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I. Arab Republic of Egypt
The Arab Republic of Egypt (hereafter Egypt) ratified the Convention on Intangible Cultural Heritage (hereafter the Convention) in 2005. In 2009, a National Commission for the Intangible Cultural Heritage was created however its mandate, modus operandi, and membership structure require clarification
. In particular, it is unclear why this body did not undertake the Assessment Report, which was instead conducted by the Centre for Documentation of Cultural and Natural Heritage (CULTNAT) under the supervision of the Egyptian National Commission for UNESCO. 

Egypt is a vast country with a very large population and a great number of institutions susceptible to be active in one way or another in the domain of ICH. Furthermore, internet use is not generalised thus making communication difficult. It is therefore unlikely that the Assessment Report was able to identify all relevant institutions. Furthermore, the Report is incomplete or superficial as regards a number of key issues (priority measures to be undertaken, provisional lists, etc.). Maybe the most evident conclusion to be drawn is that the current Report represents but a initial step towards a full-fledged national assessment to be undertaken by the national body officially charged to oversee the implementation of the Convention. 

1 Existing structures and experiences for safeguarding ICH

1.1 Structures and experiences pre-dating the ratification

Egypt has a long tradition of preserving popular cultural traditions under the concept of “folklore”. Several museums, with a nation-wide or regional scope, and what could be called “learned societies” have long been established in Egypt, the most prominent among them being the Ethnographic Museum and the Agricultural Museum. Such institutions are playing a major role in preserving artefacts associated to ICH, and in documenting oral traditions. 

However “learned” or scientific culture tends to freeze and folklorize ICH since its main objective is not to maintain the viability of ICH among communities and groups but to document it. This is why the approach taken by these institutions differs markedly from the one supported by the Convention. 

Several NGO or public cultural centres, created more recently, have a different approach in terms of living culture, and aim at maintaining the viability or reviving elements of ICH such as oral and musical traditions at the national or regional level. Besides documentation, they focus their activities on knowledge and skill transmission, and awareness-raising through publications, performances, etc.

Finally, a number of public and non-governmental institutions (craft centres, cultural centres, local museums) have been active for several decades in the domain of handicrafts, performing documentation, promoting skill transmission through training, and marketing artefacts. 
It is worth emphasizing that existing public or non-governmental institutions (museums, societies, research centres) are well developed at the regional level (mentioned in the Report are: the Delta, various areas of the Sinai, Frafra and Siwa Oases, Governorates of Matrouh and Daqahleya, and Nubia). 

See below for suggestions on the role these institutions could play in inventory making. 

Egypt also has a number of overarching governmental bodies who role is to supervise activities in the culture sector. Those mentioned in the Report are: 

· the Folk Arts Committee under the Higher Council of Culture;

· the General Department of Folk Arts;

· the Directorate of Folk Arts; 

· the Arts Division under the National Council for Culture, Arts, Literature, and Media;

· the General Authority for Cultural Palaces;

· the National Folkloric Archives under the Ministry of Culture.

The organisational charts and relations between these various bodies are not clear from the Report. Several seem to perform overlapping tasks as regards ICH. 

Is there any public body in charge of heritage, as different from arts? 

1.2 Measures taken since the ratification

According to the additional information provided to the MEDLIHER Project, the main measure taken by the Government of Egypt since the ratification of the Convention was the establishment, by ministerial decree dated 27 August 2009, of the National Commission for the Intangible Cultural Heritage. 

It is unclear from the Report what is the relation of this body with the Egyptian National Commission for Unesco. It is also unclear what are the relations of this body with the Ministry of Higher Education, upon which it is dependant for funding. 

Also, is the mandate of this body perfectly in line with the Convention? The Convention's main aim is to safeguard living cultural practices and traditions, that is to maintain their relevance and viability for communities and groups. The Convention does not include in its objectives to preserve past or extinct cultural heritage. 

Details of the members if the Commission should have been provided. It is unclear if members include all categories specified in the Operational Directives for the Implementation the Convention (Chapter 3, 80): “States Parties are encouraged to create a consultative body or a coordination mechanism to facilitate the participation of communities, groups and, where applicable, individuals, as well as experts, centres of expertise and research institutes” in view of implementing the Convention. 

One question is why this Commission was not charged with preparing the Assessment Report. 

2 Assets and challenges to meet the objectives of the Convention and safeguard ICH in Egypt

2.1 Assets

· Societal strength

Egypt is a very large country, characterised by vast cultural diversity in terms of lifestyles (urban and rural populations, peasants and nomads, inhabitants of the Nile valley and of the desert oases, fishing communities, etc.), ethnicities (Arabs, Nubians, Berbers, etc.), and religious traditions (Sunni Muslim with a seizable Christian, mostly Coptic, community). Cross-cutting regional identities are still very strong, coexisting with a solid Egyptian national sentiment. There is no doubt that ICH is alive both in rural and urban communities, despite the unifying impact of modernization on lifestyles and identities. Furthermore, members of the modern intellectual elite in Egypt have expressed very early on their concern for preserving and documenting what they have generally called “folklore”. Despite the drawbacks of this approach to ICH, such early and consistent efforts have resulted in a widespread awareness of the richness and value of popular culture. 
· Documentation

Documentation on various aspects of ICH in Egypt is already huge. The bibliography annexed to the Report provides about 300 references of published and unpublished work in Arabic. Several publishing houses run specialized series on popular heritage or arts, particularly the Library Series for Folk Studies supervised by the General Authority for Cultural Palaces. Large numbers of published and unpublished studies also exist in foreign languages. The archives of the radio and of the national centre for cinema also include a vast amount of audio-visual material on ICH. 

2.2 Challenges

· Institutional capacity

What is clearly lacking is an operational public body taking the lead and coordinating activities in view of implementing the Convention. It is expected that the recently created National Commission for the Intangible Cultural Heritage will play this role. However, at this stage, the viability of this Commission is unclear. So are many of its operation aspects including its membership and mandate (see above). See last section for recommendations of priorities and needs. 

· Legal capacity

The Report gives no indication as regards the legal and regulatory environment for safeguarding ICH in Egypt. Which are the existing laws concerning culture and heritage in their general aspects? What about Intellectual Property Laws? Assuming that specific laws for preserving ICH and intellectual property are non-existent, or are not enforced, it is crucial that concerned institutional bodies work out a mechanism to 1/ ensure the participation and consent of concerned communities, groups and individuals in initiatives aimed at safeguarding their ICH, starting with inventories; 2/ ensure that the intellectual property of concerned communities, groups and individuals is protected. 

· Folklore or ICH?

The vast majority of existing institutions concerned with aspects of ICH in Egypt frame their work in terms of folklore. As is frequent elsewhere, there is a confusion among what is probably a large majority of Egyptians between “folklore” or “popular/traditional heritage” and ICH. The Convention focuses on safeguarding living heritage rather than recently extinct cultural expressions and practices (which is generally what folklore stands for). There is a need for clarifying these notions through awareness raising about the concept and definition of ICH at all levels (from national to local, and among the governmental and non governmental sectors). Two points are of particular importance: 1/ emphasising the living dimension and the adaptability of ICH; 2/ emphasising that ICH is embedded in communities. 

· Inclusiveness and diversity

According to the terms of the Convention (Art. 2.1), safeguarding ICH is about preserving cultural diversity and promoting respect between communities and groups. In line with the above, the Assessment Report lists institutions engaged in safeguarding the ICH of various social and ethnic or linguistic groups within Egyptian society. However, no reference is made to religious diversity and its various cultural expressions. Sufi orders are present in Egypt and their oral and musical traditions are very rich. Christian, particularly Coptic, cultural expressions (that have a religious as well as social dimension) are extremely important, including the safeguarding of the Coptic language (see below remark on safeguarding languages). Popular and religious festivals (such as Sham an-Nasim, al-Maulid an-Nabawi, etc.) are mentioned in passing whereas they should be primary focuses of safeguarding activities. 

· Promotion, awareness-raising, education

Publications on popular heritage are one way to raise awareness about ICH. However they touch only the most educated segment of the population, which is also the least likely to consider ICH as part of their own living heritage. The same goes for the couple of academic programmes focusing on ICH in Egypt. Other means of awareness-raising, such as the TV and the radio, dedicate programs to ICH, however it is difficult to assess the quality of these programs, the way in which they present ICH elements, and their impact. Maybe the most relevant awareness-raising and educational initiatives mentioned are those undertaken by the various NGOs concerned with safeguarding elements of ICH. However, such efforts are bound to be restricted by the limited financial and institutional capacities of NGOs. The Report does not mention school curricula. 

· Inventories

There does not seem to be inventories of ICH elements present in the territory of Egypt in the sense of the Convention. Several documentation initiatives exist, however it is highly probable that they fall short of meeting the conditions, criterias and methodologies for inventories set by the Convention. 
· Financial capacity

Most public and non-governmental institutions lack funding to undertake sustained safeguarding efforts. The Report mentions that some institutions do not even have computers. 

· Bilateral, sub regional, regional and international cooperation 

Cooperation at all levels is poor, starting with cooperation between Egyptian institutions. A handful of NGOs seem to have been able to undertake collaboration with international organisations or European NGOs. There is certainly a potential for exchange of experience at the regional level, and increased cooperation with bi-lateral or multi-lateral organisations. 

3 Presentation of the case study 

The case study presented in the Report is the the Ramadan lantern. It is a surprising choice. Rather, the Report could have focused on Al-Sirah Al-Hilaliyyah Epic, proclaimed in 2003 and inscribed in 2008 on the Representative List. This element is the object of an on-going safeguarding programme and it would have been interesting to assess lessons learned and challenges for safeguarding. Excluding the elements from the case study should at least have been justified. 

As regards the Ramadan lantern, its function and traditional use are well described. However the intangible values associated could have been more developed and argued. The mere fact that Ramadan lanterns are imported from China does not constitute a convincing argument about the viability of the intangible elements associated to the artefact
. Furthermore,a notion such as authenticity does not fit easily with the dynamic concept of living cultural heritage. 

The case-study should have focused rather on the skills associated with manufacturing the Ramadan lantern. However, it is unlikely that craftsmen specialize only in Ramadan lanterns. It is rather whole sectors of craftsmanship (tinkers and glass makers) and associated skills and know-how that should be the focus of the case-study. 

Furthermore, one key element is missing in the description: the voices of those who use the Ramadan lanterns and of craftsmen. It would have been useful to ask them about their perception the threats bearing upon the viability of the element. 

Finally, if there is no doubt that the Ramadan lantern could be inventoried as an element of Egyptian ICH and be inscribed on the Representative List, to have it listed as in need of urgent safeguarding requires more elaboration. 

4 Comments on national needs and priorities, and on lists 

The Report falls short of giving details of proposed priority activities and measures. Therefore the following are recommendations based on elements available in the Report or in the response to the request for additional information. 

4.1 Priority activities and measures 

The priority tasks of the National Commission for the Intangible Cultural Heritage should be to:

1/ Adopt a definition of ICH in line with the Convention and adapted to the Egyptian context. 

2/ Develop a National Strategy for Safeguarding ICH, and establish directives, criteria, and methodologies (in particular to balance the absence of a legal framework). 

These two priority actions have to be undertaken after consultation with a broad range of actors (communities, groups and individuals who recognized ICH as part of their heritage; public and non-governmental bodies already engaged in safeguarding ICH; the academic community, etc.). In fact, members of all these groups (with a large representation from the first category) should sit on the National Commission. 

3/ Complete the current Assessment Report to arrive at a more comprehensive picture and analysis of the situation of safeguarding ICH in Egypt. This exercise should allow for the creation of a data base of initiatives and organisations which needs to be regularly updated. 

4/ Build efficient coordination and communication (through an information network, web based or not) between the various organizations involved in safeguarding ICH.

5/ Develop promotion and awareness-raising activities aimed at the media and at the educational sector. One of the aims of this set of activities would be to emphasize the living dimension of ICH. 

6/ Building on existing initiatives (bibliographical lists, lists of audio-visual material, etc.) complete and update a list of existing documentation, including in foreign languages. 

7/ Provide incentives for other organizations to draw up inventories; coordinate these inventories; and set guidelines, criteria and methodologies for inventory making. 

8/ Prepare nomination files. 
4.2 Inventories

Inventory making is one of the obligations of state parties under the Convention (Art. 12). They are also a prerequisite for inscription of the two lists (Operational Directives Chapter 1). 

In view of the size of the country and the wealth of ICH, and of what are expected to be institutional and financial constraints bearing upon the National Commission, it might be more effective to entrust other institutions with the task of inventory making. As a rule, it is recommended to make use of existing institutions rather than seeking to create new ones. 

One basic element of a methodology for drawing up inventories is to differentiate between living cultural heritage and cultural practices that are no longer alive. Only the first ones should be include in the inventory. 

Inventory making is an exercise that differs from documentation. Inventories should identify and define elements of ICH, describe them briefly, and provide information about their viability. 

Concerned communities and practitioners must be involved in inventory making. 

With the three above-mentioned pre-requisites in mind, and provided that proper training, capacoty-building and funding are secured, several existing institutions who are already engaged in documenting ICH could be charged with drawing up specific inventories. For example:

· The group involved in the Atlas of Egyptian Folk Traditions could draw up an inventory of popular tales

· The Egyptian Centre for Folk Arts Studies could inventory popular sayings and proverbs

· The Artistic Craft Palace could work on an inventory of popular art crafts, with a focus on skills and transmission

· The Cotton Museum could start a program to inventory ICH elements related to cotton: skills and know-how about farming and production, oral expressions, etc.

· The Department of Intangible Heritage at CULTNAT could inventory elements of intangible heritage associated to popular and religious festivals and their associated intangible components (such as the Ramadan lantern)

· The Egyptian Society for Folk Traditions could inventory popular and religious celebrations

· The Intangible Cultural Heritage Center in Qena (Upper Egypt) could inventory regional ICH 
· The NGO Fawanees could inventory the traditional music and songs of the Delta

· One museum or society working to document and safeguard Nubian heritage could inventory Nubian ICH

· Idem for the ICH of the Sinai, the Oases of the Western desert, the Mediterranean Coast, the Red Sea Coast, etc. 

· Etc.

Under the coordination of the National Commission, “decentralizing” inventory-making would furthermore spread the awareness of the Convention to a broader range of institutions and across the Egyptian territory. It would also facilitate the involvement of local communities and practitioners. 

An institution such as the National Folkloric Archives could act as the national repository for the various inventories. 

4.3 Prospective Listings 

It is premature at this stage to propose elements such as those suggested in the Report. 

As the process of inventory making proceeds, Egypt would decide on which elements of its ICH to propose for inscription on the Representative List or on the Urgent Safeguarding List. 

The objective should be to select 6 to 8 elements per year to inscribe on the Representative List, and 2 or 3 to inscribe on the Urgent Safeguarding List. 

Egypt could also regularly consider joint nominations with other countries in the region such as: Bedouin Qasida, traditional botanical/medicinal knowledge, and Arabic calligraphy. 

4.5 Further initiatives

Some further initiatives to ensure effective safeguarding may include:

· Supporting popular and religious festivals across Egypt where a broad range of ICH is expressed (dance, music and singing, poetry, handicraft, rituals, costumes, etc). These festivals are occasions for identity expression and maintenance, and inter-generational transmission. Rather than concentrating on specific aspects of ICH, festivals could be the object of a special safeguarding programme that would emphasise their living as opposed to folkloric dimensions. The Wafaa en-Nil festival could be revived based on such safeguarding activities. 

· Creating links between, on the one hand, museums that display artefacts linked to ICH and, on the other hand, the National Commission for the Intangible Cultural Heritage. Also creating links with concerned communities and educational institutions. This in view of developing activities inside -- and ideally outside-- museums that present living practices and expressions associated to artefacts, especially to the youth. 

· Develop a Living Human Treasure system for outstanding practitioners in various fields of ICH (handicraft, oral expressions, music and dance, traditional medicinal knowledge, etc.).

· Improving the market value of quality handicrafts through 1/ the creation of labels; 2/ support for training, apprenticeship and creativity (new designs). This could represent a first step in the prospect of the establishment in the Arab region of the Unesco Award of Excellence programme. 

· Safeguarding language as vehicles of oral traditions and expressions. The Convention is concerned about preserving cultural diversity of which languages are an essential element. The “Atlas on the World's Languages in Danger” lists for Egypt Coptic, Siwi, and Domari (spoken by the Dom or Nawar). Nubian should be added to this list.
II. Hashemite Kingdom of Jordan

The Hashemite Kingdom of Jordan (hereafter Jordan) ratified the Convention on Intangible Cultural Heritage (hereafter the Convention) in 2006. The assessment was conducted under the supervision of the Jordan National Commission for UNESCO in the absence of a functional state body dealing with ICH. As of 2010, limited institutional steps have been taken in view of implementing the Convention, however a recent Cabinet decision sets the ground for institutional development. 

The assessment displays a good understanding of the terms of the Convention. A preliminary list of significant elements of ICH and a description of existing institutional arrangements, specialised governmental and non governmental bodies, initiatives, challenges, needs and priorities are provided. 

1 Existing structures and experiences for safeguarding ICH

1.1 Structures and experiences pre-dating the ratification

Despite the importance attached to cultural heritage in Jordan, no single governmental body appears to have been playing a leading role in documenting and promoting ICH or some of its aspects. 

The onus at the national level has been placed on tangible heritage and on selected aspects of ICH (popular music and dance in particular). Several ministries have undertaken initiatives in view of documenting and promoting popular culture, however falling short of covering all aspects of ICH.

It is unclear from the Report what has been the specific role of the Ministry of Culture. The ministry includes a Directorate of Arts and Heritage. How has ICH been approached by the Ministry so far? Has the Ministry supported publications related to ICH? What about musical publications? What about cultural festivals? What is the organisation structure of the Ministry at the regional level?

Another issue is the existence of several museums in Jordan, as mentioned in the Report. Are museums overseen by the Ministry of Culture? It would be useful to have more substantial information about the main ones holding “folklore” or “popular heritage” collections. 

Similarly, initiatives by universities (research and training), research centres and non-governmental bodies such as, but not limited to, the cultural associations of various minority ethnic groups have been scattered. 

Is there any collaboration between the various universities, research centres and NGOs to exchange information, documentation, methodologies or best practices? 

What about efforts to revive traditional crafts and to promote transmission and apprenticeship? 

On the whole, efforts have been dispersed and have lacked a unified approach and terminology. 

Among the experiences predating the ratification, it is worthwhile mentioning that “The Cultural Space of the Bedu in Petra and Wadi Rum” was proclaimed a Masterpiece of the Oral and Intangible Heritage of Humanity in 2005 (see below).

1.2 Measures taken since the ratification

In 2007, a national committee for ICH was established under the Ministry of Education with a view to preparing a a national strategy for intangible cultural heritage. One of its roles was establishing standards for the inventorying of Jordan's ICH, identifying the organizations and individuals working on ICH, as well as the actual practitioners and tradition bearers.

It is unclear what has been the actual role and work of the the national committee so far and why it did not take the lead in preparing the Assessment Report. 
In early 2010, the Jordanian government approved a proposal to establish a Directorate of ICH and Cultural Diversity with the Ministry of Culture. The unit has just been set up but was still inactive at the time of preparing the Report. 

How has the role and tasks of the Directorate been defined, in particular as regards possible overlapping with the Directorate of Arts and Heritage that is concerned, inter alia, with popular music?

The cabinet decision also includes the creation of Supreme National Committee for ICH chaired by the Minister of Culture and involving all stakeholders. 

In addition to the above-mentioned, a department for documenting history and tangible and intangible cultural heritage has been established in the Royal Court.

What will be the role and tasks of the Supreme National Committee? It is unclear from the report which stakeholders are concerned (other ministries, civil society organisations, private sector, etc.), and what will be the relations between the various bodies recently set up to deal with ICH. 

Finally, a noteworthy initiative has been the establishment of a research centre specializing in ICH at the Al-Hussein Bin Talal University in Wadi Mousa. 

It remains unclear however (including from the web site of the University) what have been the institutional development of the centre so far (staffing, funding, programs, etc.) and its achievements. 

2 Assets and challenges to meet the objectives of the Convention and safeguard ICH in Jordan

2.1 Assets

· Political will and commitments

Maybe the main asset of Jordan in meeting the objectives of the Convention is the expression by the country's leader of concerns for the preservation of the country's heritage and for cultural development. The provisions regarding culture contained in the Jordanian National Agenda (2006-2015) represent an important move to translate this vision into reality. These provisions include the establishment of a Higher Council for Culture and Arts, chaired by the Minister of Culture, to draw up policies and strategies and oversee their implementation, and the creation of a Cultural Support Fund, administered by both the public and private sectors, with the aim of financing independent artists and cultural projects.

· Societal strengths

Jordan is a country characterised by cultural diversity and a variety of ICH expressions. Despite vast urbanization and the influence of modern education and media, ICH is still very much alive and an essential element of the identity of most communities. A number of civil society organisations and informal groups much larger than those surveyed as part of the Assessment Report keep ICH alive through practice and performance. Also, Jordan has several research centres (outside or inside universities) who have been engaged in collecting ICH under a variety of terminologies. 

· Documentation 


There is already a good amount of documentation existing or underway about ICH in Jordan (as exemplified by the bibliography). Documentation efforts need to be systematised and coordinated by a central body dealing with ICH. There also needs to be a clear distinction between living practices and those that pertain to the past.

· International cooperation

Jordan is already engaged in a number of bi-lateral and multi-lateral cooperation projects in the culture sector. The country should capitalize on this experience to seek international support and expertise in the field of ICH. Furthermore, regional cooperation should be sought for theses expressions of ICH that have a trans-boundary dimension, for example through joint nominations to the Representative List of ICH. 

2.2 Challenges

· Institutional capacity

Institutional capacity for the safeguarding of ICH is still very weak. The Report identifies repeatedly and accurately the lack of a central official body playing a coordination role, setting standards, providing guidelines, and evaluating the initiatives conducted so far. The proposed establishment of a Supreme Council for ICH as such a coordinating and consultative body should be commended. Considering the high rate of ministerial turnover, the Government of Jordan might consider appointing to the head of the Supreme Council a personality from the cultural sector who does not hold a ministerial portfolio. It is also unclear how the Supreme Council will share responsibilities and tasks with the Ministry of Culture, and what will be the capacity of both bodies to reach out to the regional level. 

· Inclusiveness and diversity

The political vision of H. M. King Abdullah II, expressed through the campaign “We are all Jordan”, is one of inclusiveness. According to the terms of the Convention (Art. 2.1), safeguarding ICH is about preserving cultural diversity and promoting respect between communities and groups. In line with the above, the Assessment Report considers the ICH of various groups within Jordanian society, including ethnic and religious minorities. One seizable group of the Jordanian population is however conspicuously absent : Jordanians of Palestinians origin. Yet many NGOs are active in the Palestinian sector in Jordan, particularly in or around refugee camps, where they support the transmission of traditional handicraft, generally embroidery. Several Palestinian clubs or village associations also play a role in safeguarding ICH such as oral expressions, songs and dance. On the basis of both the Convention and the vision of Jordan's leader, the ICH of all communities in the country should be deemed equally worthwhile of safeguarding. 
· Commoditization of ICH

There is a serious risk for ICH to be approached primarily in terms of economic development as seems to be the case of some institutions in Jordan, particularly in the framework of tourism development. While the principles of the Convention are not against the economic value of ICH for concerned communities and practitioners, the onus should remain on ICH as providing communities with a sense of identity and continuity. 

· Inventories of ICH

There are no inventories of ICH elements present in the territory of Jordan in the sense of the Convention. The proposed Supreme Council for ICH should set as a priority task the creation of a National Registry for ICH. 

· Promotion, awareness raising, education and other safeguarding measures 

There seems to be little awareness about safeguarding of ICH in Jordan. The issue is nearly absence from the media and the school curricula. The government sector is also very little aware of the issue. A nation-wide awareness campaign should also feature as a prominent task of the Supreme Council. 
· Legal capacity

There is currently no legislation regulating the safeguarding of the ICH in Jordan. There is also no law on heritage in general. 

The Law of Antiquities (no.21 of 1988, amended under law no 23 of 2004), protects ancient movable or immovable properties older than 1750 AD and more recent properties which the Minister of Tourism and Antiquities requests to be considered an antiquity. Many archaeological sites in Jordan are places of memory associated with the ICH of communities (particularly through tales, poetry and other oral expressions). The Directorate of Antiquities should be included in sensitization efforts about ICH to ensure that implementation of the law balances, on the one hand, conservation of sites and artefacts with, on the other hand, the importance of the latter for the identity and cultural heritage of individuals and communities. 

A series of laws protect aspects of intellectual property
. They are however trade-oriented, and there is no unified Intellectual Property Law that could be amended to include heritage in general and ICH in particular. It is doubtful that the current state of legislation in Jordan complies with art. 104 of the Operational Directives stating that : “States Parties shall endeavour to ensure, in particular through the application of intellectual property rights, privacy rights and any other appropriate form of legal protection, that the rights of the communities, groups and individuals that create, bear and transmit their intangible cultural heritage are duly protected when raising awareness about their heritage or engaging in commercial activities”. 

This is a serious weakness that demands attention from the part of the concerned authorities. 

· Financial capacity

There is a clear shortage of financial resources for safeguarding ICH, including for training personnel. This could however be remedied through recourse to international assistance. 

3 Presentation of the case study 

The case study presented in the Report is the “The cultural space of the Bedouins in the regions of Petra and Wadi Rum”, proclaimed a Masterpiece of the Oral and Intangible Heritage of Humanity by UNESCO in 2005. The report does not mention that the element was inscribed on the representative list in 2008. 

The element is well chosen as representing living practice. Its various aspects are thoroughly described, and so are the initiatives undertaken as part of the safeguarding action plan. However, it is unclear if all the proposed initiatives under the action plan were implemented and with which outcomes. 

The case study is presented using existing written documentation (application file to UNESCO, safeguarding action plan, and progress reports), but description is redundant in several places. It might have been useful to use the opportunity of the Assessment Report exercise to develop a standard questionnaire in collaboration with the MEDLIHER programme that could serve as a template with a view to future insertion of the element in a national inventory of ICH. 

Furthermore, one key element is missing in the description: the voices of the concerned communities and practitioners. It would have been useful to ask them about their perception of the effectiveness of the action plan in order to draw lessons from this experience. 

4 Comments on national needs and priorities, and on lists 

Problems and needs are well identified. I have little comments on the proposed solutions that are generally in line with the Operational Directives of the Convention. There is no obvious rationale however for separating general solutions from proposed solutions in accordance with the Convention. 
4.1 Language as a vehicle of oral traditions and expressions. The Convention is concerned about preserving cultural diversity of which languages are an essential element. It is therefore adequate to include in safeguarding measures the languages of minority communities in Jordan such as Armenian and Caucasians (Circassians and Chechen)
. Furthermore, the “Atlas on the World's Languages in Danger” lists for Jordan Domari (spoken by the Dom or Nawar) and Adyge (West Circassian). 


4.2 Inappropriate use of ICH or access to it. The Report correctly states that “it is imperative

that awareness procedures should respect issues around the property and intellectual rights”. Gaining informed consent and authorization from practitioners to document, record in any form, and disseminate their ICH is an indispensable step. It however falls short of adequate intellectual property protection. In this domain, legal measures are a must. 

4.3 Establishing measures to regulate the usage of ICH in the tourism sector, to avoid the commoditization of a certain ICH element. This is a very important point, and guidance should be sought from other countries who are facing similar issues. 

4.4 Priority activities and measures:

· Enhancement of the institutional capacity of the Ministry of Culture to enable the establishment of the Directorate of Cultural Diversity and Cultural Heritage should indeed be a priority. However, no mention is made of the Supreme Council for ICH. Both institutions need to be set up with roles and responsibilities clarified (collection, documentation, awareness raising, training, promotion, safeguarding and development).

The Supreme Council should be the intersectoral body coordinating the actions of 
governmental bodies and civil society organisations, play a consultative role by involving experts and practitioners, set standards and guidelines, and oversee a national inventory. 

· Establish a national library dedicated to ICH so as to collect all data and information related to ICH in the Kingdom of Jordan. Instead of duplicating institutions, the Centre for ICH Research at the Al-Hussein Bin Talal University could host such a library. This would furthmore encourage collaboration between academic institutions, public bodies and ICH practitioners. This could form the basis of a National Repository for inventories. 

· Train the team formed to begin the development of inventories. The same team should be trained for preparing nomination files. Requests for financial assistance may be submitted to this effect to the special Unesco fund established under the Convention. 

· Develop programs for education and awareness in schools and universities and the community. Museums should be involved in awareness programmes. Community-oriented festivals are also an important vehicle for awareness raising. The publication of a dedicated magazine, with an on-line version, is encouraged. ICH should become part of existing university curricula on heritage. Finally, the establishment of a Living Human Treasures program is commended. 

· Legal capacity is not tackled. 

4.5 Prospective Listings

As a general remark, the term “folkloric” should be avoided. 

The list of ICH elements proposed for the Representative List is too vast. Priorities should be drawn and limited to 4 or 5 elements as an initial step. Furthermore, many elements are overlapping. 

Also, does traditional costume belong here whereas it is more an artefact (no longer worn) than a support for skill or identity transmission (unlike embroidery, for example)?. 

Furthermore, aspects of musical expression might be added to the list. ICH is not limited to what is traditionally viewed as folkloric music. A genre like classical Arabic music (maqamat) may also fall under the definition of ICH. A band like Beit Al-Ruwwad, who is struggling to maintain that practice alive in Jordan, should not be excluded from safeguarding activities. 
Some of the elements proposed for inscription on the Urgent Safeguarding List are problematic. It is unclear why tribal jurisprudence or traditional medicine and healers, all important elements of ICH, are more threatened than several elements proposed for the Representative List (such as the knowledge of Bedouin carpet weaving, almost extinct).

4.5 General recommendations

A first step is to clarify the roles, responsibilities and coordination mechanisms of the various bodies approved by the cabinet in early 2010. Who will be in charge of developing a national strategy? Will the Ministry of Culture play a leading role in the implementation? Will the Supreme Council have a fund-raising function? Who will be in charge of setting standards and taking charge of inventories?

Jordan should make use of existing institutions rather than seeking to create new ones. The Centre for ICH Research at the Al-Hussein Bin Talal University could be developed to become the lead institution undertaking inventories, preparing nomination files, and hosting a repository. It could furthermore play the role of a training centre. 

4.6 Further initiatives

Some further initiatives to ensure effective safeguarding may include:
· Supporting popular and religious festivals across Jordan where a broad range of ICH is expressed (dance, music and singing, poetry, handicraft, rituals, costumes, etc). These festivals are occasions for identity expression and maintenance, and inter-generational transmission. Rather than concentrating on specific aspects of ICH, festivals could be the object of a special safeguarding programme that would emphasise their living as opposed to folkloric dimensions. 
· Creating links between, on the one hand, museums that display artefacts linked to ICH and, on the other hand, the Directorate of ICH and Cultural Diversity with the Ministry of Culture. Also creating links with concerned communities and educational institutions. This in view of developing activities inside -- and ideally outside-- museums that present living practices and expressions associated to artefacts, especially to the youth. 
· Develop a Living Human Treasure system for outstanding practitioners in various fields of ICH (handicraft, oral expressions, music and dance, traditional medicinal knowledge, etc.).
· Improving the market value of quality handicrafts through 1/ the creation of labels; 2/ support for training, apprenticeship and creativity (new designs). This could represent a first step in the prospect of the establishment in the Arab region of the Unesco Award of Excellence programme. See the experience of Lebanon for the promotion of traditional handicraft. 

III. Republic of Lebanon
The Republic of Lebanon accepted the Convention for the Safeguarding of the Intangible Cultural Heritage (hereinafter referred to as the Convention) in 2007. Neither does the country yet have a unified institutional infrastructure responsible for managing ICH nor has it formulated a national policy for safeguarding and promoting that heritage. The report shows, however, that the first institutional foundations are being laid and that future policies will be able to build profitably on long-standing activities in some ICH fields. 

Moreover, the survey of public and non-governmental bodies conducted in the context of the assessment (hereinafter referred to as the survey) involved remarkable documentation work. The other countries participating in the MEDLIHER project could benefit from the data-gathering and analysis methodology used by the team that drew up this survey.

1. 
Existing structures and experience for safeguarding ICH

1.1 
Structures and experience that preceded ratification 

Lebanon has long experience in the development, promotion and transmission of traditional crafts. This includes support for creation and the adaptation of local skills to new technologies. Several national institutions are involved in these initiatives under the auspices of the Ministry of Social Affairs. There is a directory of craftspeople which seems quite exhaustive. There is also heavy investment in commercialization. 

For its part, the Directorate General of Cultural Affairs in the Ministry of Culture seems, since its establishment in 1993, to have paid no heed to the intangible heritage and its mandate (before it was restructured in 2008) is evidence of a rather elitist definition of culture. 

	It seems probable, however, that the National Library, the General Authority for Museums and the National Higher Conservatory of Music (all under the auspices of the Ministry of Culture) have for several years played a role in the preservation and even safeguarding of some aspects of ICH: collections in the folklore sections or popular arts and traditions sections of museums, works on Lebanese ICH in the National Library, and the teaching of traditional music or instruments. It is not clear from the report whether these institutions are included in the survey. 


There have also long been, especially since the end of the 1980s, many initiatives originating in the voluntary sector, as evidenced by the survey results.
1.2 
Structures and experience that followed ratification

The restructuring of the Ministry of Culture undertaken in 2008 calls for the establishment of an ICH Section inter alia. 

	What will be this Section’s specific responsibilities and relations with other sections? Who will manage, for instance, certain musical traditions that sit astride “scholarly” and popular music? 

Equally, what cross-cutting relations are envisaged between the ICH Section and the National Library, the General Authority for Museums and the National Higher Conservatory of Music?


2. 
Assets and difficulties in meeting Convention objectives and safeguarding ICH 

2.1 
Assets

· Crafts: successful experience of safeguarding and transmission. 

The vitality of Lebanese crafts, which have successfully retained their characteristics while opening to creative innovation and adapting to new markets, and the institutional framework established to support the sector, are remarkable. Cooperation could be envisaged between the Bureau of Skills and Crafts of the Ministry of Social Affairs and the ICH Section: the directory of craftspeople could provide the basis for a systematic inventory of skills and craft transmission methods. In addition to its documentary value, this exercise would enable useful lessons to be drawn in respect of transmission of other forms of ICH in the country. However, one should beware of modelling policies for safeguarding other aspects of ICH on those established for crafts (see below). 

· Institutional capacity

The Lebanese Ministry of Culture is a well-structured organization with an operational budget that is reasonable at the regional level. The establishment of an ICH Section, if it obtains adequate and competent staff (or staff that the Ministry plans to train) and an appropriate budget, represents an essential first step towards implementing the Convention. The information given in the report (functions of the Section, staff recruitment and training, budget) is appropriate for building existing institutional capacity. It remains to be seen whether the posts to be created will be for permanent or temporary staff. At least two civil servant positions should be allocated to ICH specialists so as to ensure that activities are sustained and a return is made on investments in the acquisition of skills. I further refer to my earlier observations on the Section’s responsibilities and operational methods. 

· Social vitality

As noted in the report, ICH in Lebanon has been undermined by the flight from the countryside and enforced displacement but it has kept its vitality because it remains a source of identity (which does pose challenges to the implementation of the Convention, see below). The survey listed 353 national and local organizations that transmit and/or safeguard one or more elements of ICH. The results of the survey are extremely rich and valuable for a first assessment and with a view to future activities. It is noteworthy, however, that the expression and safeguarding of the living cultural heritage do not necessarily involve voluntary structures, which often have the effect of freezing forms of cultural expression and changing them into folkloric shows (especially popular music and dance, including that of ethnic minorities). Among other ICH elements kept alive by practice and by outside transmission of institutional contexts, one might mention the dabke which is spontaneously danced at popular festivals and family celebrations and which is constantly renewed by the invention of new steps; popular songs at weddings and other family events, which vary from region to region and social group to social group; religious rituals of the various communities which express a great variety of ICH (the various forms of Sufi dhikr, the recitals and “religious theatre” (ta’ziye) of the Ashura, various Christian pilgrimages and festivals, for instance, the languages of some communities (Syriac, Armenian, Kurdish) used for the liturgy and religious song and/or for profane expressions; the practice of traditional medicine (tibb ‘arabi) which is not restricted to knowledge of plants, and so on. These expressions of ICH are anchored in the lives of the Lebanese and, to a far greater extent than institutional efforts, are an asset for any attempts to safeguard them. 

· Documentation

The survey has already identified a number of documentation schemes, some of which have culminated in publications. The percentage of NGOs that have undertaken documentation initiatives nonetheless remains very small. That does not mean that other institutions or individuals have not collected documentation: students and researchers in universities and research, cultural folklore or centres, and so on. A complete review must be made of existing documentation, which may well already be extremely rich. There are also sound recordings and films produced in the country or abroad (usually in Europe) documenting several oral and musical expressions, religious and profane, specific to Lebanon.

· International cooperation 

Multilateral organizations (United Nations system and European Union institutions), international NGOs and bilateral cooperation bodies are supporting several income-generating initiatives which also have the effect of helping to safeguard some aspects of ICH. These are in the main crafts and “traditional” foodstuff production.  Also noteworthy is USAID’s support for the initiative of redeveloping mountain paths (Darb al-Jabal – in English, the Lebanon Mountain Trail), an ambitious project that comprises various aspects (economic, social, environmental and cultural) including safeguarding several aspects of the mountain culture and way of life. There is great potential for exchanging experience with neighbouring countries that have an ICH close to that of Lebanon and face the same challenges. Cooperation currently seems to be restricted to participation in festivals or exhibition fairs.

2.2 
Difficulties

· ICH as an instrument of economic development

Socio-economic development stakeholders tend to view traditional skills solely as supports for productive activities that create jobs and/or generate income. That is true of craft or food producers, which are neo-traditional rather than traditional. This approach is not problematic in itself since these activities have always had an economic function that is essential and inseparable from their social and cultural functions. These models must be avoided, however, for safeguarding other forms of ICH whose function is essentially not economic. They have already been applied to a number of cultural expressions in Lebanon which have become set “folklore” routines and commercialized, especially in the context of tourist festivals. 

Public policies and voluntary projects can better aim to safeguard ICH expressions rooted in regional, social and economic realities by ensuring the economic viability of particular livelihoods, such as agriculture, livestock farming or fisheries. A livelihood-based approach should go hand in glove with a regional approach in a context in which several social groups are mobile (Bedouin, Dom and Nawar) transborder or diasporic. From this viewpoint, Darb al-Jabal and other integrated regional development initiatives (such as that in Hermel), defined in close liaison with local communities so as to preserve their livelihoods, are models to be followed: cultural and economic spaces are thus preserved.

· ICH as a resource for identity

Perhaps the thorniest problem that Lebanon faces in safeguarding its ICH is that of its function in relation to community identity, which is equally valid for religious, ethnic and even national groups (such as the Palestinians). This question must not be overlooked (e.g. by prioritizing an approach based on regional entities, which will always come back eventually to religious, ethnic or national identity); it must be integrated into existing reflections and initiatives for reconciliation and cohabitation based on the terms of the Convention (Article 2.1). These are clear: ICH is indeed the prerogative of communities
, groups and individuals, but provision is made for safeguarding ICH insofar as it promotes respect for cultural diversity. The Convention considers only aspects of ICH that are consistent with (1) human rights as defined in international conventions, and (2) mutual respect between communities, groups and individuals.

· Promotion, awareness-raising, education

Lebanon’s position with respect to awareness-raising and education for ICH is not bad since there are many relevant initiatives (NGOs, schools, universities, and so forth). It lacks, however, an overall framework and unified terminology. A campaign driven by the Ministry of Culture could be geared to the media and school curricula. The existing university courses in heritage should also add specific programmes both on the content of ICH and on methods and tools for safeguarding it. 

· Inventories

Lebanon has no inventory of ICH. As noted above, however, a number of documentary elements do exist. The use that could be made of the directory of craftspeople has also been noted. This data constitutes a useful basis for identifying ICH elements and practitioners. A complete or even partial inventory nevertheless calls for human and financial efforts and an appropriate methodology. See below comments on national priorities.

· Legal capacity

Given the lack of legislation to safeguard ICH, the recently-adopted laws to restructure the Ministry of Culture are an initial but insufficient step. The report is very incomplete as to the legal framework. Is there a law on heritage other than the Law of Antiquities? What is the legal position with regard to intellectual property? 

In the absence of an elaborate legal framework on these matters (or if the State is unable to implement these laws although they do exist), administrative or contractual measures could be contemplated to ensure the participation of groups and individuals in initiatives to safeguard their ICH, as could mechanisms to preserve their intellectual property (such as authenticity labels). 

3. 
Presentation of the case study 

The case study examines popular story-telling as one of the most endangered elements of ICH in Lebanon. The description is more theoretical than based on information gathered in the field in Lebanon. It is also very generic. It is hard to grasp who the story-tellers and their audience are today, in what context stories are created and transmitted, what language register is used, what regional or social variations of the genre exist, how stories are enriched and adapted, and so on. A list of existing documentation on Lebanese popular stories would also have been useful. It would have been more appropriate to use a standard questionnaire that could have served as a model for an initial ICH inventory.

The description is more specific when it turns to a recent project to collect and preserve stories which seems to be in harmony with the principles of the Convention in regard to involvement of the practitioners and groups concerned, and the action taken to safeguard the element. The methodology used in the project could be applied to other aspects of ICH.

4. 
Observations on national needs and priorities and on the preliminary lists

4.1 
Needs and priorities

The report clearly identifies shortcomings and needs. Obviously, establishing an institutional framework is a priority. Given the vitality of the voluntary sector, it seems desirable for the Ministry of Culture to focus, through the ICH Section, on the following activities:

(1)
Adopting a definition of ICH compliant with the Convention and in keeping with social realities in Lebanon.

(2)
Establishing a national policy, directives, criteria and methodologies for safeguarding ICH (including steps to mitigate the lack of legislation).

These two priority activities should be defined in the context of multisectoral consultation (ICH practitioners, representatives of the groups and communities concerned, researchers and academics, NGOs involved in safeguarding ICH, and so on). A consultative committee should be established for this purpose and should be involved also in the following activities – especially 6 and 7 – in compliance with the Operational Directives of the Convention (Para 77).  

(3)
Publicity and awareness-raising campaign among the media and the educational sector.

(4)
Establishing a file listing existing safeguarding initiatives (and including the results of the recent survey and the directory of craftspeople drawn up by the Ministry of Social Affairs).

(5) 
Identifying, gathering and updating existing documentation.

(6)
Inventorying and updating.

(7)
Preparing of nomination files.

4.2 
Inventories

The report notes that the Ministry of Culture intends to choose one of two options with a view to beginning a series of inventories: 

(1) 
Choose one or more regions representative of Lebanon’s social community fabric and establish an exhaustive inventory of ICH; 

(2)
Choose one of the more endangered areas of ICH, such as oral expressions and traditions, and establish its national-level inventory. 

It would probably be desirable to choose the first option, which will enable a wide range of elements of ICH to be identified together with practitioners and not just organizations, and also elements to be nominated for inclusion in the ICH lists. A methodology adapted from cultural cartography could be adopted. The Rawafed programme of the Syria Trust for Development recently undertook an initiative in that regard in the region of the Crac des Chevaliers (Wadi al-Naddara) in Syria, and an exchange of experience could be contemplated. 

4.3 
Inclusion in the ICH lists

As this regional inventory takes shape, Lebanon could each year select two or three elements for inclusion in the Representative List, and refine its choice of elements for inclusion in the Urgent Safeguarding List. 

With the probable exception of the popular story, the elements suggested in the report are insufficiently documented to plead in favour of inclusion in the Urgent Safeguarding List. They are also too generic. Knowledge of plants and their uses is very probably highly developed among some social groups (such as the Bedouin of the Beqa’a) and less so or even not at all among others. In the spirit of the Convention, the point is not to take action to safeguard lost (or overly general) traditional elements but to enable groups for whom these elements still play a social role and an identity function to continue to practice and transmit them. We must then be specific in identifying the elements inventoried, included in the lists and subject to measures seeking to safeguard them effectively.

Similarly, craft skills are too generic a concept. There is a need to be more specific: silk weaving and other skills related to the silk trade (including silk-worm raising), for example, could be included in the list of ICH requiring urgent safeguarding, while other craft skills (such as glass-blowing), which are better safeguarded and transmitted, would be included in the Representative List.

Lastly, Lebanon could consider preparing multinational nomination files with one or more other countries in the region. The Syriac language and liturgical chants could figure in a joint nomination with Syria for the Urgent Safeguarding List. The dabke should be nominated for the Representative List by all Arab Near Eastern countries signatories to the Convention (Lebanon, Syria, Jordan and the Palestinian Authority).

4.4 
Additional initiatives 

A few initiatives that may be envisaged at a later stage: 

· Support popular festivals which showcase a great variety of ICH elements (dance, music, song, poetry, crafts, rituals, costumes, and so on). These festivals allow cultural identities to be expressed, maintained and transmitted down the generations. Festivals could become the focus of a specific safeguarding programme emphasizing their dimension as living heritage, in contrast to a folklore-based approach.

· Create links between museums which hold collections of ICH-related objects and the ICH Section at the Ministry of Culture. Also create links between those museums, the communities concerned and educational establishments with a view to developing, inside and outside museums, activities that present living practices and expressions associated with the objects.

· Create a system of Living Human Treasures that promotes exceptional practitioners in various ICH fields (crafts, oral expression, music, dance, traditional medical knowledge, and so forth).

IV. Syrian Arab Republic

The Syrian Arab Republic (hereafter Syria) ratified the Convention on Intangible Cultural Heritage (hereafter the Convention) in 2005. The assessment was prepared under the responsibility of the Ministry of Culture that has created a specialized Directorate for Popular Heritage, including ICH. As of 2010, a National Work Plan for Collecting, Registering and Documenting National Popular Cultural Heritage was adopted, and several institutional arrangements are in place that form a sound basis for the implementation of the Convention. 

The assessment was conducted in the spirit of the Convention particularly as regards the involvement of non governmental organisations and practitioners. It displays an excellent understanding of the terms of the Convention. Furthermore it provides a rich preliminary list of significant elements of ICH, and a comprehensive and well argued description of existing institutional arrangements, specialised governmental and non governmental bodies, initiatives, challenges, needs and priorities.

1 Existing structures and experiences for safeguarding ICH

1.1 Structures and experiences pre-dating the ratification

The Ministry of Culture appears to have played a leading role in documenting and promoting ICH under various terminologies (popular heritage, Arab heritage, traditional music, folklore, handicraft, etc.). Three directorates are concerned with heritage: the Directorate of Revival and Promotion of Arab Heritage (Arab manuscripts of historical, literary and scientific value and promoting Arabic language); the General Directorate of Antiquities and Museums; the Directorate of Popular Heritage (intangible heritage as defined in the Convention, language, handicrafts and vernacular architecture). Although the report only details the organisation and tasks of the Directorate of Popular Heritage, it is assumed that the two other directorates have similar functions of documentation and research, dissemination, safeguarding or preservation, and awaneress raising. 

The various directorates appear to cover all aspects of ICH. However, the clear-cut division between Arab heritage and popular heritage seems to be underpinned by a hierarchy between “high” and “low” culture. Where does contemporary calligraphy fall in this division? What about cultural expressions using dialectal Arabic? What about “classical” Arabic music (such as maqamat)? How far does this division/hierarchy impinge on training initiatives (see below)?

Several non governmental bodies (associations or societies) have also been focusing on traditional music, singing and dance in various regions of Syria. Together with individuals or informal groups involved in the practice of traditional or religious singing, they keep ICH a living heritage through private practice, public performances and transmission of knowledge. 

Another well developed area, especially in urban centres, is that of craftsmanship, including a limited number of local initiatives to increase the market value and access of traditional handicraft, and develop training. 

Have ministries such as Trade and Industry or Tourism been involved in such initiatives?

Throughout the country a number of museums under the Ministry of Culture display objects, instruments and artefacts associated with ICH practices. 

Most Syrian museums approach popular heritage in terms of “folklore” where cultural practices and expressions are presented as things of the past. How much do museums organise activities around the lived dimensions of the artefacts they exhibit? 

Most safeguarding efforts in Syria have so far aimed at documentation, but there is also considerable evidence of promotion, education and awareness-raising activities. Documentation, done by local experts, is encouraged by the Ministry of Culture, which publishes books about Syrian heritage.

Is publication of traditional music also similarly encouraged and financially supported?

A limited number of institutions have specific training programmes such as calligraphy and Arab classical music. These expressions are also the ones that have benefited from the largest exposure at the international level (exhibitions, concerts, publications, etc.). 

Training programmes described in the report focus on what has traditionally been considered expressions of “high” Arabic culture. Are there any formal training initiatives for other aspects of ICH? 

As demonstrated by the example of the Dzikr al-Qadiriya, training also happens informally between a master and students. Although not mentioned in the report, it is also the case for traditional crafts whose knowledge is transmitted through apprenticeship.

How can informal transmission and apprenticeship be strengthened?

1.2 Measures taken since the ratification

A recent National Work Plan for Collecting, Registering and Documenting National Popular Cultural Heritage was developed by the Directorate of Popular Heritage, including tangible and intangible heritage. Its activities are to be implemented at the level of the Governorates. 

It is unclear from the Assessment Report what is the full range of ICH covered by the Work Plan. Does it include knowledge concerning nature (such as traditional botanical and medicinal knowledge), and social practices (such as customary law mentioned elsewhere in the Report) and rituals (such as visits to shrines)?

Is there a similar plan for Arab heritage? It is important to pay attention to cultural expressions that may fall in the gap between, or straddle Arab and popular heritage (for example, here again, contemporary calligraphy and some types of musical expression).

Recent ministerial directives also include: the inscription of the Neo-Aramaic language as a world literature masterpiece; the creation of a regional centre for ICH for the Arab World in Damascus; the inventorying of handicrafts and traditional food practices; the promotion of the Arabic language; and cooperation among all state institutions interested in heritage.

Between 2007 and 2009 the Ministry of Culture created Popular Heritage Committees in all 14 Governorates. These Committees are affiliated to the local Cultural Directorates with the task of supervising, collecting, registering and documenting popular heritage, including ICH. These Committees report to a central Review Committee under the MEDLIHER ICH programme.

Officials in the Ministry of Culture (the Directorate of Popular Heritage) and in the Governorates are working closely with academic and community organisations, local cultural centres and individuals to implement the National Work Plan. 

A Ministerial Heritage Committee was appointed on 10 January 2010 by the Minister of Culture to implement the results of the MEDLIHER Project, to prepare plans for implementing the Convention, and to oversee the implementation of these plans. 

Is there any plan for inter-ministerial coordination involving, inter alia, Ministries of Education, Information, Trade and Industry, and Tourism?

Recent awareness raising activities and training initiatives include:

- A ‘Scientific Symposium on the Convention for the Safeguarding of Intangible Cultural Heritage: Content, Goals, Implementation Mechanisms’ held at the Arab Scientific Heritage Institute in Aleppo University from 1-3 October 2005.” 

Was that followed by other awareness raising activities, especially at the level of Governorates? 

- The establishment of the Aramaic Language Teaching Institute in 2007 in Ma’loula. affiliated to and financed by Damascus University. 

The “Atlas of the World's Languages in Danger” published by UNESCO lists four Neo-Aramaic languages for Syria: Western Aramaic, Suret, Turoyo and Mlahso. Does the institute teach only Western Aramaic (the one spoken in the region of Ma'loula, Jabi’deen and Sarkha), or does it also offer teaching in other Neo-Aramaic languages? 
A similar question regards the proposal to inscribe Neo-Aramaic as a world literature masterpiece. Are all languages present in Syria considered? 

What about seeking support from the UNESCO’s Endangered Languages Programme?

- Initiatives by non governmental or public bodies (Tarim Center for Architecture and Heritage, General Organisation for Remote Sensing, Syria Trust for Development) using state-of-the-art technologies and/or community-driven approaches to documenting heritage. 

Are knowledge, tools, and lessons learnt being shared between institutions and with the Ministry of Culture?

2 Assets and challenges to meet the objectives of the Convention and safeguard ICH in Syria

2.1 Assets

· Institutional capacity

The Syrian Ministry of Culture is a well developed institution with a record of involvement in documenting and safeguarding several aspects of ICH that pre-date the ratification of the Convention. It has a country-wide range through its directorates at the Governorate level. It provides directives, guidelines, and a centralised administrative system to which information is fed back. It is notable that it was the lead organisation undertaking the assessment and was able to collect a broad range of relevant information. A further demonstration of the institutional capacity of the Ministry is the objectivity of the assessment in terms of current shortcomings, but also the clarity of the strategy to overcome them.

· Societal strengths

There is a broad range and variety of lived cultural heritage throughout Syria. As elsewhere, urbanisation, modern education and media, changing economic environment and globalization represent threats to several aspects of ICH. However, the relevance of ICH for the every day life and identity of individuals and communities in Syria is still a reality, including, for some expressions, among the youth (one example is debke). The report argues convincingly that “in Syria, relatively few elements of ICH have totally disappeared and it seems possible to revitalise many endangered practices, expressions and handicrafts, as there are still elderly performers or masters who are eager to transmit their knowledge”. Besides practitioners, a large number of civil society organisations are already engaged in documenting ICH. Some are also engaged in safeguarding activities involving concerned communities. There is also a general awareness and genuine interest among the Syrian public about ICH. 
· Documentation 


There is already a considerable amount of documentation existing or underway about ICH in Syria (as exemplified by the rich bibliography, although not exhaustive
). Documentation efforts will be further systematised and coordinated with the implementation of the National Work Plan For Collecting, Registering and Documenting National Popular Cultural Heritage.

· Promotion, awareness raising, education and other safeguarding measures 

There is also considerable evidence of promotion, education and awareness-raising activities in Syria, through festivals, television programmes, lectures, forums, publication of books, exhibitions and training programmes or lectures on ICH elements. Here again, the Ministry of Culture plays a leading role actively complemented by the private sector and civil society organisations. There is also international recognition for the most sophisticated genres of classical or traditional Syrian music. 

2. 2 Challenges

· Popular heritage, folklore or ICH?

As is frequent elsewhere, there is a confusion among what is probably a large majority of Syrians between “folklore” or “popular/traditional heritage” and ICH. The Convention focuses on safeguarding living heritage rather than recently extinct cultural expressions and practices (which is generally what folklore stands for). There is a need for clarifying these notions through awareness raising about the concept and definition of ICH at all levels (from national to local, and among the governmental and non governmental sectors). Three points are of particular importance: 1/ emphasising the living dimension and the adaptability of ICH; 2/ emphasising that ICH is embedded in communities; 2/ bridging between ideas of “high” and “low” cultural expressions. 

· Inclusiveness and diversity

According to the terms of the Convention (Art. 2.1), safeguarding ICH is about preserving cultural diversity and promoting respect between communities and groups. In line with the above, the Assessment Report considers the ICH of various groups within Syrian society, including ethnic and religious minorities. Kurds, one seizable group of the population of Syria, are however conspicuously absent. On the other hand, Nowruz, celebrated in Syria primarily by the Kurds, is mentioned p. 5 as a significant festive event in the country. In view of the political sensitivity of Kurdish cultural expression in the Syrian context, maybe a clear choice should be made regarding inclusion or exclusion of the ICH of Kurdish communities from the application of the Convention. 

· Awareness raising v. safeguarding

As correctly pointed several times in the Report, initiatives in favour of ICH in Syria have so far concentrated on awareness raising and documentation. The latter is a necessary initial step towards safeguarding but falls short of maintaining ICH as living expressions and practices. 

· Inventories of ICH present in the territory of Syria 

There are no inventories of ICH elements present in the territory of Syria in the sense of the Convention. A proposal by the Ministry of Culture for the creation of a Committee for a National Registry of Heritage is at present under consideration. In the proposed registry, it will be important to differentiate between living cultural heritage and cultural practices that are no longer alive. 

· Legal capacity

There is currently no legislation regulating the safeguarding of the ICH in Syria. 

The Law of Antiquities (no.222 of 1963), protects ancient movable or immovable properties (older than about 200 AD) and more recent properties considered by the General Directorate of Antiquities and Museums to have ‘historical, artistic or national characteristics’. Many archaeological sites or ancient buildings in urban areas are places of memory associated with the ICH of communities (particularly through tales, poetry and other oral expressions). The Directorate should be included in sensitization efforts about ICH to ensure that implementation of the law balances, on the one hand, conservation of sites and artefacts with, on the other hand, the importance of the latter for the identity and cultural heritage of individuals and communities. 

The Syrian Parliament will soon discuss a project for a Law on Intellectual Property, the seventh chapter of which deals with Popular Heritage (Folklore) Expressions (Articles 88 to 93). Article 88 identifies them as expressions older than 50 years. Traditional knowledge about medicinal plants, and plant and animal genetics do not appear to be covered by the law, yet they are crucial elements of ICH and their intellectual ownership is particularly in need of legal protection. 

Article 90 of the proposed Law states that the Copyright Protection Directorate in the Ministry enjoys eternal non-assignable literary rights over popular heritage expressions and requires the Ministry to list them. It is unsure if this article is in line with the spirit of the Convention that considers individuals, communities and groups as owners of their ICH. Rather than claiming ownership of ICH expressions, states parties to the Convention should, in consultation with concerned individuals and groups, make provisions for specific protection measures (such as authenticity labels). 

· Financial capacity 

 Syria is a lower middle-income country that already puts a remarkable onus on culture at the national and local levels. There is no indication of budget allocated to ICH or popular culture by the Ministry of Culture. It is however clear that financial capacity is a big challenge to the implementation of the Convention. The Report states that “Most of the work in the domain of popular heritage in the Governorates, however, is done on a voluntary basis. Most members of the Popular Heritage Committees may need specialised training to perform the tasks mentioned above.” Furthermore, the Report notes that organisations spoke of the financial and skills constraints they faced in the performance of their safeguarding activities. 

· International cooperation 

Very few local organisations have international affiliations. However the list provided by the Report might not be completely exhaustive. The French Research Institute in Damascus (Ifpo) has been actively involved in the programme Balneorient, linked to Hamamed (Euromed Heritage 4). Ifpo and the Danish Institute in Damascus are also the partners of the Syria Trust for Development-Rawafed for the research component of its cultural mapping project. Many more such collaborations should be sought however either to learn and build support from stronger bodies, or to share the already considerable experience of Syria in documenting ICH. 

Although many aspects of ICH are specific to Syria, others have trans-boundary or regional dimensions. Therefore there is also a strong potential for regional cooperation through joint nominations to the Representative List of ICH (such as the one submitted in 2009 concerning traditional falconry). 

3 Presentation of the case study 

The case study presented in the Report is the Dzikr al-Qadiriya
 of Aleppo. This weekly ceremony of the al-Qadiriya Sufi order is characterised by singing, incantations and movements, through which the order’s followers or murids seek spiritual relationship with God. 

The Dzikr is presented using a questionnaire developed for the MEDLIHER project to identify Syrian ICH elements, with a view to their future insertion in an inventory of Syrian ICH. 

The element is particularly well chosen as a living practice. Its various aspects are thoroughly described: where the Dzikr is performed and by whom; its social and cultural functions; the various musical genres involved; the evolution and diversity of the practice; the risks on its viability; existing safeguarding efforts (recordings and research on musical traditions); involvement of the concerned community in these efforts. 

Nomination for either of the lists is considered, however risks associated with inscription are also acknowledged. Nomination and any safeguarding initiatives will have to be undertaken with the full agreement and involvement of the practitioners. 
It is unlikely that the Dzikr is in need of a large scale safeguarding plan in the sense of the Convention. When cultural elements are thriving, which appears to the case with the Dzikr, minimal intervention is better than complex plans. As acknowledged in the Report such plans run the risk of turning the ICH element into a commodity to be performed on stage. 

I am also not sure I agree with the proposal by researchers to develop training courses for singers. Training for singers takes place during the Dzirk. It is an essential function of the relationship between the the Sheikh, the Ra'is al-Dziker and other participants. As regards encouraging young boys to go to the zawiya with their fathers this cannot come from outside the community of practitioners since the Dziker is first and foremost a religious ceremony. 

4 Comments on national needs and priorities, and on lists 

I have little comments on the proposed steps and strategies under the following headings that are generally in line with the Operational Directives of the Convention. 

4.1 Develop legal, technical, administrative and financial measures 

Legal capacity is not tackled. Inter-ministerial coordination should also be considered.

4.2 Establish Documentation Institutions and ensure access to them 

Adequate.

4.3 Draw up inventories 

The two-track approach is commendable and the document in Annex 4 proposed relevant steps and methodologies. The principles of and methods for inventorying ICH are summarized in the Report. Remarks concerning their applicability in the Syrian context are relevant.

Training and remuneration of people involved in inventories are indeed priorities. Requests for financial assistance may be submitted to this effect to the special Unesco fund established under the Convention. 

Several important elements of ICH need special attention as they seem to fall between the gaps of the organisational structure in the Ministry of Culture. These are: 

· Languages other than Arabic and Western Neo-Aramaic (see the “Atlas on the World's Languages in Danger” that lists for Syria other Neo-Aramaic languages, Adyge and Armenian);

· Customary law and the role/knowledge of traditional judges in conflict resolution

· Traditional botanical and medicinal knowledge

· Classical Arabic music and associated tangible elements (particularly the manufacturing of musical instruments likes oud, violins, flutes, drums, etc.) 
4.4 Develop capacity-building and awareness raising activities 

Proposals are also relevant under this heading. 

Supporting community-oriented festivals as proposed should be a priority. 

Awareness raising activities should however be extended to other sectors (particularly education, industry, and tourism) at an early stage as prerequisites for the two measures listed below. 
4.5 Develop activities aimed at transmitting ICH 

Equally relevant proposals, including financial incentives for skill transmission, and a Living Human Treasure system.

Emphasis is correctly placed on the economic value of ICH, especially handicraft. There are currently several initiatives in Syria aiming at revitalizing and increasing the market value of handicrafts. Synergies should be sought with them. 

4.6 Develop educational (awareness raising and training) programmes 

In addition to schools, museums could play a role in education about ICH, both to the youth and their parents.

4.7 Develop activities to ensure the widest possible participation of communities and groups of practitioners and tradition bearers. 

Lessons learnt and good practices should be shared between organisations that already have an experience in the matter. 
4.8 Priority measures 

Adequate. Capacity building should however be preceded or accompanied by awareness raising about ICH and the Convention beyond Ministry of Culture employees.

4.9 Proposals for inscription 

Adequate. 

Another possible suggestion for priority inscription on the Representative List would be religious visitations to the shrines of Saints, such as Al-Khodr, especially around festivals that bring together members of different religious communities. 

Both the inscription of Karakoz shadow theatre and of Samah in Aleppo on the Urgent Safeguarding List are relevant, and collaboration could be sought with Turkey where these two elements are inscribed on the Representative List.

Syria could also regularly consider joint nominations with other countries in the region such as: Bedouin Qasida, traditional botanical/medicinal knowledge, and Arabic calligraphy. 

4.10 Further initiatives

Some further initiatives to ensure effective safeguarding may include:
· Supporting popular and religious festivals across Syria where a broad range of ICH is expressed (dance, music and singing, poetry, handicraft, rituals, costumes, etc). These festivals are occasions for identity expression and maintenance, and inter-generational transmission. Rather than concentrating on specific aspects of ICH, festivals could be the object of a special safeguarding programme that would emphasise their living as opposed to folkloric dimensions. 
· Creating links between, on the one hand, museums that display artefacts linked to ICH and, on the other hand, Culture Directorates in charge of ICH at the national and Governorate levels. Also creating links with concerned communities and educational institutions. This in view of developing activities inside -- and ideally outside-- museums that present living practices and expressions associated to artefacts, especially to the youth. 
· Develop a Living Human Treasure system for outstanding practitioners in various fields of ICH (handicraft, oral expressions, music and dance, traditional medicinal knowledge, etc.)
· Improving the market value of quality handicrafts through 1/ the creation of labels; 2/ support for training, apprenticeship and creativity (new designs). This could represent a first step in the prospect of the establishment in the Arab region of the Unesco Award of Excellence programme. See the experience of Lebanon for the promotion of traditional handicraft. 
V. Needs, synergies and projects for strengthening regional cooperation in safeguarding the intangible cultural heritage ICH
1. 
Shared needs 

Not all the shared needs of the four countries involved in the MEDLIHER project can be covered within its scope. The list below sets out in priority order activities to build capacity among stakeholders involved in safeguarding ICH and to raise awareness among the broader public. These activities may remedy short-term weaknesses (especially institutional ones) but not structural weaknesses. 

1.1 
Building legal capacity for safeguarding ICH

None of the four countries concerned has legislation that protects ICH, even indirectly (as might for example occur through a generic law on heritage). Furthermore, legal mechanisms for protecting intellectual property are inappropriate or non-existent. The question of the implementation of such laws arises in each of the four. Syria, which is considering introducing a text on intellectual property, may well be unable to enforce it for several years to come. What is more, the approach to ICH property adopted in this draft law does not seem consistent with the spirit of the Convention.

→ Activity: A training workshop on the legal aspects of safeguarding ICH. The purpose, as much as and even more than dealing with developing new legislation, would be to address administrative or contractual measures that can be applied (1) to safeguard the intellectual property of communities, groups and individuals that are repositories of traditions, and (2) to ensure their involvement in and consent to any initiative aimed at safeguarding their ICH. This workshop should be held before inventories are drawn up, or form part of training in inventories. 

1.2 
Training in the development and implementation of inventories

Except for the report drawn up by Egypt, the assessments show that it is fully understood that the States Parties are obliged to draw up inventories and that elements nominated for entry on one of the two ICH lists must already appear in inventories. Clearly, however, there is a lack of training and of human and financial resources for implementing this activity. Although the training needs are shared (participation of communities, groups or individuals, legal aspects, collection and classification methodologies, integration of existing registers, catalogues, and so forth), the very varied national situations call for approaches to be adapted to the country’s size and demography, its political and administrative structure and the varied number of public or private bodies already engaged in safeguarding ICH. In addition, it would be useful to standardize at the regional level the criteria and entries to be used in drawing up national inventories so as to facilitate data exchange between countries.    

→ Activity 1: A regional training workshop for ICH inventory stakeholders, followed by a series of national workshops to follow-up the implementation of inventories (as an example, see what UNESCO is doing in southern Africa). 

→ Activity 2: Establishment of a regional directory in the form of a computerized database containing a copy of the elements listed by each country. If the proposal put forward by Syria in its assessment – to establish a regional ICH centre in Damascus – is sustained and well received by the other States Parties, that centre might shelter the regional directory. 

1.3 
Promotion of the ICH concept and of the Convention

The concept of ICH is neither familiar nor well understood at the regional level, where the approach is instead grounded in folklore or in popular heritage or culture. While the folklore route is not peculiar to the Arab region, one of the region’s particularities is the dichotomy between popular culture and scholarly culture (in which classical Arabic is the language of communication). This dichotomy largely defines the fields of action of public and private institutions whose mission it is to safeguard the cultural heritage. The assessments nevertheless give grounds for fearing that the ICH concept may be seen as equating to popular culture and thus exclusive of those areas of Arabic music seen as scholarly or of other heritage artistic expressions such as calligraphy, which are passed on from master to pupil. Another aspect, which is more difficult to tackle head-on, is the threat posed to cultural diversity by the imposition of religious standards, whether by states or other stakeholders. Consequently, cultural expressions related to religious practice tend to become standardized and uniform (this is valid for the region’s various Muslim and Christian communities).

→ Activity 1: When the States Parties establish new institutions to safeguard ICH, ensure that they adopt an inclusive approach to components of that ICH that transcend the definitions and classification current in the region. In that regard, a campaign of explanation must extend to all stakeholders involved in safeguarding ICH, especially those to be responsible for inventories. 

→ Activity 2: A regional campaign to publicize and enhance awareness of ICH among the public in Arab countries to complement the awareness-raising initiatives undertaken by each country. That campaign might be channelled through the regional media that reach a very wide audience, especially the major satellite television networks such as Al-Arabiya or Al-Jazeera. It is very probable that those networks will be interested in producing or purchasing documentary series on ICH. It should be noted that Al-Jazeera is currently devoting a series to the integral recitation of Al-Sirah Al-Hilaliyyah. 

1.4 
Support for transmission: Living Human Treasures

One of the greatest threats to the viability of ICH, in the four countries involved and elsewhere in the world, is the declining number of people practising crafts, music, dance, theatre or other traditional ICH elements, and the dwindling number of people who are able to learn from them. The Convention lists transmission as a measure for safeguarding this heritage and UNESCO encourages States Parties to create national “Living Human Treasure” (LHT) systems. With this in view, experienced practitioners should be identified, some of whom should be given official distinctions and encouraged to continue the development and transmission of their knowledge and skills. 

→ Activity: A regional training workshop with a view to establishing, in each of the four countries involved, an LHT system (legal or regulatory arrangements; including LHTs in inventories; candidate selection processes; implementation of transmission activities that involve LHTs, and so on).

1.5 
Raising awareness of the risks of commercializing ICH

In countries where tourism is an important industry (Egypt and Jordan) or is developing (Syria and Jordan), the major risk relating to the promotion of ICH is that it may be decontextualized and commercialized as cultural products for the tourist market. This question merits consideration at the regional level, ideally in conjunction with stakeholders from other countries that have faced and found solutions for the same challenges. Rather than approaching the issue solely from its critical aspect (the dangers of tourism for ICH; distortion, change, impoverishment, merchandizing, etc.), the aim would be to reflect on opportunities or challenges by defining the conditions in which socio-economic activity stemming from tourism can help to ensure the viability of ICH, which happens especially when ICH is envisaged in cultural spaces that are not restricted to economic spaces. 

→ Activity 1: A regional workshop on ICH and tourism based on regional and international experience to generate a list of best practices. At the regional level, examples of integrated socio-economic development that include tourism and cultural elements could be highlighted: the Darb al-Jabal (Mountain Trail) in Lebanon and the Wadi al-Naddara project of the Rawafed programme of the Syrian Trust for Development (there is at least one iconic project in each participating country, and the choice should not be restricted to rural areas – see Egyptian experiments in urban environments). 

→ Activity 2: A workshop on crafts and their intangible dimension (skills), including a component on improving the commercial value of crafts in compliance with the principles of the Convention (creation of labels, support for training, apprenticeship and innovation, role of the Living Human Treasures, and so on). Here too, each country in the region has experience worth promoting and exchanging.

2. 
Regional synergies 

There are already many regional initiatives for safeguarding ICH. The stakeholders involved would find it beneficial to share this experience and to exchange ideas, methodologies, tools and approaches for implementing new safeguarding measures. Furthermore, exchange is restricted not only between countries, but sometimes also within a single country because of “technological breakdown” (which seems to be the case in Egypt). Consequently, stakeholders without access to IT tools must not be marginalized.  

→ Activity: Establishment of a network of exchange of experience in the shape both of an electronic platform and of regular meetings on the themes below.
2.1 
Research and documentation 

Several researchers and bodies in the participating countries have acquired wide expertise in the documentation of ICH and analysis of data relevant to safeguarding ICH. For example, the assessment of ICH safeguarding in Lebanon is based on a survey which provided data and astute analysis on the organizations involved in safeguarding ICH. That data could be very useful for introducing targeted activities (including inventories). The other countries involved could benefit from the survey and analysis methodology established by the Lebanese researchers. Exchanges of experience would be equally useful on (1) the use of technological tools for documenting and archiving ICH elements; (2) involving ICH repository communities, groups and individuals in documentation; and (3) the question of scale: what techniques or arrangements should be instituted in the light of the distribution of the element to be documented and the size of the area or population to be covered, inter alia. 

2.2 
Transmission 

There is also much experience in the region in the field of transmission, especially with regard to crafts (sometimes in the shape of formal or informal apprenticeship systems) and music. It would be especially important – particularly with a view to establishing national Living Human Treasures systems – to enable the stakeholders from the four countries to share their experience as they all face similar challenges: urbanization, migration, reduced inter-generational contact, official education systems that devalue traditional knowledge and skills, the influence of the new media, and so forth. Exchange of experience could be considered on at least three sub-themes: 

(1) 
formal and informal education programmes designed to teach the appropriate skills and knowledge to other – generally younger – members of the community;

(2)
inter-generational transmission activities in (or in association with) museums and other institutions (such as private collections) owning ICH-related artefacts; 

(3)
transmission in the context of complex ICH events such as popular festivals, whether religious or not.

2.3 
Safeguarding linguistic diversity

The protection and preservation of languages lie outside the scope of the Convention, but language is targeted in Article 2 as a means of transmitting the intangible cultural heritage. The implementation of the Convention may therefore include activities that help the communities concerned to maintain the use of their languages not through university documentation but orally. All the countries involved in the MEDLIHER project have groups who speak minority languages other than Arabic (including Neo-Aramaic, Caucasian languages, Armenian, Domari, Nubian, Siwi and Coptic), several of which are listed in the UNESCO Atlas of Endangered Languages. 

→ Activity: A regional workshop held with the support of the UNESCO endangered languages programme. This workshop would have two goals: (1) to raise awareness of this issue among institutional stakeholders; and (2) to enable bodies already engaged in safeguarding programmes in the four countries to publicize their activities, to network and to exchange best practices. 
3. 
Multinational nominations

Since the four countries share a degree of cultural unity, there is considerable potential for the submission of cross-border or multinational nominations by all or some of the States concerned or even in association with other countries in the region that are not covered by the MEDLIHER project.
 I consider it important that all the major fields listed in the Convention should be covered by these nominations. Based on the proposals raised in the assessments and on other sources, I suggest the following elements as a priority: 

Representative List:

1.
The dabke, a popular dance in Lebanon, Syria and Jordan (and the Palestinian Territories)

2.
The qasida, oral Bedouin poetry (all the countries in the region)

3.
Traditional medical knowledge (all the countries in the region)

4.
Arab calligraphy (at least Syria and Egypt)

Urgent Safeguarding List:

5.
Traditional conflict-resolution practices (all countries in the region)

6.
Oud (lute)-making (Syria, Egypt, Lebanon)

7.
Popular expressions in Neo-Syriac language (Lebanon and Syria)

It should also be noted that some elements that one or other of the countries concerned has nominated for inclusion in their assessments have already been included in a different form by a neighbouring country.
 As well as multinational nominations for inclusion, collaborations (exchanges of experience) could also be beneficially encouraged among countries beyond the four covered by the MEDLIHER project. 

Lastly, it is important to encourage NGOs in the countries involved that have demonstrated competence, expertise and experience in safeguarding ICH, and which have operational capacities and objectives that comply with the spirit of the Convention, to apply to be accredited to the Committee in an advisory role. 
















�	The Assessment Report fails to mention this Commission, details of which were provided in a separate document following a request for additional information made by the MEDLIHER Project. 


�	To draw a parallel, headdresses so important to various group identities (Palestinian, Bedouin, Jordanian, Saudi, etc.) in several Arab countries have been manufactured in China for decades now with no visible impact on the identity and cultural values associated with the object itself. 


�	http://www.jordaninvestment.com/BusinessandInvestment/Taxation/IntellectualPropertyLaw/tabid/116/language/en-US/Default.aspx


�	 Contrary to what the Report states, Druze are not an ethnic but an Arabic-speaking religious community. 


� 	In the Arabic sense of jama’at and not solely – albeit equally – that of tawa’if religious communities.


� 	See the model recommended by UNESCO: http://www.unesco.org/culture/ich/doc.


�	It may be useful to include publication dates in the bibliographical references. 


�	There is a considerable scholarly literature in Western languages on sufi rituals in which the practice is transcribed as “zikr” or “dhikr”. To avoid confusion, it might be useful to chose one or their other rather than “dziker”. 


� 	As in the case of traditional falconry, submitted in 2009 as a multinational nomination (including the Arab Peninsula States) to the Representative List.


� 	I am referring in particular to the Karagöz, the shadow theatre, and to the Semah ceremony, which Syria was considering nominating but which Turkey had already included.
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