (ruac 16 nhang), dQi ki~u ngai va bai vi, dQi tS, cu6i cung

la clan chling.

1.6. vJ cac sinh hO(lt tin ngU'ifng Vtl tro chui dim gian tli kern

Xung quanh diSn trinh cua hoc:tt dQng thvc hanh cac nghi IS tha phl,lng

Hung Vuang va cac nghi thuc ton vinh tc:ti sinh hoc:tt IS hQi, gfrn nhu trong t~t ca

cac khong gian thieng cua sinh hoc:tt tin ngu6ng d~c bi~t nay, cQng d6ng dan

chling tc:ti nhfmg nai co di tich tin ngu6ng tha Hung Vuang dSu t6 chuc them

nhiSu hinh thuc sinh hOc:tt van hoa mang biSu tu9'11g tin ngu6ng dQc dao, thS hi~n

nhfmg net d~c trung cua nghS nghi~p, cung cach th~m my va nh?n thuc cua

minh vS tv nhien, xff hQi. Co thS nh?n ra mQt s6 chu dS sinh hoc:tt tin ngu6ng ca

b~m duqc thvc hanh qua cac hinh thuc diSn xuang ngh~ thu?t dan gian nhu sau:

- Sinh hoc:tt tin ngu6ng g~n vai nghi IS mang tinh ph6n thvc: dung sinh thvc

khi dff cach di~u lam d6 tha, diSn xuang dQng tac trai gai giao ph6i qua tro tung

r1.

- Sinh hoc:tt tin ngu6ng g~n vai y ni~m va mong uac cua nghS tr6ng Ilia

nuac: ruac nuac tu gifra song vS lam nuac tha, dung mc:t lam V?t tha.

- Sinh hoc:tt tin ngu6ng g~n vai vi~c tai hi~n sv nghi~p, cong trc:tng cua nhan

V?t duqc phl,lng tha: mo phong dQng tac vua dc:ty dan c~y Ilia, cong chlia dc:ty dan

nuoi t~m d~t vai, vua dc:ty dan di san.

- Sinh hoc:tt tin ngu6ng g~n vai vi~c giai thich mQt s6 hi~n tu9'11g d~c bi~t

cua tv nhien va xff hQi: dung tiSng hli gQi/tim nhau trong dem khi lc:tc gifra rUng,

vua dc:ty clan cach lam tiSt canh khi thit 19'11.

- Sinh hoc:tt tin ngu6ng g~n vai nhfmg sang tc:t0 dQc dao cua thai ky kh6i

ngu6n dvng nuac va gifr nuac cua dan tQc: vua dc:ty dan nuang thit sau cUQc san,

vua dc:ty dan cach cung nhau luy~n v5 thu?t, cung ten, vua dc:ty dan dvng lang

ban quay qufrn ben nhau dS 6 va baD v~ nhau.
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- Ba s6 cclc dia phuong, ooat la dic thonllang n~m xa Cl:lc thi tu, thaOO ph6

dSu g~.p nhau 6 hiOO thuc IS c~u dao (c~u tai, c~u mua thu~n gio hoa, c~u binh

an, c~u diOO, ...) trong quei triOO tha ph\lng Hung Vuong.

Song haOO v6i Cl:lc hoe;tt dQng diSn xuOOg mang tiOO nghi IS va tin ngu5ng

van hoa trong khong gian thieng tha ph\lng Hung" Vuong va Cl:lc OOan v~t ph6i

tha, h~ th6ng cac tro chai dan gian duqc th\fc haOO b6i S\f tham d\f cua OOiSu lua

tu6i, g~n ch?t v6i ky UC truySn th6ng va th@ hi~n OO~n thuc th\fc te;ti cUQc s6ng

cling nhu ly tuang th~m my cua cQng d6ng.

Co 2 h~ th6ng tro chai dan gian: H~ th6ng tro chai mang tiOO ph6 biSn,

tuong d6ng cua cac lang/thon (ch~ng he;tn: bit m~t b~t de, keo co, cu6p ca, thi

bai, b~t vit tren ao/song, ... ) va h~ th6ng tro chai mang tiOO d?c trung, dQc dao

cua mQt s6 lang/thon tren dat Phli ThQ (ch~ng he;tn: tro quay lqn, tro tram, danh

phSt, tro b~t che;tch trong chum, tro tung ri. .. ).

2. Nhfrng ho~t dQng sinh ho~t tin nguO'ng vii l~ hQi trong xii hQi duo-ng

Tu sau Cach me;tng thang Tam 1945 dSn OOfing th?p nien cu6i thS ky XX,

do nhiSu nguyen nhan va hoan canh lich su khac OOau, h~u hSt cac di tich v?t

chat ph\lC V\l cho siOO hoe;tt tin ngu5ng bi huy hoe;ti, hang loe;tt IS hQi dan gian 6

cac lang que khong phat tri@n. Te;ti h~u hSt cac lang que, nguai dan g~n OOu chi

am th~m t\f t6 chuc lam c6, th~p huong cling Hung Vuong noi rieng cung cac

nhan V?t duqc ph\lng tha noi chung (cac th~n, thaOO, cac m~u, cac OOan V?t lich

su) te;ti gia ho?c tu duang cac dong hQ).Th\fc tre;tng lich su do qua g~n nua thS ky

da gay ra nhfing t6n that vS van hoa V?t th@ va van hoa phi v~t th@ sau n?ng cho

cQng d6ng. Hang loe;tt di san van hoa quy bau cua ong cha bi mat mat, tan pha,

lang quen. ChiOO vi V?y, S\f trao truySn van hoa truySn th6ng gifra thS h~ tru6c

v6i thS h~ sau, ph~n loo bi dlit quang, co tac dQng vS OOiSu m?t d6i v6i dai s6ng

van hoa xa hQi. SiOO hoe;tt tin ngu5ng van hoa ph\lng tha Hung Vuong 6 Phli

ThQ n~m trong th\fc tre;tng xa hQi di@n hinh do.

Tu cu6i OOfing nam 80, d?c bi~t la tu nam 1995 dSn nay te;ti 12 huy~n thi co

cac lang que siOO hoe;tt tin ngu5ng g~n v6i vi~c tha ph\lng Hung Vuong 6 Phli
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ThQ, co khoang 50% s6 di tich dugc ph\lc dlJIlg (tu sau nam1990), 10% di tich

dugc tu b6, 20% di tich da xu6ng c~p, co nguy ca tra th~mh phS tich va 200/0 di

tich da hoan toan tra thanh phS tich hoi;lc biSn d~ng.

V~ sinh ho~t IS hQi: Tu nam 1945 tra v~ tru6'c, h~u kh~p cac Iang co sinh

ho~t tin ngu5ng tha Hung Vuang d~u tiSn hanh t6 chuc IS 11Ql truy~n th6ng a
cac c~p dQ va muc dQ khac nhau. Sau g~n nua thS ky dffi quang, tu cu6i nhfing

nam 1980 thS ky XX tra di, IS hQi truy~n th6ng dugc ph\lc h6i va cac di tich van

hoa tin ngu5ng dugc phep ho~t dQng tra I~i. T~i nhi~u dia phuang, dQi ngfi

nhfing nguai caD tu6i (tu 50 tu6i tra Ien) da dong vai tro nong cQt trong vi~c t6

chuc ph\lc dlJIlg va tham gia tl1Jc tiSp vao cac cang do~n thvc hanh IS hQi nai

minh cu tnl. Kinh phi danh cho vi~c t6 chuc chu ySu dugc nguai dan dong gop,

cang duc.

2.1. Nhirng diim khac cua IIhri hi?n nay so v6'i qua khfr

- Thai gian hanh hQi hi~n nay ng~n han nhi~u so v6'i IS hQi truy~n th6ng

(chu ySu diSn ra tu 1 dSn 2 ngay).

- Qua trinh thao Iu~n, phan cang nhi~m VI}, thu chi kinh phi va t6 chuc thvc

hanh IS hQi dugc trao d6i mQt cach binh d~ng, dan chu, cang khai.

- Nguai dan cua cac Iang/than co IS hQi d~u dugc tham gia IS hQi hang nam

hoi;lc cac dip hQi chinh (theo quy dinh cua Ban t6 chuc IS hQi hoi;lc chinh quy~n

sa t~i) mQt cach binh d~ng, tu dong gop nhan sv dSn huang cac quy~n Igi v~t

ch~t va tinh th~n thu nh~n tu IS hQi.

- Thanh ph~n dUng ra t6 chuc di~u hanh va quan Iy do Ban quan Iy di tich

cac dinh, d~n, chua dam nhi~m, du6'i sv chi d~o trvc tiSp cua chinh quy~n cac

c~p xa, huy~n.

- Kinh phi ph\lc v\lIS hQi do chinh quy~n tai trg (nSu co di~u ki~n) kSt hgp

v6'i cang duc cua toan dan (la chu ySu), khang con cong th6 hoa Igi chung nhu

xa hQi phong kiSn di;lt ra tru6'c day.

- Do d~ caD v~n d~ tr~t tv an ninh va nSp sinh ho~t van hoa van minh, nen

IS hQi hi~n nay bi giam v~ muc dQ nao nhi~t, hinh thuc tS IS da s6 bi gian Iugc,
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C,lc Io?i v~t ph~m dang IS khong da d?ng va y nghla cua nhfrng v~t thieng cling

d~n suy giam theo.

- Vi~c chu~n bi C<lc d6 tS IS dugc gian ti~n nhiSu, khong phuc t?P trong h,ra

ch<;m, s~p d~t nhu xua.

- MQt s6 hinh thuc tS IS ruCnll ra dugc tu6c bo.

- Kha nhiSu net sinh ho?t tin ngu5ng tam Iinh mang y nghla th~n bi, bua

chu dugc Io?i bo. MQt s6 hinh thuc sinh ho?t van hoa mang y nghla ph6n thl,fc

khong con dugc ph\lc dl,l'llg.

- M9i thanh vien trong cQng d6ng dugc th\l IQc ho~c lien hoan binh d~ng

trong khong gian van hoa IS hQi.

- Trong qua trinh chu~n bi va t6 chuc thl,fc hanh IS hQi, co Sl,f kSt hgp ch~t

che gifta cQng d6ng v6i chinh quySn sa t?i, dugc chinh quySn h~u thu~n tich Cl,fC

vS m~t an ninh, phap Iy va tham gia chi d?o t6 chuc.

2.2. Nhiing tl{tc tliim CO' ban cua sinh hO(lt van hoa tin nguiJng tha Hung

VuO'ng if Phil Thf)

- H~u hSt cac Iang/thon dSu thl,fc hanh cac nghi IS g~n v6i cac IS tiSt trong

nam (TSt Nguyen dan, r~m thang Gieng, xu6ng d6ng, cam m6i, ... t?i nO'i tha tl,f

cac vua Hung. Hinh thuc n6i b~t la nghi IS c~u xin mua thu~n gio hoa, lam an

thu~n Igi, con nguai suc khoe, c~u tai, c~u IQc.

- M9i thl,fc hanh nghi IS dSu coi tr9ng v~t tha, dugc Il,fa ch9n nghiem ng~t,

b~t bUQc phai co it nh~t 3 Io?i IS v~t: Ga tr6ng thiSn, Ign den va hoa qua.

- LS hQi truySn th6ng g~n v6i sinh ho?t van hoa tin ngu5ng tha Hung

Vuang trong chimg ml,fc nh~t dinh v~n gift dugc nhfrng lap van hoa, nhfrng ySu

t6 van hoa c6 xua, thS hi~n qua vi~c diSn xu6ng cac biSu tugng khi hanh hQi va

t6 chuc cac tro chO'i dan gian g~n v6i tin ngu5ng c6.

- Day la IS hQi thS hi~n Sl,f da d?ng vS m~t hinh thuc, linh thieng trong nQi

dung nghi IS va thl,fc hanh IS hQi, bQC IQ truySn th6ng nh~n thuc sau s~c vS

ngu6n cQi dl,l'llg nu6c va gift nu6c cua dan tQc.
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- Cac vai diSn thS hi~n trong IS hQi nhin chung dSu mang khu6n phep ch~t

che cua nh~n thuc tarn linh, doi hoi sv d6ng thu~n ca vS tinh th~n, nh~n thuc va

suc khoe, n~m trong h~ th6ng v~n hanh cua diSn trinh IS hQi.

2.3. H~ thang cac di san van h6a giin vui tin nguiJng trong phflm vi

khong gian thitph~ngHung Vuung

- VS cac di san van hoa v~t thS a cac lang/th6n:Thvc tnimg kiSm ke cho

th~y, da s6 cac dia diSm tha tv co tu6i dai hang tram nam dSu bi huy ho~i ho~c

nSu con (s6 lugng it) dSu xu6ng c~p. Di~n tich d~t dai v6n thuQc ph~m vi cac

khu tha tv h~u hSt dii bi l~n chiSm, then cac muc dQ khac nhau (tieu biSu la cac

th6nJlang cua cac huy~n Doan Hung, H~ Hoa, Yen L~p). Canh quan cac di tich

h~u nhu bi pha va ho~c bi l~n at, ban l~p, chiSm d\lng. M6i truang sinh thai t~i

cac duang bien bi tac dQng x~u do sinh ho~t dan sinh. MQt s6 di tich thiSu sv

quan tarn cua cac c~p quan ly van hoa. T~i mQt s6 di tich, m~t b~ng bi l~n chiSm

ho~c duQ'c dung cho m\lc dich S11 d\lng ngoai ph~m vi tin nguang, tarn linh.

Theo th6ng ke cua chinh quySn dia phuang, cho dSn nay, t~i 46 th6nJlang tfVc

tiSp tham gia vao sinh ho~t van hoa tin nguang t~i cac di tich duQ'c nguai dan

gQi dich danh tha Hung Vuang, 80% s6 ao d~m dii bi san l~p ho~c co hyp, ph\lc

V\l nhfrng m\lc dich khac nhau then nhu c~u duang d~i. NhiSu ao, d~m, nghe,

miSu lien quan dSn vSt tich cua di tich cll kh6ng con nfra. Vi d\l: Nai duQ'c

truySn la thao truang luy~n quan thai Hung Vuang axii Tien Kien (Lam Thao),

dinh D~ng a xii Xuan Vien (Yen L~p), dinh Danh a xii Chinh C6ng, dinh Tan

TiSn xii Vlnh Chan (H~ Hoa), ...MQt s6 di tich nguyen la nai tha tv khang trang,

bi pha huy hi~n chua co kinh phi ph\lc dvng (Dinh Ca, thi tr~n Hung San, Lam

Thao; C\lm di tich th6n Danh, xii Chinh C6ng, H~ Hoa, ... ).

D6i v6i cac di tich duQ'c cQng d6ng cac lang/th6n ph\lc dvng trong vong

ch\lc nam vira qua, h~u nhu kh6ng co di tich nao tra l~i hi~n tr~ng va khu6n

d~ng kiSn trUc, quy m6 nhu trong qua khu. Ph~n loo cac nai tha tv dSu co nQi

th~t sa sai, chua dap ling duQ'c nhu c~u ph\lc dvng then truySn th6ng dii co.

- VS h~ th6ng cac di san van hoa phi v~t thS acac lang/th6n: Cho dSn nay,

h~u hSt cac lang/th6n a Phu The;> co cac di tich g~n v6i tin nguang tha Hung
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Vuang dSu khong co dic ~n phfim, xu~t ban phfim ghi chep, suu t~m cac truySn

thuySt, l~ hQi, tro chai dan gian phan anh ho~c lien quan tnrc tiSp dSn sinh ho?t

van hoa tin ngu5ng nay. T?i mQt s6 lang que, co mQt s6 b?c caD nien tv ghi

chep, dich th~n tich, cau d6i tu di tich tin ngu5ng cua dia phuang minh, nhung

da s6 vfin chua duC)'c gi6i thi~u, khai thac. T?i mQt s6 di tiC11, hi~n vfin luu t6n

nhfrng bQ sach viSt b~ng chfr Han, nhung chua duC)'c quan tam dich thu?t va do

V?y, khong it nQi dung lien quan dSn van hoa truySn th6ng vfin con trong vong

bi m?t khong co gia tri (nh?n thuc, giao d\lc) v6i con chau.

2.4. vJ xu hU'ung trao truyJn di sim qua cac thi h~

- Thanh ph~n n~m gifr mQi cach thuc, nQi dung chuang trinh tS l~, hQi he la

cac b?c caD nien, nhfrng nguai da co thai gian trfr tiSp tham gia thvc hanh cac

cong do?n thvc hanh nghi l~ va di~n trinh cua ho?t dQng hQi trong qua khu. Ph~n

lan d6i tuqng nay dSu caD tu6i, s6 luqng hiSu biSt vS nghi l~, hanh tr?ng thvc

hanh nghi l~ va hanh tr?ng hQi khong nhiSu, mQt s6 da va dang la cac thanh vien

cua Ban khanh tiSt va Ban quan ly di tich t?i lang/thOn.

- Lvc luqng chu ySu trvc tiSp tham gia thvc hanh sinh ho?t tin ngu5ng la

lua tu6i trung nien (50 tu6i tr6 len). Trong sinh ho?t hanh hQi, dQi ngfi tham gia

la cac thS h~ thanh-thiSu nhi, tu6i tu 15 dSn 25.

- Thong qua phiSu kiSm ke, 100% nguai tham gia thao lu?n dSu kh~ng

dinh, thS h~ tre, con chau cac gia dinh trong cac xom dSu nhi~t tinh va hUng thli

mu6n duC)'c/nSu duC)'c tham gia trvc tiSp vao cac cong vi~c hanh hQi nhung

khong hUng thli v6i cong vi~c/ho?t dQng thvc hanh tS l~. Phong v~n ngfiu nhien

cac chau da tham gia ky l~ hQi Ru6c vua vS lang an TSt (thi tdn Hung San) va

Bon vua vui xuan cung lang ban (xa Tien Kien) cu6i nam 2010 - d~u nam 2011,

t~t ca dSu tv hao duC)'c chQn dong cac vai di~n va luon s~n sang duC)'c gop cong

suc ph\lc V\l l~ hQi mQt cach tv giac, cho du khong duC)'c nh?n thu lao, mi~n la

duC)'c nha truang va gia dinh cho phep. Tuy nhien, do hoan canh xa hQi hi~n d?i

va do thai gian hQc hanh, cac thS h~ con chau chua tv giac tim hiSu vS cQi ngu6n

dan tQc va cac lap van hoa truySn th6ng duC)'c ph\lc dvng thvc hanh trong nghi l~

va l~ hQi truySn th6ng cua dia phuang.
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- H~u hSt dic Emg/thon co c,ic tu li~u th~n tich, th~n pha, van bia va cac

ngu6n sach va b&ng chfr Han - Nom g~n nhu chua khai thac, dich thu?t d~

truy§n ba trong cQng d6ng. H~u hSt C,lc cau d6i, cac chfr tren hoanh phi, d:;ti tv

t:;ti cac di tich dinh, d§n, chua va hang chvc bQ sach chfr Han chua duQ'c chuy~n

ngfr d~ rnQi ngwJi nh?n biSt,

3. MQt s8 v~n o~ o~t ra trong qmi trinh ban tBn va khai thac gia trj di

san

3.1. vJ tinh trflng Vtl hi?u ung tich Cl!'C cua di san

- Cho dSn nay, ph~n loo cac sinh ho:;tt van hoa tin ngu5ng g~n v6i vi~c tha

phVng C,lc vua Hung (du6i nhi§u ten gQi khac nhau) t:;ti 12 huy~n!thVthanh ph6 a
Phu ThQ da duQ'c cQng d6ng dan chung sa t:;ti quan tarn, khoi phvc, ca v§ V?t

ch~t (ca s& tha tV) I~n tinh th~n. Do di§u ki~n kinh tS eo h~p va nhfrng hoan

canh chu quan, khach quan khac nhau, s6 Iugng cac di tich duQ'c khoi phvc, tOn

t:;to, trung tu ho~c phvc dvng tu d~u, tren n§n d~t CU, a nhi§u huy~n v~n con

khiern t6n. Th~ hi~n ra nh~t a cac huy~n co dai s6ng kinh tS V?t ch~t kho khan,

nhu H:;t Hoa, Thanh Ba, Yen L?p, Thanh San. C:;tnh do, cung do tren du6i g~n

nua thS ky bi c~rn doan, dlit quang, thiSu sv quan tarn quan Iy cua chinh quy§n

ca sa va nguai dan dia phuang, nhi§u di tich da bi chiSrn dvng anhfrng rnuc dQ

khac nhau. Nhi§u d6 V?t d\mg phvc vv cho qua trinh hanh IS, bai tri nQi th~t tha

tv c6 xua bi huy ho:;ti ho~c cu nat. Trong khi do, nhu c~u sinh ho:;tt tin ngu5ng 

tarn Iinh cua cQng d6ng v~n r~t cao. Ba s6 cac dia phuang, vi~c phvc dvng ca sa

tin ngu5ng d§u do cQng d6ng dan chung dong gop va hqp suc xay dvng. Th~

hi~n ra nh~t acac huy~n C~rn Khe, Phu Ninh va thanh ph6 Vi~t Tri.

- Y thuc bao t6n va duy tri tin ngu5ng tha phVng cac vua Hung t:;ti cac

Iang/thon!khu dan cu chu ySu thuQc Iua tu6i trung nien tra Ien, th~ hi~n qua

hanh dQng dong gop cong suc, V?t Ivc cv th~. NSu nhu trong nua cu6i cua thS ky

XX, thanh ph~n tharn gia sinh ho:;tt van hoa tin ngu5ng tha Hung Vuang chu

ySu la Iua tu6i caD nien, thi tu cu6i thS ky XX (nhfrng narn 90) dSn nay, thanh

ph~n tharn gia thvc hanh tin ngu5ng khong chi dUng a hQi nguai caD tu6i rna

con rn& rQng dSn Ivc Iugng thanh nien, trai trang trong Iang/thon. Rieng sinh
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ho:;tt IS hQi dii dugc ma rQng ra nhiSu Iua tu6i, ca nam I~n nu. D?c bi~t, t~i dic

dia phuong co nhiSu IS hQi truySn th6ng (cac huy~n/thi: C~m Khe, Lam Thao,

Vi~t Tri, Thanh Thuy, Phu Ninh), thanh ph~n tham gia thl,rC hanh hQi dii mang

tinh cQng d6ng sau rQng, dugc Sl,I huang ling cua mQi Iua tu6i, nghS nghi~p va vi

td cang tac khac OOau.

- Trong khoang tren du6'i ch\lc nam tra I:;ti day, mQt s6 dia phuong dii t6

chuc ph\lc dl,Illg siOO ho~t IS hQi trong cac ky sinh ho:;tt van hoa tin ngu6ng tha

Hung Vuong (Dao Xa cua Thanh Thuy, Hung La cua Vi~t Tri, Kh6ng Tu6'c cua

C~m Khe, cac Iang Vi, Trvo, thi tr~n Hung Son va cac Iang thuQc xii Tien Kien

cua Lam Thao, ... ). Thl,Ic t@ do dii, aOOfrng hinh thuc va muc dQ khac nhau, giup

cho cac th@ h~ nh~n thuc sau s~c them cac gia tri truySn th6ng van hoa cua dan

tQc bu6i d~u dl,Illg nu6'c, d?c bi~t la th@ h~ tre. DiSu nay dii co tac dQng tich Cl,IC

cho m6i quan h~ giao d\lc giua nha twang va xii hQi trong hoan caOO duong d~i

va nang caD y thuc baD v~ cac di tich Iich su - van hoa truySn th6ng a tu dia

phuong.

- Khao sat thl,Ic Hen t~i cac dia phuong co t6 chuc sinh ho~t IS hQi g~n v6'i

sinh ho~t van hoa tin ngu6ng tha ph\lng Hung Vuong noi rieng, sinh ho~t hQi

Iang noi chung amQt s6 huy~n, thanh ph6 cua Phu ThQ, co thS nh~n th~y,chinh

quySn va cac bQ may quan Iy van hoa cac c~p, d?c bi~t la c~p xii dii trl,Ic ti@p

ganh vac trach nhi~m t6 chuc, diSu haOO, theo d5i, kiSm tra t~t ca mQi khau cua

qua triOO chu~n bi OOan tai v~t Il,Ic, diSn t~p va hanh hQi. T6ng hgp cac phi@u

diSu tra cua cac OOom d~i di~n cho cQng d6ng, co thS OO~n th~y Sl,I hai long cua

dan chung d6i v6'i chinh quySn dia phuong c~p xii va c~p than. DiSu do cho th~y

r5 OOfrng ca sa t:;to ra Sl,I d6ng thu~n theo chiSu huang tich Cl,IC dS duy tri IS hQi

mQt cach bSn vfrng va dem I:;ti hi~u ling tich Cl,IC trong qua trinh khai thac OOfrng

gia tri va y ngrua cua IS hQi ph\lc V\l cang cUQc xay dl,Illg dai s6ng van hoa ca sa

trong hi~n t~i va Iau dai.

- Bu6'c d~u, chiOO quySn c~p xii dii k@t hgp ch?t che v6'i cQng d6ng theo

phuong cham xii hQi hoa trong quan Iy, baD t6n va khai thac gia tri di tich, d~u

tu ca sa v~t ch~t, kiOO phi tu b6, ph\lc h6i, tan t:;to cac di tich tuy theo tiOO c~p
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thiSt cua timg di tich, v6i cac muc dQ khac nhau, dap trng duQ'c nhu c~u tin

ngu5ng cua cQng d6ng trong khong gian co di san van hoa. Theo th6ng ke, co

90% s6 y kiSn cua cQng d6ng nh~t tri v6i bu6c di ban d~u cua chinh quy6n dia

phuong trong qua trinh khoi phl,lc, bao t6n di tich va t6 chuc IS hQi g~n v6i tin

ngu5ng tha Hung Vuong hi~n nay.

3.2. M{Jt sB nguy CO' dilt ra tit' thlfc ti dBi vui di san

- Qua di6u tra, 95% s6 nguai d?i di~n cho cQng d6ng thon, xom, khu dan

cu tham gia thao lu~n d6u kh~ng dinh Sl)' ySu kern, h?n chS trong cac khau suu

t~m, ghi chep v6 lich su di tich van hoa tin ngu5ng cling nhu diSn trinh cua IS

hQi truy6n th6ng dia phuong (s6 nguai biSt chfr Han, Nom ngay mQt it, co dia

phuong khong con ai). H~u hSt cac cach thuc, nQi dung sinh ho?t nghi IS va cac

ho?t dQng thl)'c hanh sinh ho?t van hoa truy6n th6ng noi chung (ru6c ki~u, tro

chcri dan gian,...) g~n nhu chi duQ'c trao truy6n, thl)'c hanh theo phuong thuc

truy6n kh~u. MQt s6 b~c can nien a mQt s6 lang que da co y thuc ghi chep,

nhung d6u mang tinh tl)' phM, theo nh~n thuc chu quan ca nhan, chua duQ'c dua

ra trao d6i, b6 sung va ph6 biSn trong cQng d6ng. Thl)'c tr?ng do d~n dSn Sl)' rcri

rl,lng, m~t mat ngu6n van hoa phi v~t th@ quy bau v6n da duQ'c sang t?O, thl)'c

hanh trong qua khu, lam cho dai s6ng sinh ho?t van hoa tin ngu5ng hi~n nay rcri

vao hoan canh don di~u, ch~p va va m~t di ban s~c dQc dao, h~p d~n v6n co.

- 100% nguai thao lu~n neu ra vai tro ySu kern cua chinh quy6n cac c~p

trong vi~c t6 chuc d~u tu tri tu~, cong suc cho vi~c suu t~m, ghi chep, xu~t ban

va phM hanh dSn cac thanh vien trong cQng d6ng nhfrng di san van hoa phi v~t

th@ lien quan dSn van hoa truy6n th6ng dia phuong noi chung va sinh ho?t van

hoa tin ngu5ng g~n v6i vi~c tha phl,lng Hung Vuong noi rieng...

- 90% nguai thao lu~n cho r~ng, chinh quy6n cac c~p con chua nang d(>ng

va sang t?O trong vi~c ma rQng quan h~, v~n dQng Sl)' quan tarn cua cac t6 chuc

phi chinh phu, cac thanh ph~n xa hQi khac nhau dSn vi~c bao t6n, khai thac va

phM huy gia tri cua di san van hoa adia phuong. Chinh vi thS, Sl)' h?n chS trong

ti6m ll)'c cua cong cUQc xa hQi hoa phl,lc Vl,l nhi~m V\l bao t6n di san van hoa da
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chua du h,rc t?O ra suc hut cua di san va quei trinh trao truySn di san gifra dic thS

h~. NhiSu di tich chua duQ'c quy ho?ch ph\lc d\l1lg ho?c tu b6, ch6ng xu6ng c~p.

- 100% YkiSn thao lufm dS xu~t vi~c chiOO quySn c~n kh~n truong qwin ly,

diSu haOO sao cho Lu~t Di san Van hoa duQ'c v~n d\lng co hi~u h,rc vao thl,fc

tiSn,dap ling nguy~n v<;mg bao v~ di~n tich va c~oo quan khong gian van hoa di

tich, bao v~ di san van hoa v~t thS cua tilng di tich t?i cac langlthon.

- Theo y kiSn cua d?i di~n cac ban quan ly di tich langlthon, mQt trong

OOfrng nguyen OOan d~n dSn tiOO tr?ng di tich xu6ng c~p, moi truOng siOO thai

va nhan van bi tac dQng x~u la do Nha nu6'c cung chiOO quySn cac c~p chua co

chS dQ v~t ch~t (kiOO phi) thich hQ'P d6i v6'i OOfrng nguai trong nom, bao v~ di

tich (cac thu nhang, chu tS, cac thaOO vien trong ban quan ly di tich, ... ). Cac c~p

quim ly van hoa con n?ng vS chi thi van ban haOO chinh, nghieng vS vi~c t6 chuc

cac ho?t dQng tuyen truySn dUOng l6i, chiOO sach, chua thl,fc Sl,f chu dQng, nang

dQng sau sat v6'i ca sa, co kS ho?ch haOO dQng tru6'c m~t va lau dai d6i v6'i vi~c

bao t6n va khai thac gia tri van hoa cua di san acac dia phuong. T?i cac bQ ph~n

dam trach vi~c quan ly va nghien cUu nghi~p V\l van hoa (phong VHTT huy~n,

thi xa, can bQ van hoa xaJphuOng), ph~n l6'n dQi ngl1 can bQ nghi~p V\l con tre,

kiSn thuc vS van hoa truySn th6ng con OOiSu h?n chS, y thuc hQc h6i, di sau thl,fC

tiSn nghien CUu chua cao. Do v~y, vi~c tham gia quan ly van hoa ca sa g?P

khong it h?n chS, th~m chi co ph~n sai l~ch ca vS OO~n thuc chuyen mon l~n OOu

c~u cua dai s6ng van hoa cQng d6ng.

- Trong thl,fc tS, sl,f g~n kSt gifra OOa truOng cac c~p t?i dia phuong v6'i vi~c

bao vS, quang ba gia td di san van hoa cua cac langlthon chua ch?t che. Cong

tac tuyen truySn, giao d\lc con OOiSu h?n chS, chua t?O thaOO phong trao sau

rQng trong cQng d6ng. Hi~n t?i, trong nQi dung sach giao khoa d?y cho hQc siOO

cac c~p, s6 luqng trang gi6'i thi~u vS truySn thuySt dan gian, IS hQi dan gian g~n

v6'i thai d?i Hung Vuong va ng<;m ngu6n dan tQc con qua it (sach Ngfr van lap

6)!

- V~n con hi~n tuqng ca bi~t amQt vai dia phuong hi~n da va dang diSn ra

Sl,f khong th6ng nh~t trong quan diSm va hanh dQng daOO gia gia tri cua di san

23



van hoa truySn th6ng gifra chinh quySn c~p xff v6i c9ng d6ng sa ti?-i. Ch~ng hi?-n,

ti?-i xff Xwln Vien, huy~n Yen L?p, chinh quySn dff va dang co chu truang khong

cho khoi phl;lC dic di tich van hoa tin ngu5ng v6n co tru6c day, nhung dff bi pha

huy tu nam 1975 (v6i If do ch6ng me tin di doan!). Ca m9t cl;lm di tich ban g6m

dinh f)i?-ng, chua, miSu lien quan dSn vi~'c tha phl;lng Hung Vuang thu9c 3 lang

trong xff dff bi chay va bi pha huy, v6n truac day n~m trong h~ th6ng ru6c IS

hoanh trang cua IS h9i truySn th6ng dia phuang. Hi~n nay, c9ng d6ng co nhu

cftu tv dong gop kinh phi dS phl;lC dvng cac ca sa sinh hOi?-t tin ngu5ng do,

nhung chinh quySn chua ti?-O diSu ki~n. Do nhu cftu sinh hOi?-t van hoa tarn linh,

nguai dan xff Xuan Vien thuang xuyen phai dSn tham gia sinh hOi?-t nha ti?-i xff

lang giSng!

- Hi~n tm;mg xam chiSm, vi phi?-m sa hfru d~t dai ti?-i kha nhiSu di tich tha

phl;lng cac vua Hung la m9t thvc tS dff va dang diSn ra. Ti?-i m9t s6 dia phuang,

do khau quan If d~t dai va di tich van hoa long leo, ySu kern, nhiSu di tich bi

chiSm dl;lng tai san, d~t dai (do tv f ho?c duQ'c chinh quySn c~p phep). Ci?-nh do,

chinh quySn m9t s6 dia phuang con cho phep xoa bo di tich dS nhuang d~t xay

dvng cho nha cong sa ho?c xay dvng tu)' f ti?-i khong gian thu9c phi?-m vi su

dl;mg cua sinh hOi?-t van hoa tin ngu5ng, ton giao C9ng d6ng.

- Ba s6 nguai dan dff dS nghi chinh quySn cac c~p quan tarn han nfra dSn

lvc luqng doanh nhan, v6n la con em nguai dia phuang, do hOi?-t d9ng doanh

nghi~p ma thanh di?-t, va co nhu cftu cong duc, dftu tu cho vi~c phl;lC dvng, ton

ti?-O cac di san van hoa dia phuang./.

NgU'O'i vi~t bao cao

PGS.TS Bili Quang Thanh

Truang nhom kiSm ke khoa hQc

Tin ngu5ng tha cung Hung Vuang
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CHCACLA.NG

THO I". ONG aTiNH PHD THQ
! HOA~T d
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STT v11);.l Pin;!~:/IDia danb

Tbon 0: \>/ Xii.! Pbmyngl HUy'~nlTb!

Tbi tr~n
xii

I. Them Thuqng Tinh Xa. ThanhXa

2. Them Tinh Xa.

3. XomLang. Thai Ninh

4. Them Dong Thuqng. Dong Thanh

5. Xom D6i Den DongLlnh
THANHBA

6. Thon Thuqng. Khai Xuan

7. XomLung. V6Lao

8. XomChua.

9. Thon Quan Duong. LuongL6

10. Thon Quan.

1I. Thon Quan Luong.

12. Khu 16 (thon M:;to Ph6)

13. Khu2 QuangN:;tp

14. Khu3

15. Khu 4 (thon Ngoai)

16. Xom V6 (thon D6ng L:;tn) VuYSn

17. Xom S~u (thon Hoang Cuang) Hoang Cuong

18. Xom Giu6ng M:;tnL:;tn

19. Xom Vang YSnKhe

20. XomNghla

2I. XomNgan. D:;tiAn

22. Thon Tan Than Yen NQi

23. XomLem. YenLu~t H~HOA

24. Lang Phuong Tra Lien Phuong
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25. XomXuanAng H~uB6ng

26. Xom Dan (Khu 1) DanHoa

27. Lang Va Tranh VD Tranh

28. XomC~uXay AmH~

29. Xom Phli VInh. B~ng Giii

30. LangBSn

3I. XomDanh. Chinh Cang

32. Than Twang Thien VInh Chan

33. Than Tan TiSn

34. Than Tan L~p. Minh TiSn DOAN

35. Than Phli Nham. Phli Thu HUNG

36. VInh L~i Hung Quan

37. Them Ke. Phlic Lai

38. Than Le Hung Soc Dang

39. Than Dinh Ca Tien Son

40. Lang D~i HQ D~i NghIa

4I. Than Dam Chi Dam

42. Than NgQc Tan NgQc Quan

43. Dang Bich Hung Long

44. Than D6ng K9 (lang D6ng K9) D6ngCam CA.MKHE

45. Than Vvc cau. TienLuong

46. Than My Duc)

47. Than QuySt TiSn - xom Sau. Tuy LQc

48. Than Vvc C~u (Khu 9) Sang Thao Township

49. Lang Dang Vien (Khu 4)

50. XomGQ PhungXa

5I. XomC~uNgoi C~p D~n

52. Xom Doai Thanh Nga

53. Xom Go Lang (Khu 4) Son Tinh
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54. Xom Go (Khu 6 - 7)

55. Thcm Kh6ng Tuac - Xom Chua (Khu 6) Phugng Vy

56. Than Trinh Khuc VanKhuc

57. Than 6 Da

58. Lang Th~chDe (Khu 3) HiSn Da

59. Xom BSn Da (Khu 5) Chuong Xa

60. Than QuYSt TiSn Tuy LQc

61. Xom Dinh (Khu 7) D6ng Lu~n THANH

62. Tthan Dao Xa (Khu 5) Dao Xa THUV

63. Phuong Giao (Khu 12-13)

64. H~Bi Trung XuanLQc

65. Lang Kim Duc (Khu 6) Kim Duc Thimh phS

66. Than Kim Dai (Khu 3) VI~TTRi

67. Lang Thet (Khu 8)

68. Lau ThuQ'llg Trung Vuong ward

69. Than Hoa Binh 1 (Khu 7) BSn Got ward

70. Than Hoa Binh 2

7I. Xom Giili (lang H6ng Hili) Minh Nang ward

72. Xom Tu Mo (Khu 2) Hung La Commune

73. Phu Nang (Khu 4) Van Phu ward

74. Than Van Luang (Khu 7)

75. Xom Lung Hy Cuong Commune

76. Lang C6 Tich

77. Than Thu~nLuong Sang La Commune

78. Than Van Khe - dinh Thia (Khu 3) HaLQc Th! xa
79. ThanH~ ThanhMinh PHUTHQ

80. Lang M~o (Khu dan cu s6 2)

8I. Than Thanh Lau (Khu 8)

82. Lang Tryo (Khu 7) Hung Son township LAM
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83. L~mg H~u LQc (Khu 2) THAO

84. Xom Phuemg (Khu 16)

85. Thon Vi Cuang (Khu 3)

86. L~mg Huy San (Khu 14)

87. Ling Vi (Binh Bong) - Khu 3

88. Xom Ma - Khu 12 (dinh T~p L\lc) Tien Kien

89. Xom Lum (Khu 7 )

90. Binh Ca (Khu 3)

91. Xom Bo~mKSt - Binh Giii (Khu 4)

92. Xom Mua - Chua Quan M/ilc (Khu 5)

93. KhuanD~u Trung Giap PHUNINH

94. Xom Binh PhuNham

95. Thon NQi (Khu 8) H/il Giap

96. Thanh Thuy Bao Thanh

97. Thon Vai B/ilng (Khu 2) Xuan Vien YENL~P

98. Giai ThuQ11g Th~ng San THANH

99. Xom Choi (Khu 13) CVTh~ng SON

100. Thon D~ (Khu 2) Van MiSu

10l. Ph6BaM6 Thanh San Township

102. Xom Chua (Khu 2) Xuan Quang TAM
A

103. Thon Binh L6 (Khu 9) NONG

104. Thon Thanh Uyen (Khu 3) Thanh Uyen

105. Thon San Cuang (Khu 1) H6ng Ba

106. Thon H/il Nong (Khu 6)

107. Xom Go DuQ'c (Khu 2) DiN~u

108. Xom Gia Kham( Khu 6)

109. Xom Hoang Hanh (Khu 7)

T6ng 109 Iimg/thon/x6m/khu 74 xa/phU'O'ng/thi 12

tr~n
huy~n/thimh

Iph6/thi xa
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